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Abstract
Christian Minority has always been a backbone of the socio-political and
administrative system of Pakistan. It is in line with the vision of Quaid-e-Azam
Mohammad Ali Jinnah. He was a very strong advocate of justice, humanity, liberty
and equality. His vision of Pakistan was a state where Rule of Law was to be
maintained and all the citizens were to remain under the protective umbrella of law
and justice without any discrimination of caste, creed, color and even of religion. To
him, equality in the eyes of law was the heart and soul of Pakistan. Christians in
Punjab have always been in a privileged position in the sense that right from the very
beginning in the sense that Quaid-e Azam showed full confidence in them and assured
complete religious liberty and equal status. He gave the command of Pak forces in the
hands of Sir Frank Messervy General Douglas Gracey. It was his confidence in their
loyalty. This confidence and faith in Christians continued even in the later years. In
the Indo-Pak war of 1965 Cecil Ch. has been a very strong Air Defender of Pakistan.
In judiciary, Justice A.R. Cornelius is a very big name. He is very widely known for
his strong grip on law, professional honesty, courageous attitude and very simple
living. His name stands very high in the judicial history of Pakistan. The
administrative and bureaucratic set up also bears very big names of Christians. The
Honor Boards of Aitcheson College Lahore, Government College Lahore, F.C.
College Lahore, King Edward Medical College Lahore, Mayo Hospital Lahore, Lady
Wallington Hospital Lahore, all bear the big names of Christians of Lahore and
Punjab. They developed the cities like Lyallpur, Sargodha and Montgomery. Lyallpur
is known as the Manchester of Pakistan. It is evident that modern Lahore and Punjab
presents a very rich picture of Christian stall warts. The Christian community, legally
and constitutionally speaking enjoys equal rights but practically speaking,they are not
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satisfied with their present status. They are facing socio-economic and political
problems beside the religious problems. They believe that the Blasphemy laws are
largely misused against them. Its misuse has created a sense of insecurity in them.
Although government has taken many steps but still a lot of more work is needed for
their uplift and to bring them at par with the Muslim majority.
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Chapter 1
Introduction
Minorities in the vision of Quaid -e- Azam in Pakistan were as free as all other
citizens of Pakistan having complete constitutional umbrella of protection and
safeguards of their rights. This statement of Quaid -e- Azam is widely quoted by
Muslims who comprise the absolute majority. All the minorities also quote this state
of Quaid, that he, on August 11, 1947, while addressing the Constituent Assembly in
Karachi declared vividly that, ―You are Free,You are free to go to your Temples, you
are free to go to your Mosques or to any other place of Worship in the state of
Pakistan. You may belong to any religion or caste or creed that has nothing to do with
the business of the state‖(Afzal, 2018).
The history of Christians and the institution of Church in Pakistan dates back to
second and third century AD. The Christian were settled in the North Western area of
India during these centuries. It is remarked by Emmanual Zafar that these Christians
were known in the ST. Thomas as Thomiansian. It was largely due to the deep, hard
and extensive work of ST. Thomas. He is very widely known as the beginner of the
settlement of Christian community in this region( Zafar, 2007). It is also supported by
Theodore Gabriel in ―Christian citizens in an Islamic state‖. He adopts that the
St.Thomas(The apostle) is the beginner of Christianity and the founder of the first
Church in South India. It may be assessed that the Christians presence in this area
may be located even in the pre Muslim era or the advent of Islam (Gabriel, 2007).
The economic development level of Christians in Pakistan has not been of a
satisfactory level and economic performance has deteriorated (Ahmed, 2016). The
non-Muslims in Pakistan have expressed their deep grief and sorrow on the laws of
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blasphemy in Pakistan hence it is essential for both the Muslims and non-Muslims to
understand what Quran really means about the essentials (James, 2013). Primarily, it
is the foggy view which creates the misunderstanding and they have used all forums
to demonstrate and protest against these laws. They believe that these laws are
misused against them. Linda in a book, ―The Christians of Pakistan‖ published in
2003 about the passions of Bishop Joseph have talked a lot about it. Bishop Joseph
commits suicide in the Session Court in Sahiwal as Bishop was seeking to appeal
against the death sentence of an illiterate young Christian Ayub
Masih(Wolbridge,2003).
The use of history has been very conducive in unearthing the realities. Though it is
difficult about the far past but may be easier when it revolves around the near past.
The activists including Nicholas Onuf,Alexender Wendt and Beate John have been
very successful in it(Boucher,2009).The democratic study of Pakistan presents a
hampered(Javed, 2012).picture and it is ignored that there had been many factors and
reasons which caused these impediments. The fall of Dacca1971 had fueled the
Baloch, Sindhi and Mohajir Ethnic Movements(Siddiqi, 2012).which was aiming at
weakening the broken state. The ethnic issues and religious minorities could be
comparatively easier to be mobilized. Globalization and unjust distribution of
resources have at least one common feature and it is the exploitation of the weaker
section of society, the NGOs are proactive in this regard (Jafar, 2011). In case of
minorities and women in Pakistan the NGOs in larger number are playing very
productive role except some. Although the direction is positive and right but still it
needs more resources and energies to raise their level of satisfaction.
The Constitution of Pakistan 1973 is a basic document and is regarded as the brain
and soul of the nation. Part II, Chapter I is titled as the ―Fundamental Rights and
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Principles of Policy‖. HereSection 19 is known as the Freedom of Speech. It says that
―Every citizens shall have the right to freedom of speech and expression, and there
shall be freedom of the press, subject to any reasonable restrictions imposed by law in
the interest of the glory of Islam or the integrity, security or defense of Pakistan or
any part there of friendly relations with foreign states, public order,decencyor
morality, or in relation to contempt of court, or incitement to an offence‘‘ These
words allow all the citizens of Pakistan to express their views. But the sensitive
concern for the minorities including the Christians is that it does not take all the
citizens at par rather says vividly that this liberty remains subject to ―any reasonable
restrictions imposed by the Law in the interest of the glory of Islam or the integrity
,security or defense of Pakistan or any part thereof friendly relations with states
,public order decency or morality( Constitution of Pakistan1973,2017).has been very
sensitive on the issues pertaining to the minorities as minorities are the weaker part of
any society in general and the developing states in particular. UN Declaration on the
rights of persons belonging to the national or ethnic, religious and linguistic
minorities in Article 1 says states shall protect the existence and the national or ethnic,
cultural religious and linguistic identity of minorities within their respective territories
and shall encourage condition for the promotion of that identity. States shall adopt
appropriate legislative and other measures to achieve those ends. It means that the
states should be agile about it (General Assembly Resolution 47/135, 1992). and
Pakistan is no exception.
It is generally apprehended by the minorities in general and Christians in particular
that General Zia Ul Haq changed the character of the Political System from a Liberal
Democratic to the Orthodox Theocratic System by separating the minorities from the
General elections system and working out a separate electorate system for them in
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1985 but there was a silver lining that he raised the representation of minorities from
06 to 10 in the National assembly and from 09 to 23 in the Provincial
Assemblies(Butler,2013).
The Constitution of Pakistan 1973 provides equal rights and status to all the citizens
without any discrimination of caste, creed color and even the religion. Since Pakistan
dominantly a Muslim majority state and the extremist elements in although smaller in
size and weaker in penetration yet they are more vocal and have non- friendly attitude
toward minorities. The Christians are very sensitive about it. They are of the
apprehension that they are taken more as Christians and lesser as Pakistanis.
Practically in the society it creates a vacuum of their national identity this crisis
becomes more sensitive when it is associated with the blasphemy laws. The
blasphemy issues are more fueled by those elements which aim destabilization of
Pakistan and injuring the religious harmony in Pakistan (Bhatti, 2012).
The post 2nd world war developments include the inter-faith dialogue to establish
religious harmony in the larger religions among the family of nations. It was observed
very keenly that if the global society is divided on the basis of religion, one may find
firstly, the Muslims majority states. The futuristic approach towards the global peace
evolved though gradually but the pioneer role was being played in 1950‘s when world
council of Churches commonly known as WCC initiated it. The down of the process
in the organization of the series of dialogue between the Christian leaders Muslim and
Buddist representatives was managed by the collaboration of Vatican City and World
Council of Churches It provided the platform for the inter faith dialogue to pave the
way for the realization of global peace and harmony (Esposito, 2009).
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1.1 Review of Related Literature
This study may be supported by a larger number of books and other related material
concerned directly and indirectly. The literature review is given below:
Gabriel in this book makes new progress in investigating the different components
that represent the relations amongst Muslims and Christians in a country state which
has been politically flimsy previously, and where the burden of Islamic law has been
dubious and hazardous for religious minorities. Theodore Gabriel illuminates the
historical backdrop of Christian-Muslim relations in the district, investigates the
ascent of Islamic militancy, and attracts on individual meetings to decide the
mentality of both Christians and Muslims in Pakistan today (Gabriel, 2007).
The application of Comparative Model remains always very use not only in the
research projects rather even in the data collection and data analysis. Minority
nationalism discussedby Tanweer Fazal with the minority affairs pertaining to the
minority nationalism in South Asia. Here the area of discussion analysis revolves
around the minorities in Sri Lanka. Here in the situation becomes more interesting as
the basis of majority and minority is the lingual and not the religious. This smaller
Island consists upon Sri Lankan Tamils, Indian Tamils, Sri Lankan Moors,Malays
andBurghers. The Tamils are Christians as well. The Island has suffered a lot from
terrorism, primarily the grounds was the tyranny of majority and the response from
the minority (Fazal, 2013).
―The Hope within Us‖ is a very analytical and critical work of JohnO‘Brien, where he
vividly expresses that they have experienced Islam as oppression. In reference with
the Christians, it is expressed that there are two oppressed minorities, the Punjabi
Christians and the Marwari Bhils. Their cultural identity is almost lost under the
heavy dominance of majority, the ―Punjabi Majority‖. Gradually they are
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amalgamating in them. They have very little time to spare for the cross. Herein there
had been some very productive efforts by the Muslims too for dialogues in the
believers of two big religions. It is apprehended that these dialogues may be fruitful in
the acceptance and preservation of their religious identity (Brien, 2013).
The Foreign and Common Wealth report on human rights and Democracy (2012) is
very vocal and stresses upon the use of sanctions as a ―Useful Tool‖ for the protection
of rights and democracy. Since these sanctions are by the bigger force of UN or the
EU, hence the violators surrender before them and willingly or unwillingly accept the
rights of minorities up to some extent. These restrictions are not only on trade and
commerce rather EU has gone a step ahead in the case of Iran by including the
embargo on technology. This embargo has hampered the Iranian development in the
areas of communication and development (Human Rights and Democracy, Foreign
and Common Wealth Report. 2013).
White, James, (2013), states what used to be an intriguing religion of individuals most
of the way around the globe is presently the conviction arrangement of individuals
living over the road. Through reasonable, logical utilization of the Qur'an as the
essential source content, theological rationalist presents Islamic convictions about
Christ, salvation, the trinity, life following death, and other essential points. White
shows how the hallowed content of Islam contrasts from the lessons of the Bible so as
to help Christians (White, 2013).
This book deals with the Pakistani Christians. It‘s also provides the history of
Pakistani Christians earliest time to the present day. This book tells us that how many
important competent and powerful Christian personalities have come and passed. The
book shows that before writing this book writer has analyzed deeply into the matter of
Christians living in both Subcontinent and Pakistan. The writer discussed nearly about
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every important person of Christians who played their roles for the welfare of society
and people of Subcontinent about Pakistan. He discussed about Christian‘s
politician‘s doctors, engineers, poets, singers, professors, bureaucrats Pops and even
journalists. Beauty of this book is that writer with the history of Christian personality
put his pictures which deals that this was a person who played his role in our society
(Zafar, 2007).
Muhammad Ali Jinnah Pakistan was cut out in 1947 to secure the subcontinent's
biggest religious minority. It was considered as a Muslim-lion's share, but common,
state that would set a case for India on the most proficient method to treat its
minorities. In any case, not long after Independence, even as Quaid-e-Azam
Mohammad Ali Jinnah lay kicking the bucket, political, religious and social pioneers
announced it an Islamic state, scrounging up a national story of Islamic victimhood.
The outcome is an always heightening partiality against religious minorities with an
end goal to make Pakistan "purer" in "Islamic" terms. Cleaning the land of the Pure is
an investigation of the nation's strategies towards its religious minority populaces, and
in addition an endeavor to set the record straight regarding why Pakistan was made
and where it moved far from Jinnah's cutting edge pluralist vision to that of a simply
Sunni Islamic country. Farahnaz Ispahani conveys to the subject a phenomenal mix:
the meticulousness of a researcher and the ground-level involvement of a
parliamentarian. An urgent expansion to the writing on Pakistan is the need of the
time (Ispahani, 2017).
Ayesha Jalal has been very vocal of the deviation and misinterpretation of the
Ideology of Pakistan. There had been more stress on the separatism and segmentation
of society, leaving very little space for the social and political integration of various
segments of society especially the minorities where the Christians comprise the
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largest number. This approach was quite opposite to the guideline as given by Quaide-Azam.Quaid believed in the religious harmony as an essential part and binding rope
for the society and state of Pakistan. The religious elements propagated against the
above quoted words of Quaid putting it in the shelf of Secularism and against the very
soul of the partition of India. Here, it is worth mentioning that the religious minorities
supported and strengthened the demand for Pakistan, taking them as a part of
Pakistani nation(Jalal, 2014).
He has explained how this college was established as a missionary school in 1849 and
intermediate classes ware started in 1864. The writer has given year by year history of
the college the college has produced a number of personalities which have served the
nation in various fields of life. The former President of Pakistan General Muhammad
Pervez Musharaf is ex- student of Forman Christian College Lahore(Sultan, 2012).
Ali ,Takbir has explained the objectives of education and basis of educational system
in the Sub- Continent he has divided the educational progress of the Sub-Continent
into seven periods. He has discussed in detail the educational recommendations of
Lord Macaulay and Wood‘s Dispatch. These are the basis of educational system of
the Sub-Continent. The purpose of this system was to spread education throughout the
Sub-Continent (Ali, 2018).
According to Fr. James Christians play very important role in socio- economic as well
as educational development of society but their service are not acknowledged by the
government or society. The Christian are facing so many problems in daily routine
life. He has also explained very beautifully the reservations of Christian community
for example they are not pleased on separate electorate and introduction of the column
of religion in national identity form(Channon, 2012).
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He has explained theChristians role of in Punjab. Especially, during reign of Mughal
emperor Akbar the great who had a very soft corner for the Christians whereas during
the period of the Mughal emperor Aurangzeb who adopted strict policies towards the
Christians. So this book will be an analysis of the historical aspect of the Christian
Community of Punjab. Christianity increased in Punjab and whom played the role for
increasing Christianity. The writer discusses about important Catholic Churches and
also tells on which year their construction was started and on which year it was
completed. He discussed that many Fathers and Priest played their vital role for
increasing Christianity. Writer tells us that he took help of his friends for getting data.
Another important thing is that information about thought, struggle, attitude and
theories of Fathers is explained by answers and questions which shows that writer and
his friends company did hard work. This book shows that Father Anayat Bernard took
help from book of other Christian writers, for writing this book. The purpose of the
writer of publishing this book is very simple writer wants to maintain records
historical data (Barnard, 1997).
The writer has given vivid picture of religious minorities especially the Christians
living in Pakistan. The writer has given details of the services, role and the problem
facing by the minorities. The minorities have to face a number of problems relating to
socio economic and cultural fields. The Christian community is not enjoying full
liberties in Pakistani society as guaranteed by the constitution of 1973 Islamic
Republic of Pakistan (Iftikhar, 2002).
In this book the writer wants to tell us about rights of Christians in Pakistan. The
writer says that no doubt Christians are minorities but they are equal citizen of
Pakistan. But unfortunately Christians are victimized, persecute and ganoids, their
women are forced to marriages with Muslims and also raped. Christians are 16
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millions in Pakistan but they have no equal rights in jobs and other matters of society.
Writer tells us Christians have old historical background in Subcontinent and belongs
to Aryan Tribe Christians came Central Asia and living with Muslims and other casts.
Writer discussed different issues on international and national level Christians stand
with the Muslims of Pakistan like their brother but Muslims never treated them like
brother, Muslims considered the Christians in second class citizen. Writer tells his
own efforts for protection of rights of Christians especially about his law fight on law
of Blasphemy laws and his suit his on about Shanti Nagar which both were dismissed
by the court and he blames that Judiciary of Pakistan is not free and does not give
decision on merit specially when there is matter of Christians rights. Writer also tells
that he wrote letters to the General Secretary of UNO and Holy Father Pope, they
condemned such attitude but rights of Christians not restored. I fully agree with the
investigation, information, and apprehension of writer on the rights of Christians and I
also want that Christians should have equal rights like Muslims but I am not agree
with the writer on a separate Christians province in Pakistan (Bhatti, 2012).
He has explained very beautifully the concept of Human Rights in Islam. She has also
given a number of references from the Holy Quran and Hadith to prove her point of
view. She has also mentioned the development of the concept of human rights and
particularly the UN statement of human rights in 1948 (Ali, 2008).
He has highlighted the Islamic concept of human rights. He has described the two
divide religions Islam and Christianity. He also throws light on the importance of
Islamic teachings in our day to day life. The fair treatment of the Holy Prophet
Muhammad (S.A.W) with non-Muslims has been mentioned in detail. The uniqueness
of the true universal religion Islam and its message has been elaborated. Therefore,
this book will be helpful in conducting the proposed research (Ali, 2008).
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This book deals with the topics of Islam and Christianity. There is comparison of
Christianity and Islam. As Christians believe in that Bible is authentic Holy book of
God and exist in its real shape as it was revealed.They also believe that Jesus Christ
himself is God or son of God. The writer has dismissed argumentatively belief of
Christians regarding their faith about Jesus as son of God and authentication of
scripture. The writer has also mentioned three elements to evaluate the sanctity of
revealed books, after creation evaluation it is revealed that Holy Quran is Holy book
which is authentic and has been furnished by God himself. Holy Quran is preserved in
its pristine shape, because God himself is the protector of Holy Quran. The writer has
clearly defined in his book the contradictions and fictitious supposition in Bible and
four other scriptures books. These obvious contradictions have been notified by the
writer with citations of great scholars, letter and views. In the end of this book the
writer has given the comparison between Christianity and Islam (Qadri, 2005).
The writer explained the history of the anti-Ahmadi movement starting the religious
controversies of the life of its founder Mirza Ghulam Ahmad to the outbreak of
violence in Punjab in March 1953 and their constitutional excommunication through
the Second Amendment in 1974. The book has been divided into two parts, with Part
I dealing with the events of 1953 and the Munir–Kiyani report, while Part II focuses
on the events and parliamentary proceedings of 1974. Mirza Ghulam Ahmad (1835–
1908) of Qadiyan (British Punjab) – whose followers are referred to as Ahmadis or,
pejoratively, as Mirzais and Qadiyanis – emerged in the closing decades of the
nineteenth century as a leading polemicist who gradually promoted himself to the
ranks of spiritual eminence. In the 1890s, when numerous people, impressed by his
polemical services to Islam and the charisma of his spirituality, had been initiated into
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his discipleship, Ghulam Ahmad announced himself as the promised messiah and,
ultimately, a prophet. This understanding of the term khatam-i-nabuwwat gave rise to
a feeling of hostility and hatred towards Mirza Ghulam Ahmad and his followers from
the ulema of various persuasions in British India. Many of them jointly issued fatwas
(religious decrees) to The anti-Ahmadi movement which started in 1974 was different
from the previous one in many ways. Unlike the movement of 1953, which developed
gradually over a period of time rather than being ―triggered‖ by a particular incident,
the movement of 1974 was more impulsive. It was sparked off by an act of violence
which occurred in Rabwah in May 1974. For a study of the events of 1953, this work
focuses on the Munir–Kiyani report published in 1954 and the declassified archival
material comprising of the record of the proceedings of this court of inquiry.
Similarly, for the debates which ultimately resulted in the Second Amendment to the
Constitution of Pakistan in 1974, whereby Ahmadis were declared a non-Muslim
minority, the recently declassified record of the proceedings of the National Assembly
has been used(Qasim, 2015).
Monier-Williams, (2009) creates from a progression of addresses given in 1888 who
was Professor of Sanskrit at Oxford for more than 30 Years he softened new ground
up the Western comprehension of Buddhism and other South Asian religions. It is a
generous authentic review of Buddhism from its inceptions in India to its later
advancement promote away from home. Monier-Williams gives a record of the
Buddha and his most punctual educating, and additionally a concise portrayal of the
starting point and structure of the sacred texts containing the Buddha's law (Dharma).
He clarifies the early constitution of the Buddha's request of ministers (Sangha), and
blueprints the philosophical conventions of Buddhism together with its code of ethical
quality and hypothesis of flawlessness, coming full circle in Nirvana. He likewise
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depicts formal and well known ceremonies and hones, and consecrated places and
protests. The book is an essential case of Victorian Orientalist grant, and gives an
understanding into Western endeavors at scholarly engagement with the logic and
culture of the "states" which is still important to antiquarians of religious studies,
Orientalism, and the British Empire ( Monier, 2009).
The Ahmadiyya Muslim people group speaks to the supporters of Mirza Ghulam
Ahmad (1835–1908), a charming pioneer whose cases of otherworldly specialist
carried him into struggle with most other Muslim pioneers of the time. The dubious
development began in country India in the last some portion of the nineteenth century
and is best known for testing current originations of Islamic conventionality.
Notwithstanding minister achievement and development all through the world,
especially in Western Europe, North America, and parts of Africa, Ahmadis have
adequately been prohibited from Pakistan as Ghulam Ahmad reported himself as the
guaranteed savior and, at last, a prophet. This comprehension of the term khatam-inabuwwat offered ascend to a sentiment antagonistic vibe and disdain towards Mirza
Ghulam Ahmad and his supporters from the ulema of different influences in British
India. Huge numbers of them mutually issued fatwas (religious declarations). Adil
Hussain Khan follows the starting points of Ahmadi Islam from a little Sufi-style
fraternity to a noteworthy transnational association, which numerous Muslims accept
to be past the pale of Islam (Khan,2015).
This is a pre-1923 chronicled proliferation that was curate for quality. Quality
confirmation was led on each of these books trying to expel books with defects
presented by the digitization procedure. The book may have periodic blunders that
don't block the perusing knowledge. Hinduism means the different religious
convictions and rehearses now prevalent. It contrasts from Vedism, or, then again
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Brahmanism, in being more dubious and comprehensive. Vedism, or Brahmanism,
means the old religion of the Hindu-Aryans, as contained in the Vedas what's more,
Brahmanas, in contradistinction to the religions of the native tenants. Hinduism
involves the religions of to-day, which are neither Vedic nor native, be that as it may,
a combination of degenerate Vedic conventions with native non-Aryan factions. Its
writing is not the Veda, but rather the epic sonnets, the Kamayana and Ma-habharata,
and the later Puranas. How came the Vedic conventions to be defiled ? What made
this combination conceivable? Or, on the other hand, what were the components
which molded Hinduism? is our enquiry in this Part. We will be unable to find all the
inconspicuous variables which made Hinduism conceivable and vital, yet there can be
probably the boss is (i) The deterioration of Vedism, and (ii) The response of the
Brahmans. It is trusted that this work is socially vital and has chosen to bring the book
as a major aspect of our proceeding with duty to the conservation of printed works
around the world. This content alludes to the Bibliobazaar version(Phillips, 2014).
The writer thoughts have had tremendous impact in hypothetical human science. Be
that as it may, what he expounded on Asia has all the more regularly been referred to
by masters to represent his blunders as opposed to determine motivation. This
accumulation of papers both draws in with Max Weber's work, and endeavors to
utilize his general approach, consolidated with point by point ethnography to assault
basic inquiries in the humanities and humanism of Buddhism and Hinduism. These
range from the relationship of Buddhist religious experts (ministers and clerics) to
shamanic professionals, to the path in which Brahmanical beliefs have spread through
history and are communicated in a customary Hindu city, to the subject of how to
outline sociological examinations between comparable religious frameworks in
various societies (Weber, 2009).
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The Sikh development was not just a libertarian social insurgency; it was a common
political upheaval also. Truth be told, it was significantly more radical than the French
Revolution of 1783-1815. The common character of the Sikh Revolution, be that as it
may, has not gotten the notice what's more, the consideration it merits. One of the
conceivable explanations behind its disregard is that the Sikh development was
plagued by compel of conditions which avoided it from expecting tremendous
measurements. The skirmish of Badr has been perceived as a defining moment ever.
Had that fight been lost by Muslims, Islam, as one Muslim student of history has put
it, may have been 'wiped out for ever from the substance of the earth.' In that fight,
Prophet Muhammad and his devotees needed to battle with just around one thousand
tribesmen. The Sikh development, on the other hand, needed to battle for its
extremely presence against the outfitted may of the best realm of its circumstances.
The primary drive of Islamic vision conveyed its arms, inside eighty years of the
Prophet's passing, similarly as some portion of Spain. The adolescent of the Sikh
Revolution was spent in guaranteeing its own particular survival. Islam was fortunate
that it needed to counter at its introduction to the world, primitive ethnic convictions,
which it was less demanding to puncture than the hard shell of the detailed doctrine
and reasoning the rank had spun around itself. Besides, the Arabian culture was
around then very near the level of primitive socialism. The Sikh development needed
to confront the uphil undertaking of conquering both the position belief system and
the rank framework the most unbending various leveled social framework contrived
by human resourcefulness. Luther was politically a traditionalist who censured the
German laborers, yet Protestant progressivism flooded the limits of religion and
affected opportunity of thoughts and activity in social and political circles. In like
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manner, none of the French political masterminds, counting Roseau, had
demonstrated any checked worry for the lower classes, yet their thoughts framed the
emotive substance of the French Upheaval. It was on the grounds that the natural
human longing for flexibility also, uniformity found a prepared soil to develop in
Europe (Singh, 2012).
This book carries the more than one thousand years back, gave friars cut an
overwhelming size picture of the Buddha on a bluff face at the passageway to Kargah
Nullah. Remaining by the water channel that keeps running underneath it, we
investigated the Gilgit valley, extending far beneath our feet. It was an enormous vista
with the stream twisting lethargically through it, flanked by interwoven designs minor
fields and considerably littler homes, all caught in the lofty V of the mountain sides.
A huge number of meters above everything were the icy masses and snow-topped
pinnacles. The scene made me feel little and immaterial, a simple bit on the surface of
Creation, but at the same time elated.The Karakoram Highway is one of the most
elevated, cleared global streets on the planet. It interfaces China and Pakistan over the
Himalayan and Karakoram mountain ranges and extends 1,300 kilometers from
Kashgar in the Xinjiang area of China to Havelian, less than a couple of hours' go
from Islamabad, in the Abbottabad area of Pakistan (or the other way around,
contingent upon perspective). The KKH was worked by the legislatures of Pakistan
and China, where it is known as the Friendship Highway, and was finished in 1986
following 20 years of development. The human toll was uncommon: more than 800
Pakistani and an obscure number of Chinese laborers lost their lives while building
the parkway. The errand of building the KKH was not just entangled by the
outrageous difficulties of the territory, additionally by the certainty that it goes
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through one of the world's most quakes inclined locales, where, without ease up, the
Asian and Indian landmasses slam into titanic effects (Jones, 2010).
How do NGOs defeat the doubt of them as "Western" specialists? How would they
persuade individuals that as opposed to basic recognitions, they don't "lead ladies
adrift from Islam"? What's more, how, with regards to neediness, religious
fundamentalism, and ethnic clash, do NGOs persuade individuals that ladies s issues
justify any consideration whatsoever? This book reveals the able moving that ladies s
NGOs need to perform keeping in mind the end goal to get by in an unfriendly
domain. Drawing on meetings, member perception, and distributed materials by and
about NGOs, this book investigates the techniques utilized by Pakistani ladies s
NGOs to propel ladies s rights in a preservationist - and regularly adversarial condition. Ladies' NGOs in Pakistan is an endeavor to separate a few of the divisions
that portray the verbal confrontation on NGOs—common society versus the state,
popularity based versus nondemocratic, women's activist versus non feminist—and
rather put the exercises, dreams, and plans of ladies' NGOs in their authentic,
political, social, and social setting. The principle concentrate of the book is on
Pakistan, and the stories of arrangement, trade off, and challenge that lie at the heart
of the work that ladies' NGOs do. Be that as it may, to the connected with peruse, it
conveys a few different issues to light. For example, one can't help be that as it may,
get some information about women's liberation and activism. Would we be able to
apply an all-inclusive model of women's liberation and ladies' rights to different
places on the planet? Does women's liberation appear to be identical indifferent parts
of the world as it does in "Western" countries? Are there any results of trading off on
"women's activist" standards? Encourage, Ladies' NGOs in Pakistan highlights the
pressures between beliefs what's more, the ordinary substances that activists and
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women's activists are confronted with regardless of where they are found. Actually,
the particular setting varies from place to put, and the sorts of deterrents and
difficulties that activists confront change from place to put as well (Jaffar, 2011).
This book sets another standard in the writing on similar federalism and South Asian
studies.The book's great experimental underpinnings will be significant in anticipating
the normal levels of government dependability in India and Pakistan. This book
breaks new ground especially educational to both professionals and federalism thinktanks as of now examining the organization of federalism in states like Sri Lanka,
Iraq, Nepal and Afghanistan and Contemporary South Asia. He has composed a book
of remarkable scientific lucidity. Hypothetically modern and observationally rich, this
review moves past the tired banalities that have tormented a significa nt part of the
similar grant on India and Pakistan. Clarifying why government structures are now
and then ready to oversee assorted qualities (and at times not), Author gives a unique
and truly educated record of establishments as both circumstances and end results - as
an impression of social substances and key determinants of political conduct. This is a
book of noteworthiness well past South Asian reviews. The writer seeking and finely
nuanced think about contends that federalism and consociationalism take many
structures. Their accomplishment as systems for managing ethnic clash shifts with
setting. Her verifiably educated examination makes a vital commitment to our
comprehension of federalism and consociationalism by and large, while the specific
cases, India's relative achievement and Pakistan's relative disappointment, light up the
relevant nature of causality Katharine Adeney's book merits an excited welcome for a
few reasons. Similar research on Pakistan and India is an irregularity - and it is rarer
still to see examinations that are as infiltrating and impartial as this one. Her dialog of
"ethnic" clash is to a great degree significant on the grounds that - not at all like
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numerous that have as of late showed up - it breaks "ethnicity" down into phonetic
and religious measurements. What's more, it additionally exhibits that what some of
the time give off an impression of being "ethnic" clashes are really established in
arguments about material issues, for example, the control of assets. At long last, this is
a noteworthy and inconspicuous commitment to the writing on near federalism.
Adeney's clever correlation of India and Pakistan is an imperative expansion to the
writing disclosing that establishments matter to the majority rule wellbeing of the
nations that receive them (Adeney, 2007).
Faruqi has explained the religious minorities in Pakistan like Christian, Hindu and
Sikhs. The book highlights their rights and status in the constitution of 1973. Since
Islam is the official religion of the state and its provides equal status to all the citizens
of Pakistan making no difference on the basis of religion. The author has done
extensive work on the religious minorities of Pakistan to find out the problems, social
values, economic life, and religious custom and traditions. The author lays emphasis
on the protection of fundamental rights of religious minorities and says that the
religious minorities enjoying freedom of religion and economic opportunities they are
free to go their religious places (Faroqi, 2011).
1.2 Research Gap
The analysis of the above quoted literature, it is evident that there is a research gap on
the proposed research project. The research in hand is pertaining to the Christians in
Punjab, numerically speaking they are next to the Muslim population, and hence, this
study is pertaining to the largest minority of Punjab and Pakistan, it is observed that
much work is not done in this regard. It is apprehended that this research was helpful
in bridging the gap as mentioned above.
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1.3 Significance of the Study
This research project ranked as the most significant in the present national and
international political scenario for enormous reasons including a very intellectual and
useful tool to counter extremism and religious terrorism in Pakistan. The
contemporary political system is driven to the religious extremism and intolerance for
others. It is especially roared against the Muslim majority of Punjab and Pakistan.
Hence, it becomes a national and interstate need to work for rights of religious
minorities in Punjab. This project was seekingcooperation both from the Muslims and
Christians because it is in their common interest and both are the beneficiaries. There
has been very little or no academic work done on this particular focus as thechief
object remains to bridging the gap between the followers of two big religions in
Punjab, where the Christians comprise the second largest part of population. The total
population of Punjab is about 110,012,442 and the Christians share 1.7 million which
is about 2.31% of the population. It is also worth mentioning that this project may be
useful in reply the allegations of extremism against the Muslim majority of Punjab by
the non-Muslims section of Pakistani and global society. It is believed that opened
new windows of fresh air of religious and cultural homogeneity in Punjab.
1.4 Statement of the Problem
The Constitution of Pakistan 1973 provides/protects the rights of all the Pakistani‘s
with no discrimination of caste creed color and even of religion. The Christian
comprise the second largest part of Pakistani society and the follower of Divine Book
like Muslims and the Jews, hence, the followers of the Holy books stand at par with
each other and have equal status of rights. This research providedfood for thoughts for
all those who believe in the interfaith dialogue and socio-religious harmony on the
basis of equality liberty and fraternity. The rights of life, honor and property are
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protected under the law and the constitution. (Khan, 2017).It provided opportunities to
answer the questions raised on the rights of minorities in general and the rights of
Christians in particular.
1.5 Research Objectives
This research work was based on the following objectives.
 To dig out the real situation of the legal status of Christians in the Legal/Social
life in Punjab.
 It is generally propagated that there is a gap in the theory and practice
regarding their rights and status, This project was made every effort to reach at
the realities.
 To find the problems the Christians are facing in their daily life due to their
minority status.
 To find out the ways and means to bridge the gap if it is, to create a social
harmony.
 To find the obstacles/resolutions in the consolidation of the interfaith
management mechanism in Punjab in special reference with the Christians of
Punjab.
1.6 Research Questions
This research project was based on the following questions:
 What is the real situation of the rights of Christians in Punjab?
 What is the attitude of the majority and other actors of political system
towards the Christians in Punjab.
 What is the structural/functional analysis of the minority problem, as it is
practically happening in the politics and society of Punjab?
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 To find out the practical implications regarding their participation and
contribution in the political life.
1.7 Research Design and Methodology
Research Methodology is not only a science of research rather it contains the traits,
techniques tools and basically the approach towards the destination i.e. the resolution
of the research problem. Research Design is a handbook to use these tools and
techniques which are determined to resolve the research problem. The research
project in hand is practically a project of Qualitative nature and is going to be based
upon the Secondary Sources. The secondary sources contain the produces data or the
data already in existence. It includes Books, Historical Record, Constitutional
Documents, Proceedings of Legislature, may be provincial or the Federal, the
Judgments‘ of Judiciary, the Law Proceedings, Research Journals, Research Papers,
the Proceedings of National and International Conferences, Diaries, Letters,
Biographies and Auto Biographies, the Periodicals, News Papers and all the reported
material. These all sources of data comprise the secondary sources. These all sources
reflect the mind, the set of mind, the frame of mind and the frame of reference along
with the socio-political and economic and religious environment ,the biases and the
interests of the producer of data ,which create the grey areas but still their practical
significance cannot be undermined in research. This is why this research project is
based largely upon the Secondary Sources.
The Analytical and critical Models are used extensively providing the basis from the
Historical and Descriptive Model. History provides the Roots to the Projects of
Political Studies. Hence by and large every researcher has to lay the foundations of
the project on the Historical Model. Here the data stems from Historical approach and
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is analyzed by the application of analytical model. Essentially it is the application of
analytical model which makes it a project of Political Science.
1.8 Definitions of Terms
1.8.1 Christians
Here this word is used as a term and it includes all the followers of Christianity
without any sectional classification. All the Christians are taken at par (Googing,
2014).
1.8.2 Minority
The word minority is used as a term and it means the religious minority. Since, the
Muslims are in majority numerically and the followers of all other religions are taken
as minority (Hart, 2013).
1.9 Limitationsof the Study
Since the research regarding the rights of the minorities is very extensive, and the
term ‗‘minorities‘‘ encompasses various religious group, hence, it is not possible to
deal it in a single study, therefore, to focus on the central point, it is proposed that
the study remained limited to the Christians of Punjab covering the period of 19472013. The study begins from 1947, because it is the year of the emergence of
Pakistan.
1.10 Delimitations of the Study
It is evident that in the colonial period the rights of the citizens were not on the basis
of religion rather the British Imperial Laws were to protecting the civil rights of the
nation under Act of India 1935.But the nature of the rights of the citizens on basis of
religion was changed in the post-colonial period or the Independence of Pakistan
1947-2013 for multiple reasons. It is where the delimitation is needed, 2013 is the
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year when the General Elections in Pakistan were held. Consequently in Punjab and
the Centre, Muslim League (N) formed its government. These General Elections and
the overall environment of the country, witnessed resurgence or a revival of the
debate over the rights and status of minorities owing to various issues related to
minority rights and the related laws.
1.11 Organization of Chapters
The organization of the study is proposed to as under.
1. Introduction
Introduction is the first chapter and primarily the very face of the research project. It
introduces the study containing the introduction of the research problem, the rationale
or the practical significance or the professional utilization. The research questions,
hypothesis which is practically the tentative resolution of the research problem. Then
the study moves to the research methodology, the sources of data, the data collection,
the limitation and delimitation to narrow down the study. It contains the specific area
of study where the researcher has to deal directly and of course, not covered by the
researcher or is beyond the working area of this research project. The literature review
is definitely the back bone of the study. This is one of the reasons that it is considered
as the first chapter of the study.
2. Legal Status of Minorities in Pakistan
The chapter two has been demonstrated legal status of minorities in Pakistani context.
It widely deals with the resolutions passed in continuation of Act, 1947. The overall
constitution journey has been covered from Act 1947, objectives resolutions 1949,
constitution of Pakistan 1956, the constitution of Pakistan 1962 and the constitution of
Pakistan 1973 with their preambles. Furthermore, background of section 295C,
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section 295A, Section 295B and fact and figures have been presented in form of
tables and figures.
3. Historical Background
The Chapter Three presented historical background of the in-hand phenomenon.
Firstly, it discusses prevalence of caste system and the Scheuled Caste in India. The
proves have been provided through the census report of 1881 to show significant
differences on the basis of caste. In Pakistani scenario, the development of religious
minorities have been shown through figure by dividing them into Christians, Hindu,
Others and even Sunni and Shia Muslims. Further, the focus has been delved into
Christians‘ religious status at Punjab by dealing with districts of Punjab i.e. Sialkot
and Narowal.
4. Socio- Economic Status of Christians of Punjab
The Chapter 4 deals with the problems of Christian community in Punjab. Though
they comprise the largest minority and they have been playing very active role in the
most powerful areas of society like education, health, public health defense, police
secretarial services. But it is amazing that they feel unprotected and unsatisfied. Their
status in society is not at par with the Muslims which comprise the majority. It is
more pertaining to a social and religious behavior. It requires a lot of social
development and change by the leading sections of society.
5. Data Analysis and Interpretation
This is very important part of the thesis dealing with the collected empirical data
analysis and interpretation to show the actual picture of the community in their own
words. The chapter has been presented in form of tables and figures (where
appropriated) by applying descriptive statistics (Mean, Mode, Standard Deviation) as
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well as inferential statistics. First of all demographics of respondents have been
presented as gender, age, education, job status and income level of respondents.
Further, through statements the data have been presented to show social, political,
religious and economic rights provided towards minorities of Pakistan.
6. Conclusion, Discussion and Recommendations
The Sixth Chapter contains the conclusions of the entire research project. Here the net
results of the data analysis as presented in all the six chapters were produced in a
conclusive way. It is apprehended that if the introduction is the face of the study
project then the conclusion is the brain of the research project.
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Chapter 2
Le gal Status of M inoritie s in Pakis tan
2.1 The Indian Independence Act, 1947
The process of the partition of India was legalized and completed by Indian
Independence Act 0f 1947.it was passed by the British parliament on July 18
,1947.This act enforced the 3rd June Plan of British Government wherein it was
practically decided that India will be partitioned into two independent states of
Pakistan and India. Further that Pakistan will come into being on 14 th August and
India on 15th August 1947 accordingly. The main features of this act are given below:
(Indian Independence Act, 1947, 1964).
1. ―The Act created two Dominions: Indian Union and Pakistan.
2.

It provided for the complete end of British control over Indian affairs from
August 15, 1947.

3. All powers were to be vested in the Constituent Assembly in each Dominion.
Thus the Constituent Assemblies of India and Pakistan would be sovereign
bodies in their respective countries.
4. The Constituent Assembly of each Dominion was given full right to frame her
constitution and to decide whether she would remain within the common
wealth of Nations or not.
5. Until new Constitutions were framed and put in force, the Governments of
India and Pakistan would work according to the Act of 1935, subject to the
following modifications:
(a) The Governor-General and the Provincial Governors would no longer
exercise their discretionary powers and powers of individual judgment.
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(b) Each Dominion Cabinet would have full powers to nominate its
Governor-General and Governors.
(c) Till Central Legislature was formed on the basis of new Constitution, its
functions would be carried on by the Constituent Assembly.
(d) Powers of Paramountcy of the Crown over native states would lapse and
they would be free to join Indian Union or Pakistan, or to declare
independence. But India violating this provision occupied some states by
force and forced others to join India (Luneburg, 1946).‘‘
2.1.1 Interim Constitution of 1947
After the emergence of Pakistan on 14 th August 1947 the first challenge before this
newly born state was the formulation of the Constitution of its own. Quaid-e-Azam
very rightly responded to this challenge by the adoption of Act of India 1935 along
with some changes to meet the needs of this newly emerged, the largest Islamic State,
Pakistan. It was labeled as the Interim Constitution of Pakistan and was to be replaced
by the genuinely formulated constitution of this nation. But it continued till 1956
when the nation formulated its first constitution (Munir, 1980).
2.2 Objectives Resolution-1949
Pakistan the motherland is established for the realization of certain objectives. The
objectives are the rule of law, justice, fair play, tranquility equality and liberty.
Muslims of India struggled for a homeland where all the citizens could lead their lives
in accordance with the global norms and rules of fundamental rights. Khan Liaqat Ali
Khan prepared a documentin collaboration and consultation with the leading party
leaders and the members of the constituent assembly which could comprehensively
contain the objectives of Pakistan. This document in the form of a resolution was
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moved in the Constituent Assembly on 12 th March 1949, titled as the Objective
Resolution 1949. Some significant points of this resolution are given below.
―In the name of Allah, the Beneficent, the Merciful,
Whereas sovereignty over the entire Universe belongs to Allah Almighty alone and
the authority which He has delegated to the state of Pakistan through its people for
being exercised within the limits prescribed by Him is a sacred trust.
Whereas the Founder of Pakistan, Quaid-i- Azam Muhammad Ali Jinnah, declared
the Pakistan would be a democratic State based on Islamic Principles of social justice,
And whereas the Constituent Assembly, representing the people of Pakistan, have
resolved to frame for the sovereign independent state of Pakistani Constitution,
wherein the state should exercise its powers and authority through the chosen
representatives of the people.
Wherein the principles of democracy, freedom, equality, tolerance and social justice
as enunciated by Islam, should be fully observed,
Wherein the Muslims of Pakistan should be enabled individually and collectively to
order their lives in accordance with the teachings and requirements of Islam, as set out
in the Holy Quran and Sunnah, Wherein adequate Provision should be made for the
minorities freely to practice and profess their religion and develop their culture,
Wherein the territories now included in or in accession with Pakistan an such other
territories as may hereafter be included in or accede to Pakistan should form a
federation, wherein the provinces should be autonomous with such limitations on
their powers and authority as might be prescribed,
Wherein should be guaranteed fundamental rights including rights such as equality of
status and of opportunity, equality before law, freedom of thought, expression belief,
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faith, worship and association and social, economic and political justice, subject to
law and public morality,
Wherein adequate provision should be made to safeguard the legitimate interests of
minorities and backward and depressed classes,
Wherein the independence of the judiciary should be fully secured,
Wherein the integrity of the territories of the Federation, its independence and all its
right including its sovereign rights over lands, sea and air should be safeguard,‖
This resolution was passed unanimously by the constituent assembly and was adopted
immediately. This resolution has the honor that it remained present in all the
constitutions of Pakistan, though in the preamble, yet enjoyed a very significant
status. It ensures all the fundamental rights of all the citize ns without any
discrimination (The Constituent Assembly of Pakistan Debates, 1949).
2.3 Constitution of Pakistan -1956
This constitution is the first constitution of the motherland of its own. The nation
waited for nine years for this sacred document. The Objective Resolution of 1949 was
included in the preamble of this constitution. This is known as the Constitution of
Pakistan 1956.Its preamble reflects the heart and soul of the entire Pakistan
Movement and the manifesto of All India Muslim League The introduction of the
constitution is given beneath (Choudhury, 1969).
2.3.1 Preamble
second March, 1956
"For the sake of Allah, the Beneficent, the Merciful
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Though power over the whole Universe has a place with Allah Almighty alone, and
the specialist to be practiced by the general population of Pakistan inside the cutoff
points recommended by Him is a sacrosanct trust;
Though the Founder of Pakistan, Quaid-I-Azam Mohammad Ali Jinnah, pronounced
that Pakistan would be a majority rule State dependent on Islamic standards of social
equity;
Also, while the Constitution Assembly, speaking to the general population of
Pakistan, have made plans to outline for the sovereign autonomous State of Pakistan a
constitution;
Wherein the State should practice its forces and specialist through the picked
delegates of the general population;
Wherein the standards of vote based system, opportunity, uniformity, resilience and
social equity as articulated by Islam, ought to be completely watched;
Wherein the Muslims of Pakistan ought to be empowered separately and aggregately
to arrange their lives as per the lessons and necessities of Islam, as set out in the Holy
Quran and Sunnah;
Wherein sufficient arrangement ought to be made for the minorities unreservedly to
proclaim and rehearse their religion and build up their way of life;
Wherein the regions currently incorporated into or in increase with Pakistan and such
different regions as may from this point forward be incorporated into or agree to
Pakistan should frame a Federation, wherein the Provinces would be self-ruling with
such constraints on their forces and specialist as may be recommended;
Wherein ought to be ensured central rights including rights, for example, balance of
status and of chance, correspondence under the steady gaze of law, opportunity of
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thought, articulation, conviction, confidence, love and affiliation, and social,
monetary, and political equity, subject to law and open profound quality;
Wherein satisfactory arrangement ought to be made to protect the real interests of
minorities and in reverse and discouraged classes;
Wherein the freedom of the Judiciary ought to be completely verified;
Wherein the trustworthiness of the regions of the Federation, its freedom and every
one of its rights, including its sovereign rights over land, ocean and air ought to be
protected (Retrieved from http://nasirlawsite.com/laws/pcia.htm,

11th April 1956).‖

2.4 The Constitution of Pakistan 1962
The Constitution of Pakistan 1962 has been a declared product of President of
Pakistan Gen. Mohammad Ayub Khan .He himself declared that it is he who gives
this constitution to the nation of Pakistan. The following Text presents a clear picture
of his wills and desires along with his deep aspirations (Afzal, 1991).
―Now therefore, I filed Marshal Mohammad Ayub Khan, Hilal-I- Pakistan, Hilal-I
Jura'at, President of Pakistan, in exercise of the Mandate given to me on the
Fourteenth day of February, One thousand nine hundred and sixty, by the people of
Pakistan, and in the desire that the people of Pakistan may prosper and attain their
rightful and honored place amongst the nations of the World and make their full
contribution towards international peace and the progress and happiness of humanity,
do hereby enact this Constitution‖
Dated this first day of March, One thousand nine hundred and sixty-two, being the
twenty-third day of Ramazan, One thousand three hundred and eighty-one.
MOHAMMAD AYUB KHAN
President
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2.4.1 Preamble
This preamble as much significant as the preamble of the previous constitution, I.e the
Constitution .of Pakistan 1956.The difference may be vividly seen that the
Constitution of Pakistan 1956 carried the Parliamentary System but the Constitution
of Pakistan 1962 the brain child of President Ayub khan established the Presidential
System setting on the roots of the System of Basic democracy. While going through
the lines off the preamble it is observed that the text is almost identical. The preamble
of 1962 Constitution is given below (Ziring, 1971).
“In the name of Allah, the Beneficent, the MercifulWhereas sovereignty over the
entire Universe belongs to Almighty Allah alone, and the authority exercisable by the
people is a sacred trust:And whereas the founder of Pakistan, Quaid-i-Azam
Mohammad Ali Jinnah, expressing the will of the people, declared that Pakistan
should be a democratic State based on Islamic principles of social justice:And
whereas the territories now and hereafter included in Pakistan should be a form of
federation with the Provinces enjoying such autonomy as is consistent with the unity
and interest of Pakistan as a whole‖:
And whereas it is the will of the people of Pakistan that
a.

the State should exercise its powers and authority through representatives
chosen by the people;

b.

the principles of democracy, freedom, equality, tolerance and social justice, as
enunciated by Islam, should be fully observed in Pakistan;

c.

the Muslims of Pakistan should be enabled, individually and collectively, to
order their lives in accordance with the teachings and requirements of Islam;
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d.

the legitimate interests of the minorities in Pakistan (including their religious
and cultural interests) should be adequately safeguard;

e.

the fundamental human rights (including the rights of equality before law, of
freedom of thought, expression, belief, faith and association, and of social,
economic and political justice) should, consistently with the security of the
State, public interest and the requirements of morality, be preserved; andthe
independence of the judicature should be ensured .‖

f.

The analysis of the above quoted material presents a crystal clear picture of the
Objective Resolution-1949. It shows that President Ayub though introduced the
Presidential System but he did not deviate from the Basic Objectives as were
contained in the Objective resolution-1949 (Choudhury, 1967).

2.5 The Constitution of Pakistan-1973
The Constitution of Pakistan 1973 is the first ever Constitution of Pakistan formulated
and approved unanimously by the legislature. A larger part of the credit goes to
Zulfiqar Ali Bhutto for this unanimously approved Constitution. However, it cannot
be denied that all the parties present in the Parliament extended their cooperation for
the constitution making unconditionally as it was in the back ground of the sad
separation of East Pakistan and its appearance as Bangla Desh as the Indo Pak War of
1971.It is worth mentioning that this constitution also carried the Objective
Resolution-1949 as an integral part of the Preamble of the constitution. The following
passage represents the preamble of the Constitution of Pakistan 1973 (Muhammad,
1991).
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2.5.1 Preamble
―Whereas sovereignty over the entire Universe belongs to Almighty Allah alone, and
the authority to be exercised by the people of Pakistan within the limits prescribed by
Him is a sacred trust;And whereas it is the will of the people of Pakistan to establish
an orderWherein the State shall exercise its powers and authority through the chosen
representatives of the people;Wherein the principles of democracy, freedom, equality,
tolerance and social justice, as enunciated by Islam, shall be fully observed;
Wherein the Muslims shall be enabled to order their lives in the individual and
collective spheres in accordance with the teachings and requirements of Islam as set
out in the Holy Quran and Sunnah;Wherein adequate provision shall be made for the
minorities freely to profess and practice their religions and develop their cultures;
Wherein the territories now included in or in accession with Pakistan and such other
territories as may hereafter be included in or accede to Pakistan shall form a
Federation wherein the units will be autonomous with such boundaries and limitations
on their powers and authority as may be prescribed;Wherein shall be guaranteed
fundamental rights, including equality of status, of opportunity and before law, social,
economic and political justice, and freedom of thought, expression, belief, faith,
worship and association, subject to law and public morality;Wherein adequate
provision shall be made to safeguard the legitimate interests of minorities and
backward and depressed classes;Wherein the independence of the judiciary shall be
fully secured;Wherein the integrity of the territories of the Federation, its
independence and all its rights, including its sovereign rights on land, sea and air,
shall be safeguarded;So that the people of Pakistan may prosper and attain their
rightful and honored place amongst the nations of the World and make their full
contribution towards international peace and progress and happiness of humanity‖:
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Now, therefore, we, the people of Pakistan,Conscious of our responsibility before
Almighty Allah and men;Cognisant of the sacrifices made by the people in the cause
of Pakistan;Faithful to the declaration made by the Founder of Pakistan, Quaid-eAzam Mohammad Ali Jinnah, that Pakistan would be a democratic State based on
Islamic Principles of social justice;
Dedicated to the preservation of democracy achieved by the unremitting struggle of
the people against oppression and tyranny;
Inspired by the resolve to protect our national and political unity and solidarity by
creating an egalitarian society through a new order;
Do hereby, through our representatives in the National Assembly, adopt, enact and
give to ourselves, this Constitution.‖
It is evident that the Fundamental rights are given place in the constitution but they
are also present in the preamble as carried out by the Objective Resolution
1049.Gen.Zia ul Haq incorporated the Objective Resolution in the Constitution by an
amendment. This is why this resolution is now an integral part of the Constitution and
it is an effective document to safeguard the rights of all the citizens irrespective of the
issue of majority and minority.( Preamble of Pakistan Constitution of Pakistan,1973)
2.6 Legal Discrimination
The first attack of the fundamentalists came soon after the Constitution was
promulgated. Ahmadis are a new sect of Islam. They call themselves Muslims and
practice Islam. In 1974, as a result of an agitation by Muslim fundamentalists an
amendment was introduced declaring Ahmadis as non-Muslims. It was
Constitution (Second Amendment) Act, 1974. The Ahmadis have never accepted this
amendment. They claim that they are Muslims and not a minority. Later, by virtue
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of an amendment separate seats were allocated to Ahmadis beside with the ononMuslim communities. Article 106 was amended and the following column was
added: Persons belonging to the Quadiani group or the Lahori group (who call
themselves Ahmadis).They were allotted one seat each in the provinces of Punjab,
Sindh and North- West Frontier along with other non- Muslim communities
(Second Amendment Act, 1974).
During Zia-ul-Haq's military-cum-Islamic fundamentalist rule a new law was
enforced through the anti-Quadiani Ordinance XX, of 1984. This law is protected by
the Constitution through the Eighth Amendment. It cannot be repealed like other laws
of the land but a constitutional amendment procedure has to be adopted to
amend this law. It requires two third majority to amend it or repeal it. This law
prohibits and makes it a punishable offence if an Ahmadi called himself a Muslim or
used similar religious practices as the other Muslims were using. A large number of
Ahmadis are being convicted under this law and more and more cases are still coming
in (Gabriel,2007).
Table 2.1
Victims of Blasphemy Laws (Summary 2014)
Religion

Victims

Christians

07

Ahmadis

11

Hindus

05

Muslims

82

Total

105

Source:Human Rights Monitor 2014-15. P.75
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2.6.1 Background of Section 295 C (Pakistan Penalcode)
Since 1885 there has always been a law to prevent hurting the religious feelings
of others. The law Section 295 was part of the Indian Penal Code now Pakistan Penal
Code (PPC). It read:
―Injuring or defiling place of worship, with intent to insult the religion of any
class: Whoever destroys, damages or defiles any place of worship, or any
object held scared by any class of persons with the intention of thereby
insulting the religion of any class of persons or with the knowledge that
class of persons is likely to consider such destruction, damage or
defilement as an insult to their religion, shall be punished with
imprisonment of either description for a term which may extend to two
years, or with fine, or with both.‖

Table 2.2
Section 295-C convictions upheld on appeal from 1986-2015
Time Period

Number of Appeals to High

Acquittals

Convictions

Courts and Supreme Court
1986-1994

01

01

0

1995-2004

10

09

01

2005-2015

14

09

05

Source: Implementation of Pakistan‟s Blasphemy Laws. P.27
2.6.2 Section 295 A (Pakistan Penal Code)
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In 1927, when religious riots rocked pre-partition India, 295A was promulgated:
―Deliberate and malicious acts intended to outrage religious feelings of
any class by insulting its religion or religious beliefs: Whoever, with
deliberate and malicious intention of outraging the religious feelings of any
class of the citizens of Pakistan, by words, either spoken or written, or by
risible representations insults the religion or the religious beliefs of that
class, shall be punished with imprisonment of either description for a term
which may extend to two years, with fine, or with both‖ (International
Commission, 2015)
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Table 2.3
Hindu victim Blasphemy Law
Name

Gender

03

Section

Sangeet Kumar

Male

Neil

Male

VersiKolhi,
Naresh and
Ashok

3 Male

Hyderabad

Badin

Date

Allegation

16/03/14

Larkana

01
02

District

March,

Source

them down on the street

from the roof of his home 1
Arrested
T h e E x p r ess - I ,
T r i b u n e

Acerbity with influential people over

Ar r e sted

T orn out pages of Islam's holy book and tossed

09/02/14

2
9
5A

Status

kidnapping a Hindu teacher in front of p r e ss

Jeh de-e- Ha q

club, wh o accused him of blasphe my

M a r c h, 2014

i

Arrested
Charge of writing sacred names on the

2014

!

road with the colors

!

International Unity
for Freedom
&Equality

Ahmadi: victim of blasphemy laws
01

Khlil Ahmad

Male

Sharqpur,
Sheikhupura

May,
2014

Asked a shopkeeper in their village in central

Murdered in jail

www.thegurdian.c om

Desecration a copy of the holy Quran,

Arrested

Daily T imes

T ore an Islamic calender hanging on the wall of

3 arrested

http://www.ndtv.co
m/article/world/sixcharged-withblasphemy-inpakistan524203

--

Dawn

Pakistan earlier this week to remove
inflammatory stickers denouncing their
community

02

T ahir Ahmed

Male

T andoAllahyar

03

6 Ahmadis

Male

Sharqpur,
Sheikhupura

--

Gujranwala

--

T hree Ahmadis (a
woman &

3 Females

02/04/14
May,
2014

a shopkeeper during a religious debate

28/07/14
Died due to suffocation when Ahmadi

Source: Human Right Monitor 2014-15 A Report on the Religious Minorities in Pakistan. P. 71
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Table 2.4
Christian: Victim of Blasphemy Laws
01

03

04

JavedMasih,
Nazia,Rose
Mary and Kiran

1 Male

Mirpur Khas

298-A 17/05/14

Distributing the pamphlets

Arrested

http://www.worldvisioni
nprogress.com/

3Female

ShahzadMasih&
Shama Bibi

A
couple

KotRadha

--

Desecration of the Holy pages

Burnt alive in a brick kiln

NCJP

QasirAyub

Male

Talagang/Chak
wal

Case registered in 2011, but due to hiding
declared absconder by the court in 2012.
arrested in November, 2014 from Lahore

Express Tribune

04/11/14

Kishandistrcit
Kasur

of the Quran
-

15/11/14

Derogatory language against
the Prophet (PBUH) on
his website

Muslims: Victim of Blasphemy Laws
01

68 lawyers
(registered
against eight
named lawyers
and 60

8:

Jhang

--

13/05/14

known

lawyers are accused of

60:
Unknow
n

insulting a companion of the

Prof. Muhammd
Shakeel Auj(Dean)

Male

Karachi

--

Studies

Mehar Ali Shah
-

http://www.bbc.com/
news/worldasia27391334

(PBUH)

Islamic

03

Not arrested

Prophet Muhammad

unidentified
ones)
02

During the protest the

Male

Naushero
Feroze

--

18/09/14
(Dawn)
19/09/14
(Ex.Trib
une)
27/06/14

Shot dead due to issuing a

Dawn / Express
Tribune

fatwa 'wajibulqatal' (liable
to be killed) relating to
alleged blasphemy
Torched a copy of the holy
Quran

Arrested

Dawn

42

04

Two booked

2 Male

Jhang

295-A 07/11/14

Pas s ed remarks ag ainst
co mp an io n s o f t h e
Pro p h et Muhammad

Arrest of the accused has been deferred
till thecollection of irrefutable

Express Tribune

evidence in support of the allegations

(PBUH) on 4th Muhharam
in a procession

05

Muhammad
ShoaibAdil(Edit
or of
NayaZamana

Male

Lahore

Male

Karachi

Male

Multan

12/06/14

Printed in a book of
Arrested
Muhammad Islam Bhatti, a
former judge of the Lahore
High Court who happened to
be Ahmadi

Express Tribune

295-C 03/12/14
&298A

He spoke against a wife of
Muhammad (PBUH)

Accepted the allegations and requested to
Allah and all theMuslims for
apology/pardon but not yet been arrested

Dawn

--

Shot dead due to defend a
blasphemy case of victim
JunaidHafeez (a professor
at B.Z.University of
Multan)

Murder

Express Tribune

monthly Urdu
magazine)
06

Junaid
Jamshed

07

Rashid
Rehman

07/05/14

Source:Human Rights Monitor 2014-15 A Report on the Religious Minorities in Pakistan. P. 72
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2.6.3 Section 295 B (Pakistan Penal Code)
The committee appointed by the British at that time did not recommend any further change,
as it would cast the net too wide. General Zia-ul-Haq has exactly done that with the additions
of 295-B and 295-C. Section 295-B added by the Pakistan Penal Code (amendment)
through Ordinance 1, of 1982:
―Defiling, etc, of Holy Qur'an: Whoever willfully defiles, damages or desecrates a
copy of the Holy Qur'an or of an extract there from or uses it in any derogatory
manner or for any unlawful purpose shall be punishable with imprisonment for
life”.
2.6.4 Section 295 C (Pakistan Penal Code)
That did not satisfy the extreme Islamists. They pressurized President Zia-ul-Haq to add
295-C through the Criminal Law (Amendment) Act III of 1986:
―Use of derogatory remarks etc. in respect of the Holy Prophet: Whoever by words,
either spoken or mitten, or by visible representation, or by any imputation,
innuendo, or insinuation, directly or indirectly, defiles the sacred name of the
HolyProphet Muhammad (peace be upon him) shall be punished with death, or
imprisonment for life, and shall also be liable to fine.”
The condition of imprisonment for life came to an end in 1990. Now it is only death or
imprisonment for life and shall be liable to fine. Now it is only death sentence for blaspheming
the Holy Prophet (Aid,2014).
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Table 2.5
Blasphemy victims of Punjab-Province
#

District

Muslim

01

Faisalabad

58

02

Lahore

80

03

Sialkot

04

Kasur

05

Ahmedi

Christian

Hindu

Total

34

31

--

123

42

25

--

147

476

08

--

91

33

14

10

--

57

Bah awalp u r

22

18

01

03

44

06

Gujranwala

19

09

17

--

45

07

Muzaffargarh

35

03

02

--

40

08

Jhang

75

22

04

--

101

09

Sargodha

06

20

04

--

30

10

Nankana Sahib

03

23

03

--

29

11

Sh eikh u p ura

22

03

08

--

33

12

Khanewal

16

01

03

--

20

13

Rawalpind i

14

--

07

02

23

14

Chiniot

--

17

--

--

17

15

Toba TekSingh

06

--

13

--

19

16

Sahiwal

05

01

09

--

15

17

Pakpattan

01

--

01

--

02

18

Hafizabad

04

08

01

--

13

19

Islamabad

12

02

04

--

18

20

Narrowal

10

08

02

--

20

21

Gujrat

09

04

01

--

14

22

Vehari

06

05

01

--

12

23

Rahimyar Khan

03

09

--

--

12

24

Layyah

04

05

--

--

09

25

Okara

06

02

06

--

14

26

Multan

81

01

--

--

82

27

Bah awaln agar

07

01

03

--

11

28

D.G Khan

06

04

--

--

10

29

Jhelum

07

--

--

--

07

45

30

Mianwali

02

04

--

--

06

31

Khushab

04

04

--

--

08

32

Chakwal

02

02

01

--

05

33

Bhakkar

03

01

--

--

04

34

MandiBahauddin

01

02

--

--

03

35

Rajanpur

01

05

--

--

06

36

Attock

--

--

01

--

01

37

Lodhran

01

--

--

--

01

611

310

166

05

1092

Sub-Total

Source:Source: Human Rights Monitor 2014-15 A Report on the Religious Minorities in
Pakistan. P. 76
Figure 2.1
125 Christian houses burnt over Blasphemy

Source: Dawn.com
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2.7 Consequences of Draconian Laws
This particular law and other discriminatory laws have put the religious minorities of the
country in a very delicate situation. It has exposed them to permanent harassment. Although
the Penal Code dealt with Offences Relating to Religion under Chapter XV, since 1860 there
had not been many cases registered under these laws. Since the introduction of amendments
the offence punishable with death, a large number of cases have been registered. This fact
raises doubts in the minds of saner elements as to the genuine ness of these cases.
Another unfortunate fact is that quite a many persons, alleged to have committed such
offences, have been murdered by the fundamentalists by taking the law into their own
hands (Channan,2014).
2.8 Separate Electorate Mechanism
General Zia-ul-Haq divided the nation into Muslim voters and non-Muslim voters and
introduced the Separate Electorate system based on various religions. An amendment to
that effect was introduced by him in Article 51 of the Constitution. Clause (4A) was inserted
in the Article. It read, ―The members to fill the seats referred to in clause (2A) shall be elected,
simultaneously with the members to fill the seats referred to in clause (1), on the basis of separate
electorates by direct and free vote in accordance with law”.Presidential Order No. 8 of 1984
House of Parliament and Provincial Assemblies (Election Amendment Order 1984 was
promulgated. It reads, ―At an election to a Muslim seat or a nonMuslim seat in the National or a Provincial Assembly, only such persons shall be entitled
to vote in a constituency as are enrolled on the electoral roll prepared in accordance with
law on the principle of separate electorate for any electoral area in that constituency.‖ Prior to
this amendment the elections to the Assemblies were held under the Joint Electoral System.
There was no distinction made between the citizens on the basis of religion. The
representations of minorities to the Assemblies were protected by giving them special seats.
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This new separate electorate system is nothing short of giving them special seats. This new
separate electorate system is nothing short of apartheid. It is apartheid all over again, now
in the name of religion. South Africa might have changed for the better, people have slid
downwards for the worse (Saman, 2015).
Here, although, the fundamental rights are given the constitutional safeguard but there had
been a provision that President could suspend these rights in case of emergency. If on the
given grounds he declares emergency, the fundamental may be suspected. But it should be
read with these words that if it happens the Bill have to be moved in the National
Assembly in the nearest session for consideration and approval. These words reflect the
intentions of the legislators that they attached much significance to the Fundamental
Rights of the citizens and it is where all the citizens stand on the equal footing without any
discrimination (Khan,2009).
The constitutions reads that all the citizens stand equal in the eyes of law and that the
rights of life, honor and property are protected by the constitutional guarantees. Some of
them are given in the following lines.
1)

―All citizens were equal before the law and entitled to equal protection of the law‖.

2)

―No person could be deprived of life or liberty, save in accordance with the law‖.

3)

―No person could be punished for an act which was not punishable when
committed‖.

4)

―The right to apply for a writ of habeas corpus could not be suspended, except in the
case of an external or internal threat to the security of the state or other grave
emergency‖.

5)

―Should be no discrimination on grounds of religion, race, caste, sex, place of birth
with regard to access to places of public entertainment, recreation, welfare, or
utility‖.
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6)

―All forms of slavery, servitude, forced labour, torture, or cruel or inhuman treatment
or punishment were declared illegal‖.

7)

―All duly qualified citizens were made eligible for appointment to the service of the
state, irrespective of religion, race, caste, sex, descent or place of birth, provided that
it should not be unlawful for the state to reserve posts in favour of any minority or
backward section‖.

8)

―No person could be deprived of his property without adequate compensation‖.

9)

―All citizens were guaranteed freedom of speech, expression, association,
occupation, acquisition and disposal of property, and peaceful assembly; (b)the right
to move freely throughout Pakistan and to reside in any part of the country‖.

10) ―Freedom of conscience and the right to profess, practice, and propagate any religion
subject to public order and morality, were guaranteed‖.
11) ―No one attending any educational institution could be required to receive religious
instruction or to attend religious worship other than that of his own community in
any educational institution which it maintained. No one could be compelled to or
maintenance of any religion other than his own‖.
12) ―The nation of untouchability being inconsistent with human dignity, its practice was
declared unlawful‖ (Choudhury, 2012).
The analysis of the above quoted fundamental rights reflects the legal; and constitutional
status of these globally recognized rights. Their presence enhanced the legal stature of the
constitution in the family of the global constitutions. The free world desires to see the
rights of all the citizens both at their individual and collective level, protected and
safeguarded by the constitution and the practice. It is where the courts were to go as per
the words of the constitution and that neither the executive nor any other institution
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including legislature or judiciary could hamper or temper with these rights
(Chaudhry,1993).
2.9 Fundamental Rights and Directive Principles of Policy
The political leadership in and out of the parliament has always shown a great concern on the
issues relating to the Fundamental Rights of the citizens of Pakistan. The majority of the
leadership believes that irrespective the caste creed color or the religion .all the citizens
should stand equal in the eyes of law and that no difference should be made on any grounds
including the gender, caste, creed color, area or even the religion. The Constitution of
Pakistan 1973 has included almost all of these rights of the citizens. But it worth noting that
the minorities are not satisfied with certain provisions of the law and the constitution. They
are of the opinion that their religious status is not at par with the Muslims. The laws
concerning blasphemy and preaching of their religion is also their concern. The Directive
Principles and Fundamental rights occupy very significant place in the constitution. The role
of judiciary as the guardian of these rights is also very important is believed that the judiciary
is supposed to be impartial and protector of all the rights of all the citizens‘. But even in the
presence of the safeguards the minorities don‘t feel satisfied and relaxed about their status
and rights. (Choudhury, 1969).
The Constitution of Pakistan 1973 contains almost all those civic and fundamental rights
which are accepted and advocated by the civilized world. It says that all the citizens are equal
in the eyes of law and the constitution without ant discrimination. These rights are given
below (The Constitution of Pakistan 1973,2016).
1)

―All citizens are equal before the law and entitled to equal protection of law‖.

2)

―No person should be deprived of life or liberty save in accordance with the law‖.
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3)

―Person should be punished for an act which was not punishable when it was
committed‖.

4)

―There should be no discrimination on grounds of religion, race, caste, sex, or place of
birth with regards to access to places of public entertainment, recreation, welfare, or
utility‖.

5)

―All forms of slavery, servitude, forced labour, torture, or cruel or inhuman treatment or
punishments were declared illegal‖.

6)

―All duly qualified citizens were made eligible for appointment in the service of the
state, irrespective of religion, race, caste, sex, descent, or place of birth, provided that for
an initial period of ten years it would not be unlawful for the state to reserve posts in
favour of members of any sex or class or residents of any area to secure their adequate
representation in the service of Pakistan‖.

7)

―Every person was guaranteed a right to acquire, hold and dispose of property in any part
of Pakistan, subject to reasonable restrictions and public interest under the law. No
person should be deprived of his property save in accordance with the law. The right to
property was subject to a member of constitutional restrictions including acquisition of
enemy property; acquisition of property for providing housing, education; maintenance
of sick, old and infirm; acquisition of property acquired through unfair means and in an
illegal manners; or acquisition of property in excess of the maximum limit provided
under a law for land reforms. However the new constitution did not specifically provide
for fair compensation. Adequacy of compensation provided under any law relating to
compensation for acquisition of property, could not be called in question in any court‖.

8)

―All citizens were guaranteed (a) freedom of speech, expression, and press; (b) freedom
to assemble peacefully; (c) freedom of association; and (d) the right to move freely
throughout Pakistan and to reside in any part of the country‖.
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9)

―Freedom of conscience and the right to profess, practice, and propagate any religion,
subject to public order and morality, were guaranteed the light to establish, manage, and
maintain its religious institutions‖.

10) ―No person attending any educational institution should be required to receive religious
instruction or to attend religious worship other than that of his own community or
denomination. No religious community should be prevented from providing religious
instruction for pupils of that community in any educational institution which it
maintained. No person should be compelled to pay any special taxes, the proceeds of
which were specifically appropriated for the propagation or maintenance of any religion
other than his own‖.
11) ―The dignity of man and the privacy of home were declared inviolable. Procuring
evidence through torture was prohibited‖.
12) ―Protection was provided against double punishment and self-incrimination‖.
13) ―Every citizens was guaranteed the freedom to enter upon any lawful profession or
occupation or to conduct any lawful trade or business. However, this freedom was
subjected to such qualifications as might be prescribed by law‖.
14) ―Other fundamental rights granted by the constitution included are: (a) safeguards
against discrimination in services on the ground only of race, religion, caste, sex,
residence, or place of birth. This right was however subjected to regional quotas for
some time. (b) Non-discrimination in respect of access to places of public entertainment
or resort. However, special provisions could be made for women and children. (c) Right
to preserve and promote distinct language, script, and culture (The Constitution of the
Islamic Republic of Pakistan, 2018‖
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2.10 Directive Principles of State Policy
The Directive Principles of Policy as per previous practice of the constitutions of 1965,1962
were also included in the constitution of Islamic Republic of Pakistan. It shows a consistency
in the mind of the legislators about the significance and their implementation in society and
state(Brohi, 1958).
1. ―Steps to be taken to enable Muslims to order their lives in accordance with the Holy
Quran and the Sunnah. The state should endeavor to facilitate learning of Arabic, to
promote observance of Islamic moral standards, and to secure the proper organization
of zakat, auqaf and mosques‖.
2. ―Securing the well-being of the people, prevention of the concentration of wealth and
means of production in the hands of a few, providing of basic necessities of life,
reducing disparity of income, provision of food, clothing, housing, education, and
medical relief for citizens incapable of earning their livelihood owing to
unemployment, sickness, or similar reasons‖.
3. ―Promotion of social justice by removing illiteracy; providing of free and compulsory
secondary education; ensuring inexpensive and expeditious justice; making provisions
for securing just and humane conditions of work; enabling the people of different
areas to participate fully in all forms of national activities; preventing prostitution,
gambling, alcoholic liquors, drugs, etc‖.
4. ―Discouragement of parochial, tribal, and racial feelings among Muslims‖.
5. ―Strengthening of the bonds of unity between Muslim countries and promotion of
peace and goodwill among the peoples of the world‖.
6. ―Protection for all legitimate rights and interests of the non- Muslim minorities‖.
7. ―Protection of marriage, the family, the mother, and the child‖.
8. ―To ensure full participation of women in all spheres of law‖.
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9. ―To promote local government institutions‖.
10. ―To eliminate riba as early as possible‖.
11. ―To enable people from all parts of Pakistan to participate in the armed forces of
Pakistan‖
The most sensitive issue of the separation of executive from judiciary was not resolved
rather a time frame of three years was given for this separation. Practically speaking when
these two powers are put together in the hands of executive, it dominates the judiciary and
it goes near to the murder of justice. However, it was apprehended that within three years
this separation will take place and that it will further ensure the existence of fundamental
rights (For the Council of Islamic Ideology,1974)
Table 2.6
Religion based segmentation of population
Administrate
Unit

Muslim

Christian

Hindu

Qadiani

Scheduled
Caste

Others

Pakistan

96.28

1.59

1.60

0.22

0.25

0.07

Rural

96.49

1.10

1.80

0.18

0.34

0.08

Urban

95.84

2.59

1.16

0.29

0.06

0.06

Khyber
Pakhtunkhwa

99.44

0.21

0.03

0.24

NIL

0.08

Rural

99.65

0.03

Nil

0.22

Nil

0.08

98.42

1.06

0.11

0.31

0.01

0.09

FATA

99.6

0.07

0.03

0.21

0.03

0.07

Rural

99.63

0.04

0.03

0.21

0.03

0.06

Urban

98.16

1.17

0.32

0.10

0.07

0.23

Punjab

97.21

2.31

0.13

0.25

0.03

0.07

Rural

97.66

1.87

0.15

0.19

0.05

0.08

Urban

96.25

3.27

0.06

0.37

0.02

0.03

Urban
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Sindh

91.31

0.97

6.51

0.14

0.99

0.08

Rural

88.12

0.14

9.77

0.12

1.79

0.06

Urban

94.67

1.84

3.08

0.17

0.14

0.10

Balochistan

98.75

0.40

0.49

0.15

0.10

0.10

Rural

99.42

0.06

0.15

0.14

0.12

0.10

Urban

96.61

1.49

1.58

0.16

0.05

0.10

Islamabad

95.53

4.07

0.02

0.34

Nil

0.03

Rural

98.80

0.94

Nil

0.23

Nil

0.03

Urban

93.83

5.70

0.03

0.40

Nil

0.03

Source:www.pbs.gov.pk
2.11 Interfaith Reconciliation
The denials of the Incarnation and the atonement by the new rulers forced Christians to
account for these doctrines not only to those who regarded them as false but also to
nominal Christians who were adopting the new religion. This task was made more
complicated by the fact that Middle Eastern Christians were divided into three
communities characterised by particular Christologies. Muslim intellectuals could
easily charge Christians with incoherent interpretations of Christ that stood in need of a
simpler and more rational treatment. The challenge of defending Christology from the charge
of incoherence was essential to the ongoing vitality of the three communities, both to stem
the flow of members to Islam and to stake a claim to intellectual respectability within
the Islamic Empire. Christology now had to be thought out in the light of Islamic claims
concerning Christ. By the late eight and early ninth centuries Christian theologians from
each of the three communities were producing Christological writing of great sophistication.
This was mainly due to a climate of intellectual exchange between thinking Muslims and
Christians that would not be paralleled until modern times. During this period Muslim
intellectuals were studying the Greek heritage passed on to them by Christians who were
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engaged in translating Greek texts into Arabic. The openess of Muslims to the cultural
values of Christians provided a basis for two-way communication between rulers and ruled.
By the end of the ninth century Muslim attitudes to Christians had narrowed to such an
extent that creative dialogue had become circumscribed and Christians found themselves
marginalized from public intellectual discourse (Beaumont, 2005).
Here the research analyzes two noteworthy and two minor responsibilities to talk
about Christ in the eighth century. While there demonstrate trade about Christ among
Muslims and Christians horn the seventh century the soonest known made shield out
of Christian feeling about Christ begins from John of Damascus, B.C 750, after his
retirement from organization in the Muslim government in the second decade of the
eighth century. John was a person from the Greek talking churches that sought after
the Christological affirmations of the councils of Ephesus and Chalcedon and was
later to be seen as one of the pros of the Eastern Orthodox spots of love for his exact
record of the certainty. John insinuated Islam as one of various disaffections of his
period, which may reflect an expansive point of view on the new advancement among
Christians. A secretive obstruction of the Christian standards of the Trinity and the
Incarnation in Arabic began from the Greek speaking Chalcedonian sanctuaries in
Palestine possibly before 750, exhibiting that Christians were beginning to get the
language of Islam at any rate to participate in exchange with Muslims. It most
probably was made by the religious systems of South Palestine which John had joined
after his retirement and exhibits a nature with the Qur'an that demonstrates a capacity
to approach Muslims on their terms in order to keep up Christian truth. From the
eighth decade of the century comes the made report out of a talk between the Caliph
al-Mahdi and the Patriarch of the Nestorian sanctuaries in Baghdad which seems to
have happened not long after Timothy was blessed Patriarch in 780.Timothy was
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invited by al-Mahdi to give a record of an extent of Christian feelings that shifted
from Islamic training. Timothy's hold of Muslim thought is verification of an
environment of talk created by the early Abbasid Caliphs in which Muslim and
Christian researchers made wide data of each other's feelings (Baagil, 2000).
The discussion has been saved in Syriac and Arabic generally displays Timothy
offering answers to al-Mahdi's solicitation with intermittent counter solicitation raised
by Timothy. Al-Mahdi's solicitation revolve around the Trinity the Incarnation, the
Scriptures and the status of the prophet Muhammad since these were the most
fundamental zones of qualification among Muslims and Christians. The Nestorian
social request had a liberal nearness in the district of Baghdad which had changed into
the seat of the Abbasid Caliphs and this records for the way that al-Mahdi saw
Timothy as the pioneer of the Christians. Nestorians had been compelled to live past
the edges of the Roman Empire amidst the fifth century and had consented to the most
part in Mesopotamia from which they set up spots of adoration further east. Their
language was Syriac, yet the way in which that an Arabic kind of the discussion
wound up accessible in the most recent decade of the century displays that the
language of Islam was persuading the chance to be basic for correspondence with
Muslims, yet besides for Christian heading (Blasi, 2002).
2.12 Chris tian Muslim Brotherhood
In the midst of his retirement from open office John formed three treatises which he
set up together under the title PageGnosis' The Fount of Knowledge. The primary
treatise, Dialectica, is an examination of hypothesis the second De Haeresibus, depicts
one hundred abandonments and the third De Fide Orthodoxa, explains standard
conviction. The hundredth obscenity in De Haeresibus is the Heresy of the Ishmaelite'
and fuses answers to questions introduced by Muslims on the Trinity the Incarnation
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and Scripture. John's treatment of Christology in this segment on Islam implies a
claim made by Muslims that Christians accomplice Christ with God in an
unsatisfactory way "by saying that Christ is the Son of God and God. John prescribes
two distinctive methods for offering an explanation to this test. Directly off the bat, it
could be referenced that the prophets that went before his coming anticipated the
sacredness of Christ since Muslims recognize them as authentic prophets of God.
Regardless, he comprehends that Muslims may keep the authenticity from verifying
such premonition in light of the way that the prophetic arrangements have been
modified to such an extent, that they can never again be trusted to contain one of a
kind prophetic articulation. This is early affirmation for the Islamic conviction that the
Jews upset their hallowed writings. John figures a second sort of response may be
progressively gainful Christians could refer to the Muslim conviction that Christ is
Word and Spirit of God and state if the Word is in God plainly he is God too. Refusal
of this conflict by Muslims would result in an inadequate appreciation of the
possibility of God so the Christian can say in case, of course this is outside of God
then God as demonstrated by you is without word and without soul. In John's method
of reasoning since Muslims wish to deny that Christ is God they have to recognize that
the word and soul are partitioned from God on account of the appearing of Christ.
Christians can viably express the thought "along these lines attempting to swear off
making accomplices to God, you have assaulted him." (Baron, 2014)
John has declined dealing with the sonship of Christ raised in the primary charge that
Christians accomplice Christ with God in the inaccurate way by calling him Son of
God. He has focused rather on the Quranic validation that Christ is word and soul
from God in order to bother Muslims over their appreciation of God's qualities of
word and soul. In any case, a Muslim may have addressed that Christ passed on the
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declaration of God, which he articulated to the Jews, and was empowered by the spirit
of God thusly to various prophets. In this manner no relationship of Christ with God
need be made. In spite of the way that credited to John, this talk is found among the
creations of Abu Qurra (B.C 829) who may have modified the work since the
substance of this trade thinks about more close De Haeresibus than the piece of Abu
Qurra, everything thought of it as, begins from the eighth century paying little heed to
whether not from John himself. This trade concerns Christology and the wellspring of
good and evi1. Since the Muslim is tended to in the third individual as 'he' and the
Christian in the second individual as 'you' clearly this is a proposal for Christians they
would say with Muslims rather than an announcement of disappointment created direct
for Muslims. Before long it is prescribed that the Christian suggest Christ as Word and
Spirit of God anyway now the conflict turns on whether Word and Spirit are made or
not. If the Muslim says that the Word and Spirit are made the Christian should ask
before God made the Word and the Spirit did he have neither Spirit nor Word? In
answer, the Muslim requests the Christian whether the words from God are made or
uncreated. The Christian is forewarned to be wary in making a response. In case he
says that God's words are uncreated the Muslim may fight this does not make the
outflows of God "divine creatures to be cherished". In like way Christ is certainly not
a heavenly being to be venerated, paying little respect to whether he is an uncreated
articulation of God. In the light of this the Christian is urged to make a sensible
capability between the statements of God and the Word of God. The statements of God
are gathered in the Scriptures anyway the Word of God in Christ who is the veritable
uncreated Word of God. Here the usage of the Qur'anic title "a word from him" throws
issues for the Christian. Trade of the unending period of time of the Qur'an among
Muslims seemed to give an accommodating parallel to talk about the interminable
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Word getting the opportunity to be human. Regardless anyway Muslims may trust in
the unending time allotment of the Qur'an, they didn't consider the outflow of God as
existing in time in the way in which that Christians believed that Christ was the
everlasting Word in time. The interest to this Quranic title for Christ isn't repeated in
ninth century sane philosophy in all likelihood in light of the way that the activity
trained here had been insightful. The talk in like manner urges Christians how to
discuss the divine and human impulses of Christ. If a Muslim contemplates how God
can eat, drink and rest Christians should answer that the human impulse played out
those exercises anyway that the sublime nature did not. If the Muslim asks whether the
ideal nature (Ullah,2010).
2.12 Discussion
two minor responsibilities to talk about Christ in the eighth century. While there show
trade about Christ among Muslims and Christians horn the seventh century the soonest
known made shield out of Christian feeling about Christ begins from John of
Damascus, B.C 750, after his retirement from organization in the Muslim government
in the second decade of the eighth century. John was a person from the Greek talking
sanctuaries that sought after the Christological affirmations of the councils of Ephesus
and Chalcedon and was later to be seen as one of the masters of the Eastern Orthodox
spots of love for his exact record of the certainty. John implied Islam as one of various
derelictions of his period, which may reflect an expansive point of view on the new
advancement among Christians. A strange obstruction of the Christian standards of the
Trinity and the Incarnation in Arabic began from the Greek speaking Chalcedonian
sanctuaries in Palestine possibly before 750, showing that Christians were beginning
to get the language of Islam at any rate to participate in talk with Muslims. It most
probably was made by the religious systems of South Palestine whic h John had joined
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after his retirement and exhibits a nature with the Qur'an that demonstrates a capacity
to approach Muslims on their terms in order to keep up Christian truth. From the
eighth decade of the century comes the made report out of a talk between the Caliph
al-Mahdi and the Patriarch of the Nestorian houses of prayer in Baghdad which seems
to have happened not long after Timothy was blessed Patriarch in 780.Timothy was
invited by al-Mahdi to give a record of an extent of Christian feelings that shifted
from Islamic teaching. Timothy's grasp of Muslim thought is verification of a climate
of talk created by the early Abbasid Caliphs in which Muslim and Christian
researchers made expansive data of each other's feelings (Baagil, 2000).
The discussion has been saved in Syriac and Arabic generally shows Timothy offering
answers to al-Mahdi's solicitation with broken counter solicitation raised by Timothy.
Al-Mahdi's solicitation base on the Trinity the Incarnation, the Scriptures and the
status of the prophet Muhammad since these were the most fundamental zones of
refinement among Muslims and Christians. The Nestorian social request had a liberal
vicinity in the area of Baghdad which had changed into the seat of the Abbasid
Caliphs and this records for the way that al-Mahdi saw Timothy as the pioneer of the
Christians. Nestorians had been obliged to live past the edges of the Roman Empire
amidst the fifth century and had consented to the most part in Mesopotamia from
which they set up spots of adoration further east. Their language was Syriac, yet the
way in which that an Arabic sort of the discussion wound up accessible in the most
recent decade of the century shows that the language of Islam was persuading the
chance to be basic for correspondence with Muslims, yet moreover for Christian
heading (Blasi, 2002).

2.12 Chris tian Muslim Brotherhood
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In the midst of his retirement from open office John formed three treatises which he
set up together under the title PageGnosis' The Fount of Knowledge. The primary
treatise, Dialectica, is an examination of hypothesis the second De Haeresibus, depicts
one hundred disaffections and the third De Fide Orthodoxa, clarifies standard
conviction. The hundredth lewdness in De Haeresibus is the Heresy of the Ishmaelite'
and joins answers to questions displayed by Muslims on the Trinity the Incarnation
and Scripture. John's treatment of Christology in this segment on Islam implies a
claim made by Muslims that Christians accomplice Christ with God in an
unsatisfactory way "by saying that Christ is the Son of God and God. John prescribes
two distinctive methods for offering an explanation to this test. Directly off the bat, it
could be referenced that the prophets that went before his coming anticipated the
sacredness of Christ since Muslims recognize them as authentic prophets of God.
Regardless, he comprehends that Muslims may keep the authenticity from verifying
such foreknowledge in light of the way that the prophetic sytheses have been adjusted
to such an extent, that they can never again be trusted to contain novel prophetic
articulation. This is early revelation for the Islamic conviction that the Jews upset
their holy messages. John figures a second sort of response may be progressively
profitable Christians could refer to the Muslim conviction that Christ is Word and
Spirit of God and state if the Word is in God obviously he is God moreover. Refusal
of this conflict by Muslims would result in an insufficient perception of the possibility
of God so the Christian can say if, on the other hand this is outside of God then God as
demonstrated by you is without word and without soul. In John's method of reasoning
since Muslims wish to deny that Christ is God they have to recognize that the word
and soul are separated from God on account of the appearing of Christ. Christians can
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successfully express the thought "along these lines attempting to keep away from
making accomplices to God, you have attacked him." (Baron, 2014)
John has kept away from dealing with the sonship of Christ raised in the primary
charge that Christians accomplice Christ with God in the erroneous way by calling
him Son of God. He has focused rather on the Quranic verification that Christ is word
and soul from God in order to bother Muslims over their appreciation of God's
qualities of word and soul. In any case, a Muslim may have addressed that Christ
passed on the statement of God, which he articulated to the Jews, and was empowered
by the spirit of God thusly to various prophets. In this way no relationship of Christ
with God need be made. In spite of the way that credited to John, this talk is found
among the sytheses of Abu Qurra (B.C 829) who may have modified the work since
the substance of this trade thinks about more close De Haeresibus than the structure of
Abu Qurra, everything thought of it as, starts from the eighth century paying little
respect to whether not from John himself. This trade concerns Christology and the
wellspring of good and evi1. Since the Muslim is tended to in the third individua l as
'he' and the Christian in the second individual as 'you' clearly this is a proposal for
Christians as far as they can tell with Muslims rather than an announcement of
disappointment formed direct for Muslims. Before long it is prescribed that the
Christian suggest Christ as Word and Spirit of God anyway now the conflict turns on
whether Word and Spirit are made or not. If the Muslim says that the Word and Spirit
are made the Christian should ask before God made the Word and the Spirit did he
have neither Spirit nor Word? In answer, the Muslim requests the Christian whether
the words from God are made or uncreated. The Christian is advised to be mindful in
making a response. If he says that God's words are uncreated the Muslim may battle
this does not make the declarations of God "divine creatures to be cherished". In like
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way Christ is certifiably not a perfect being to be venerated, paying little mind to
whether he is an uncreated articulation of God. In the light of this the Christian is
urged to make a sensible capability between the declarations of God and the Word of
God. The statements of God are collected in the Scriptures anyway the Word of God
in Christ who is the real uncreated Word of God. Here the use of the Qur'anic title "a
word from him" flings issues for the Christian. Trade of the unending period of time
of the Qur'an among Muslims seemed to give a supportive parallel to talk about the
perpetual Word getting the chance to be human. Regardless anyway Muslims may
trust in the unending time span of the Qur'an, they didn't consider the outflow of God
as existing in time in the way in which that Christians believed that Christ was the
everlasting Word in time. The interest to this Quranic title for Christ isn't reiterated in
ninth century objective philosophy undoubtedly in light of the way that the activity
taught here had been insightful. The talk in like manner urges Christians how to
discuss the heavenly and human impulses of Christ. If a Muslim considers how God
can eat, drink and rest Christians should answer that the human intuition played out
those exercises anyway that the magnificent nature did not. If the Muslim asks
whether the ideal nature (Ullah,2010).
2.12 Discussion
John's approach to manage trade on Christology is directly off the bat to see the way
in which Muslims see Christ. Rather than repeat the verifications of Orthodox
Christology and collects his case on foundations satisfactory to Muslims. While they
won't talk about him as God's youngster, they call Christ God's vow and soul along
these lines John begins his reaction to the request in regards to sonship with this
Muslim statement about Christ. In case Christ is word and soul from God, by then in
actuality he shares properties of God with the goal that makes him divine similarly as
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human. Moreover, John avoids domains of absolute repudiation thusly he doesn't
discuss why Christians call Jesus God's Son. He also diminishes to connect with
Christian Scripture since he thinks about Muslim vacillating about the realness of the
substance. The issue of tahrifhad become huge in Muslim attitudes to the Jewish and
Christian holy compositions. Rather than intrigue the expert of the consecrated
substance John encourages Christians to make conflicts that depend upon
considerations qualified to Muslims themselves with the ultimate objective of
accomplishing Christian finishes. This sort of remorseful conflict that seeks present a
reasonable resistance for Christology on grounds agreeable to Muslims comes to full
flourish in the early ni(Robinson,1990).
2.17 Similarities in two Religions
This exchange graphically shows the worries Muslims have with Christian confidence
in Christ. Right off the bat, Muslims presume that there is a natural connection among
Jesus and God in the reasoning of Christians, which undermines the character of God.
Furthermore, the possibility that Christ has two natures appears to the Muslim
personality to be a legitimate inconceivability since it would result in two separate
creatures as opposed to one. Thirdly, the Christian case that Christ passed on the cross
demonstrates the consistent ridiculousness of the two nature's idea since it should
soundly to pursue that the two natures kicked the bucket there and not simply the
human. At last, the alleged passing of Christ by execution must undermine both the
pride of Christ's status as a prophet and the intensity of God to ensure him. Timothy's
technique is to abstain from giving offense no matter what in the manner that he
responds to the Caliph's inquiries. Along these lines he never scrutinizes the Qur'an in
that capacity yet just the Caliph's understanding of specific Quranic writings.
Undoubtedly his motivation in alluding to these writings is to locate a believable
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Islamic reason for the reality of the torturous killing. His general way to deal with
responding to inquiries regarding Christian convention is to present a contemplated
defense dependent on the cognizance of the convictions themselves. The four protests
raised by the Caliph are managed in this design. Timothy answers the principal protest
by denying that Christians hold to a physical association among Christ and God. The
other three protests are managed by tolerating the evident issue while offering an
alternate point of view on it. The second complaint is met by clarifying that the two
natures in Christ have two points of cause however an extreme solidarity. The
awesome is from time everlasting, the human is from inside time, yet after the
association of the interminable and the worldly there is a solidarity of being. To the
extent the third complaint is concerned, Timothy's concession that just the human
instinct passed on the cross appears to affirm al-Mahdi's point that the solidarity of the
two natures is really broken by the demise of Christ. The fourth protest is countered by
an intrigue to the Quranic content that appears to state that Christ's passing precedes
his being raised. In any case, he doesn't offer a guard of the propriety of the torturous
killing of a prophet (Bennett, 2008).
Inculturation in Pakistan has come more by default than by intent. Living in an increasingly
Islamic milieu, there have been subtle changes over the years: The way we dress: Priests and
Bishops have no qualms about donning the national dress, shalwar -kamaz. Women religious take to
this dress without hesitation. Daily greetings: A decade ago Christians would not say Asalamal
aikum but simply Salam. Similarly Inshallah, Mashallah and Alhamdolilla hare now freely used.
A new genre of hymns: Local poets and composers have produced a wide variety of hymns in
Urdu, Punjabi and Parkari. Even Muslim professional singers do not hesitate to sing such
compositions about Jesus and Mary in public because they touch the soul of the people. What
better form of inculturation? Islamic milieu: When a new church is built people instinctively say
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there should be no statues. Instead they prefer to give prominence to the Bible. There is an
increasing respect for the Bible as Muslims have for the Qur'an. At public functions there will
always be a reading from the Bible as Muslims have the tilawat of the Qur'an. Earlier they never
did this.The late Bishop John Joseph often said inculturation is a process of making the local
thought pattern one's own. This was evident for almost three months during the protest against the
inclusion of the "religion column" in the National Identity Card. In October 1992 the government
announced that a column for religion was to be added to the MC. Christians were quick to
react. This issue did not threaten the majority so the protests went off peacefully and the protests
showed a high degree of adjusting to the local culture and idiom. One night at the hunger strike
camp it happened (groups took turn to protest for weeks on hunger strike for 24 hours each).
The people were singing Psalm 19, "May the Lord answer you in time of trouble may he find your
holocaust acceptable." As the hymn in powerful Punjabi ended one woman began reciting Waris
Shah, the Punjabi mystic poet, "One daughter of the Punjab cried, she veiled/cried endlessly
today lakhs of daughters cry Waris Shah says, Rise you who mourn and sympathize and look at
the Punjab today it is drowned in blood the Ravi and the Chenab ." In Faisalabad, women walked
barefoot in protest wearing bands on their arms. Artists drew cartoons, poets composed poems,
and people found novel ways of protesting so much so that people of other faiths quickly caught
the mood and it became a national outcry. The government had no option but to go back on its
decision to add the religion column on the MC the U-turn was announced just before midnight Mass
at Christmas. It was a reminder that inculturation is more than rendering the Gospel in the local
idiom. It is living the Gospel fully in the context of the culture and the culture being permeated
with Gospel values. Calligraphy Islam discourages depiction of human beings. However calligraphy
and geometric patterns have become a highly developed art form. One of the first to exploit this art-form
was Siddique Mark Sunder, a Pakistani Dominican friar. His attempts in the early 1980s to combine
calligraphy and the human form are admirable and can be seen in the Holy Rosary and Ibn-e-Mariam
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churches in Warishpura, Faisalabad. Siddiq Mark, OP painted Urdu words in artistic form so that a
glance at the writing gives a clear message. On a large plaque in front of the church in Toba Tek Singh
is the word Masloob, meaning crucified. It has been written in such a way that one can see Jesus
hanging on the cross. Other paintings are the stain glass pictures. A word like Mariam is painted such
that one can see the Virgin Mary and Child Jesus. Another word is Nazrana, meaning offertory. In the
very way the word is written one can see offering (Hore, 2013).
CHAPTER 3
HISTORICAL BACKGROUND
Visiting Indo-Pakistan a thousand years ago at the beginning of the second millennium,
the Arab historian Alberuni tells his readers that the Chandala were not reckoned among any
varna but were occupied in dirty work and considered as illegitimate children
repeating the famous but false miscegenation theory of Manu. He recounts a Hindu
tradition from the era of Rama when a Brahmin's son had died before his father an unnatural
reversal of the proper order of things. When Rama searched for the reason he discovered the
existence of a Chandal who took the greatest pains in performing worship and self torment. He
searched out and found this person on the banks of the Ganges performing his ascetical practices
in hanging by his feet with his head downwards. On seeing thisking killed him declaring: "I
kill thee on account of a good action which thou art not allowed to do‘‘. On returning home
the child was found restored to life.Another tradition he recounts is the story of the king
Somadatta who did not want to leave his body behind when he died and when he made his
desire known, was abused, spat upon and changed into a Chandala for wanting something
so unnatural. He also informs his readers that the hours of the day were each given a
different name and that was called Chandala and considered a lucky hour. He makes
reference to the monism of the Upanishads whereby all things are one and how to someone
in this state, even a Brahmin and a Chandal are one. It is only in ignorance that they appear
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as separated and different here we see the purity impurity polarity expressed in terms of an
ideology of the natural-unnatural and exemplified in scape goating. The Chandala are
defined as being outside the pure and natural order of things. When something considered
unnatural occurs it is because they have insinuated themselves into the pure world where
they have no place. By the same token if someone were to wish for something
considered unnatural he would thereby be consigning himself to the world of the
Chandala. Selective use of the term can be auspicious since all possible ill fortune has
already fallen upon the Chandala themselves. For the enlightened though, it is only ignorance
that asserts these differences and separations. The enlightened however, neither they
nor now are the ones who control the social order (Bhatti,2008).
3.1 Caste System in India
At the core of the 2nd millennium A.D process of fissure a typical trend between Indian
castes led to the emergence from among the Chandala of three principal subgroups
differentiated by occupation. These three who would become known as the Dom, the
Chamar and the Chuhra (Sanitary Worker) acquired relatively distinct areas of specialization
the removal of dead bodies for cremation the removal flaying and tanning of the carcasses
of dead animals and sweeping itself became respectively their occupational specialties.
These descriptions are of course something of an over simplification it was more true to the
extent that these sub-groups whose division was also if not primarily matrilineal were
occupying the same territory where there would then have been occupational demarcation. If
geographically separated they each retained responsibility for all of the traditional tasks.
With the later development and intensification of agriculture, both of the latter groups were
often employed largely as agricultural laborers while retaining their traditional occupations and
designations. The fissure between Chuhra and Chamar was also one of occupational
demarcation though once again, only in areas where both castes were numerous.
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Srinivas may not be entirely accurate when he writes that the Chamars took the carcasses of
hoofed animals and the Bhangi those of dogs, cats and rats. The line of demarcation
assigned cloven-hoofed animals to the Chamar and un cloven to the Chuhra. Again this was
strictly enforced only in areas where both groups were present in significant numbers. In
west Punjab Chuhras took the hide of dead cattle and were even involved in poisoning them
for this perquisite. Moreover, both were mainly employed as agricultura l labourers and both
sought to change their traditional occupations under the influence of the movements
into Sikhism, Christianity and the Ad-Dharm Mandal the Chamar were more attracted to the
latter and the Chuhra to Christianity. Both joined Sikhism as well as Islam in considerable
numbers. The simply note that the origin myths of these three groups or at the least many of
the traditions within them are virtually identical. The caste progenitor arriving late at a feast
and being cursed for inadvertently eating a piece of meat and then punished by being
required to forever eat the flesh of dead cows with all the opprobrium implied. People being
pressurized into burying a dead cow then out casted and condemned to skinning and burying
dead animals. The central figure of Balmik in the legends of all three sub-groups, indicates a
common legendary and folkloric inheritance deriving from a common experience and history
that each brought with them from before the time of the fissuring, and argues for a generic
relationship between these sub-castes.One of the Dom Balmiki legends, where Balmik is
actually called Chandal and which is also found among the sweepers, may help explain the
Dom's monopoly on the burning of corpses in Benares. According to this, when Balmik's
wife died in Chunar the sweeper myth adds that the Hindus migrated in horror from there
and still call the place Chandelgarh- he left two Kala and Jiwan. Jiwan will appear in many of
the myths of the Chuhras. From the Dom perspective, Balmik is common but as Chandal, he
appears as the father of Kalu and the ancestor of the Doms. In the myth, a disreputable relative
of the king Rajkesava died and no one could be found to remove the corpse. The job was
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given to Kalu at the suggestion of palace servants and in return Kalu was given the task of
burning all the corpses at Bena burning ghat in Benares. Previously, Chuhras used to receive
the Kafan (shroud) of the Hindu dead. They were paid five Rupees for their services at the
ghat (Death Bank) and often extorted the fee with clubs. A monopoly in this specialization
was clearly lucrative and this may indicate the economic basis of the caste fissuring
(Brien,2006).
The lore of each of these groups includes the legend of the sweepers being banished from
Benares (Vanarasi) by the Hindus. When Balmik asks the Hindus why they have done this
they answered that it was unlawful for them to look on the sweepers. In pity Balmik gave
up his life for the sweepers. When blood and other matter oozed from his corpse, the Hindus
were obliged to call the sweepers to remove the corpse. Hindus found the body in another
house when they threw the body into Ganges and operation had to be repeated again and
again. Finally Balmik appeared to the Hindus in a dream and told them that this would
continue until they were prepared to look upon the sweepers. This myth is important not
only its reference to a period in their common history when they were essentially one, but
also as a record of their struggle with caste Hindus around their imposed degree of
Untouchability. They were marking off limits to the degree to which they could be excluded
from society and demanding the right to move around to do their work: they were grudgingly
accepting Untouchability, but not invisibility.This is not just an academic detail but records a
life and death struggle for survival. The later redaction of the Apastamba Dhannasutra holds that
both touching and seeing a Chandal was sinful. The relevant passage is not found in two
earlier manuscripts of this sutra indicating that the Untouchability of the Chandala was
intensified towards the end of the pre-Mauryan period. This gives an approximate date for
their struggle to reject 'invisibility that is also notable is that they clearly differentiate
themselves from Hindus. While the use of the term `Hindu' introduced through the Persians in
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the twelfth century implies a post-Islamic redaction, the implied socio-religious distinction
is an ancient and enduring one.The ancient connection between Dom and Chuhra may also
be glimpsed in certain religious and superstitious practices. One of the ingredients for a pill
used up to modem times by barren women of the Chuhra tribe to induce a miscarriage in an
enemy, and pregnancy for themselves, was obtained from the ashes of a corpse burned at the
ghat (Death Bank). When a child died at birth Chuhra women sought to pass on to another, the
evil spirit which caused the death and inhabited the corpse by ceremoniously burying the
child in a matka (earthenware jar) at a crossroads in the dead of night. The first woman to
pass over the spot would attract the spirit. This ceremony was carried out by Doms. Until
well into the twentieth century, the marriages of urban sweepers in Delhi and elsewhere
were performed by Dom women.Briggs held that the fissure occurred in "recent times,"
while Crooke wrote that it occurred in "Muslim times." Both of these estimates are
delightfully vague though it is probably impossible to pin the exact date down, since it
almost certainly developed over an extended period of time. From contextual evidence, it
seems all but certain that it occurred long after the Brahmanic hegemony had been established
and well before the nineteenth century. There is a statement of Guru Nanak in which the
terms Dom Chuhra and Chandal are all used in the same sentence. The legend to be
discussed below of Balmik being converted by devoutly reciting "Ram Ram," (god, god) does
not seem to be found among the Dorn. If so this might date the fissure to before the
popularization of the teachings of Raman and by Tulsi Das who died at an old age in 1624
A.D. There seems little or no mention of Guru Nanak or Lal Begin the Dom legendary corpus
which is consistent with the dating inferred above (Yousaf, 2000).
3.2 The Scheuled Caste
Historians will argue that there has been no true Kshatriya varna during the last two
thousand years. Since then every known 'royal' family including the famous Rajput
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dynasties of medieval Indo-Pakistan have come from non-Kshatriya varna and make their
claim solely on the basis of occupation. Coupled with the inherited usage of the term `caste
this lent an occupational bias to Crooke and Ibbetson and those who followed them in their
reflections and influenced the manner in which they understood the tribal-occupational
dialectic in relation to our people. Are they to be considered primarily as an occupational
caste or a tribal group become a caste Or if tribe and caste are to be seen at opposite ends of a
gives seven characteristics of a caste. It is endogamous it restricts commensality castes are
hierarchically graded from Brahmin to Untouchable members of higher castes may be
polluted by contact with lower castes they are commonly associated with traditional
occupations caste is determined by birth though expulsion is possible for ritual offences the
system as a whole is focused on the prestige of the Brahmins. At times writers such as Searle
Chatterjee seem to incline towards the former position. At the other pole Daula attempts to
argue that they were a distinct ethnic group even to the extent of possessing their own
speech and vocabulary. Almost a century earlier that doyen of linguists R. Burton had noted
that they spoke in the manner of the Jats. But it would be a mistake to assume that this was
Punjabi (Bayly, 1999).
He correctly grasped that Chuhra (Sanitation Worker) Bhangi and Bala Shahi were the
same.While this issue can scarcely be conclusively decided on linguistic grounds, the available
evidence does in fact pointtowards a tribal group with its own language. That the Chandal
would have spoken a Dravida in language seems self-evident as well as their becoming
bilingual with the passage of time. Ancient texts Jaimani-Mimamsa Sutra,(Like Sanskrit)
present then as speaking a different language even as their way of life is being ruthlessly
exterminated. There is a passage in the Citta-Sambola Jataka where two Chandals pose as
Brahmins but give themselves away by speaking their own language which the Aryans
called `Chandalabhusa. Grierson in his monumental linguistic survey called the Chuhra a
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tribe and implied the existence of a dialect in stating that Its language is not described
in the survey no particulars having been received. The writer wrote that they possess a
secret trade jargon of their own. While saying that they only had‘argot‘ two pages later he
could write that the closely related Doms had a dialect which he later went on to analyze.This
contradiction may be explained by the fact that Grierson's principal source for what he
assumed was but an argot was Ghafur's dictionary of criminal argot which listed the terms
peculiar to their trade used by convicted criminals of the tribe in this case as in any other
hardly typical of ordinary speech. Daula makes a strong case for a distinct dialect. Calling it
speech 'boli'(Language) as distinct from 'language' seems accurate since that is how the
people themselves would have described it. Intriguingly although tie cites Bailey as one of his
sources thevocabularies they each give are markedly different in some respects. One may be
tempted to see traces of the original Dravidian language in Daula's list as in other terms
of agricultural provenance which he gives. When Bailey writes of some of them who laid
aside their reserve and spoke freely of their Pashto taking a pride in recalling half-forgotten
words contrary to his own conclusions he implies the existence of a dialect or language and
not merely an argot. Moreover, the two texts he gives are as recognizably a distinct dialect as for
examples many of the languages spoken in Sindh today and recognized as such. The
movement into Sikhism and Christianity was probably the decisive factor in our people
adopting more standard forms of Punjabi. In the present work we take the view that they are
fundamentally a tribal entity but in a slightly modified manner occasionally in some remoter
urban situations taking on the form of an occupational group in earlier times. The patterns of
migration however beginning long ago accelerating from early in the nineteenth century and
in the case of Pakistan reaching flood proportions in the years following Partition have by now
created a situation that in most cases the urban sweeper and r ur a l P unja b i Christian are
ethnically the same(Lee, 2014).
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There is a certain urban- rura l bipolarity among sweepers. It would be to argue too
much to seek to demonstrate that the sweeper caste of the Harappan cities was ethnically
Chandala in its entirety. Thus in the urban sector even after the growing dispersal of the
Chandala, the ethnic composition of urban sweepers was most probably mixed. It is also
true that such groups functioned as a sort of Aladdin's cave for those who lost status.
Nonetheless with increased urbanization this cohort was increasingly formed by dispersed
Chuhra. This was already a feature of Muslim India but accelerated during the British Raj
where it was actually facilitated by the British due to their organization of the cantonment
areas and other public facilities such as railways and hospitals. Described as the
aristocrat among Indian Bhangis the Punjabi Chuhra had spread all over the sub-continent by
the nineteenth century. These trends saw a further development during the famine of 1860-61
when many of our people migrated in search of work. For historical reasons, they ended
up as sweepers and were actively recruited as such. By 1921-82 percent of the sweepers of Delhi
were Chuhras, by 1931 they were 89.4 percent and by 1951 few non-Chuhras were
involved. These trends were mirrored in all the cities of the Punjab and further afield throughout
the nineteenth and twentieth centuries.As we have noted linguistic difference is not conclusive
evidence of non-Chandal Chuhra origin as the dispersal was long underway before the
emergence of the Punjabi language as we know it. Groups from eastern areas are sometimes
called Ilindustan is in reference to the language they speak. Rather than take language as
the sole criterion, an examination of their gotra (sub-caste) names origin myths and where
remembered their ancient totems is a far surer guide as to who they are. The further one
travels from the original tribal heartland of this group the more likely it is that in urban settings
those involved in various kinds of sweeping will include people from a variety of backgrounds
of deprivation. One example of this would be the sweepers of Benares studied by Greeven in the
1890. One of the gotra actually called themselves LalBegi an indication that group-wise they
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were drawn from an amalgamation of several units. The rest of the gotra had in fact forgotten
their origins and had invented new origin myths for their gotra mostly coming from the
period of Sikh-Muslim hostilities (Gupta, 2000).
On the other the full origin myths of these people were recited it seemed clear that they
were the same ethnic group.A menial occupation is almost always something forced upon a
subjugated people and not at all their original or chosen means of livelihood. If in a given
village there were only one Untouchable caste they would be forced to perform all the
menial jobs traditionally associated with a number of distinct castes. In the Punjab itself a
century ago in the rare instances of villages where there were no Chuhras exactly the same
tasks were performed by Dhanuks. There are innumerable instances of Chamars
performing the same work under simila r circumstances. Some have argued for a
relatively loose arrangement between given Untouchable castes and their occupation
though it would seem less loose as one descends the social scale. All of this helps explain why
in urban situations removed from the tribal heartland the sweeper caste may superficially
seem as much occupation based as of tribal origin. Nonetheless the Chuhra are
fundamentally a tribal group or confederation, with a geographically definable tribal
homeland. This is true of all the major Untouchable groups. Deliege's tabular presentation
of the results of the 1971 Census of India shows that from an analysis of the Untouchable
populations of the sixteen states in eleven cases more than 50 percent of the Untouchable
population was composed of just two ethnic groups. Of the remaining five states in three cases
58 percent of the Untouchable population was composed of three such groups. This
represents a strong indication that the main Untouchable castes originate in a definable
tribal heartland and are the descendants of tribes or tribal confederations (Lee, 2015).
In Indian Punjab, Ad Dharmis comprised 13.1% of Untouchables Balmiki-Bhangis
(Scheduled Caste) 12 percent Chamars 29 percent and Mazhabis 28.7 percent. As will be
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demonstrated in the course of the present study Ad-Dharmis are mostly Chamars and
Mazhabis are in origin Chuhras as are Balmilcis. So one could round these figure off to say
that groups of Chamar extraction accounted for 42.4 percent and of Chuhra extraction 40.7
percent of the Untouchable population in east Punjab. If as seems likely given their common
origin myths and the division of labour between them the Chuhra and the Chamar are
sub-divisions of the same tribal confederation, then this group would account for more than
83 percent of the Untouchables of East Punjab. In fact together with the Dom these three
comprise the Chandala of classical literature. In the case of the Chuhras that amounted to
about 1.33 million people a considerable population. Other places where there was a
significant population of Chuhra extraction were Haryana with 19.7 percent of the Untouchable
populating or about 378,000 people in Gujarat 9.9 percent or 182,000 people all of them
places near the Punjab. This would seem to demonstrate the obvious: The Chuhra are in origin a
tribe or tribal confederation from the Punjab.By collating the statistical information about the
Chuhra given throughout the Imperial Gazette of 1907-09 they have attempted to more closely
define the original tribal heartland of this group (Bos, 2016).
Table 3.1
Sanitation workers (sweepers)
District

Number of Sweepers

Pe rce ntage

Bannu

2,000

0.9

Delhi

27,000

3.9

Dera Ishmael Khan

6,000

2.4

Ferozepur

95,000

9.9

Gurdaspur

67,000

7.1
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Gujeranwala

91,000

10.2

Gujrat

34,000

4.5

Gurgaon

21,000

2.8

Hissar

25,000

3.0

Hoshiapur

19,000

1.92

Jang
Jullundar

105,000

10.5

41,000

4.5

Kapurthala (State)

21,000

6.9

Karnal

45,000

5.1

Kohat

2,000

0.9

Lahore

127,000

10.9

Ludhiana

22,000

3.3

Mianwali

7,000

1.6

Montgomery

31,000

6.2

Patiala (State)

Not possible to

> 7. 5

calculate173
Peshawar

8,000

1.01

Rawalpindi

14,000

2.5

Rohtak

23,000

3.6

Shahpur

34,000

6.5

Sialkot

64,000

5.9
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Source:The Construction of Pakistani Christian Identity p.43
Whether on the basis of numbers or on the basis of percentage of the local population
these figures indicate a clearly definable geographical homeland for the tribe which
became known as the Chuhra stretching north from Ferozepur to Sialkot and east from Gujrat to
Gurdaspur. This seems adequate evidence to indicate that as argued above they were
originally and to a large extent still are a group of tribal origin. Even today despite
partition and massive migration within Pakistan itself, seventy- five percent of all Punjabi
Christians reside within the same geographical belt in Punjab. Moreover the hereditar y
rather than merely occupationa l nature of Untouchability is also illustrated by the sad
fact of modern Indo Pakistan that educated Christians even in the professions, are still on
occasion labeled by opprobrious terms and treated accordingly (Moghal, 1996).
3.3 The Disgusted People
A period earlier to the revival of Sankrit studies as really belonging to the eighteen century
Mueller regarded Dubois who went as a missionary to India in 1192. This view finds some
support in Dubois mistaken understanding of the origin of outcastes as deriving from
associations of the disreputable people of different classes. He writes of a class of society
in the course of his comprehensive study of Indian life totally outside the pale of society in
which they have fall over owing to the depth of deprivation. He was writing of south India
and recognized that the disgust they inspire was less apparent in the north. From his Tarral
studies he calls them "Parayer," (Drum Beater)from which the English term Pariah is derived
and is probably the first to tell the western reader that it means the one who beats the drum.
What he has to say comes not only from his extensive scholarship but from his intimate
firsthand observation of their social reality over many years?Parayers were looked upon as
slaves treated with great harshness degraded and beaten. Yet the whole agricultural system
depended upon their labour. He claimed that they would never dream of improving their lot

79
living as they did in hopeless poverty clothed in hideous rags. They were forbidden
even to cross a street where a Brahmin dwelled and could be murdered for entering the house
of a Brahmin without any voice being raised on their behalf. Though looked upon as slaves in
his view their condition was more like neither the serfs of nor the Europe in olden times.
They were serfs for life and could be bought and sold though usually only in a case of
emergency. At the time a male would be sold for 3 Rupees and 100 ser (Kilo) of rice about
the value of a bullock.Europeans were often obliged to employ them as servants since
no one else would grease leather boots, empty chamber pots, or cook beef.
Consequently Europeans themselves became obnoxious in the sight of caste Hindus. The
village scavengers obliged to sweep the streets clean latrines and remove rubbish were
treated somewhat humanely because in addition to this necessary work they also had the
added task of letting the water onto the fields for irrigation. All these people were
particularly revolting in the sight of others because of the practice of eating the flesh of dead
cows. Dubois detailed description of this practice leaves little to the imagination. He also
claims that cattle were secretly poisoned so as to provide such food. The meat was dried
within the sun and hung up in their cottages till food run out if the quantity of it was impossible
to consume or sell it. The poisoning of cattle by arsenic for the sake of their hides was
also a feature of the underworld of our people. Sleeman observes that the poisoning was
done by arsenic for the sake of their hides and claims it was cleared out "by numerous
convictio ns and severe sentences." It continued however down to modern times. Daula
gives the associated 'argot' used in the first quarter of the last century `golf dena' or
Whagalagana' (Gift Money)and despite a lengthy vocabulary given later in his text even
states that The words used secretly by the Chuhra are connected mostly with land
especially cattle poisoning. It has long since ceased to be a feature of life in Pakistan but in India
accusations for whatever motives are still heard (Ballard, 2012).
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3.4 The Census Report Of 1881
The Races Castes and Tribes of the People is one of the enduring classics of Indo Pakistani
ethnography in the Report on the Census of the Punjab 1881. It has been re-published as
recently as 1994 in Lahore for the simple reason that there is still no other comparable
work available and characterized Punjabi society of the time as fundamentally tribal with the
sub-divisions into clans essentially geographical and the smaller sets founded upon real descent.
While noted precisely the same sub-divisions among the menial castes he somewhat
contradictorily saw the Chuhra as an occupational caste. Yet here proposed a double
classification both patrilineal descents as well as allegiance to a tribal master. This as
we shall see may account for changes in some gotra names among our people. Since the
connection was hereditary and not voluntary, the menials were in fact there is little
sentimentality in the way this study deals with coldly terms the 'menial castes r to be
descendants of aboriginals reduced from hunting to scavenging dead animals, with the
possibility of future social mobility then linked to occupational diversification, characterized by
the abandonment of degrading occupations. In the upward dynamic of this social mobility,
there was a kinesulting in an objectivity that laid the ground for future exploration. This
study understood them of gradation or scale: from dealing with carcasses to the removal of
night-soil to sweeping, and upwards through leather work weaving and agricultural
labouring. While change in religion could accompany or even occasion such mobility the
caste divisions he observed, tended to remain in the new faith whether Sikhism or Islam. His
description of our people is especially valuable to our study, because he describes them
before the movement into Christianity. Indeed there is no hint in his work of what was just
around the corner making it an invaluable cameo of their situation prior to the shift in
identity and aspiration that both occasioned and followed upon their movement into the
Christian religion. To that extent too it provides a base line for measuring the changes in the
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socio-economic profile of the tribe as a consequence of their involvement in the Christian
church. He describes them as numerically prominent among the agricultural laborers but
socially the lowest of the low. Their occupation is carrying to the fields and sweeping
streets and houses scavenging in villages and cities where women are severely
scheduled removing night soil. He writes of their keeping animals such as pigs and
fowl the eating of `rnardar' (Flesh)the making of winnowing fans. The reader is
informed that a member of this tribe is the one to bring the news of a death. They themselves
are obliged to bury their dead face down. As it is seen,among all the menials the Chuhra or
Bhangi of the Punjab is working as sweeper. Nonetheless he noted that in fact many of
them worked as agricultural labourers for which they received a customary share of the
produce (Krishan,2004).
3.5 Classified Marginalism
Rose listed a phenomenal 266 gotra (claps) of the Chuhra. The principal sixteen gotra
were listed in order of their numerical strength by Ibbetson as follows Sahotra, Gill, Bhatti,
Khokhar, Mattu, Kharu, Kaliyana, Ladhar, Sindhu, Chhaprib and, Untwal, Kandabri,
Hansi Khosar, Borat, Dhariwal. These made up a total of 477,000 people which is
considerably less than half the total Chuhra population of 1,078,739 given in the census.
The origin of the seven gotra as recounted to Greeven and obviously a later construction
since it traces the origins of the gotra to events which occurred many centuries after they had
already come into existence. In one study of Christian families emerging from the Chuhra
movement of the Punjab thirty-seven gotras were listed and at least twelve of these were
found to bear names that are found among Sikh and Muslim and caste Hindus zats. That study
concluded that the names of the gotra were sometimes totemistic sometimes geographical and
sometimes traceable to a common ancestry A closer reading of the census also shows that a
very considerable number of Chuhras returned themselves as Jats in various districts most
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obviously Multan and Gujerat. This was also the case in the North-West Frontier. As well as
being a Chuhra gotra, the Gill are an important zat of the Jat tribe based especially in the Lahore
and Ferozepur districts. Their mythical ancestor Gill was said to be the father of Shergill the
founder of another Jattribe. The Rawat one of the gotra listed by Greeven are also found
among the Jat and Rajput. In fact they were listed as a separate caste in the Jamna
valley.Bhatti is the Punjabi form of the Rajputana name Bhati who claimed ancestry from the
Royal Rajput family who at one point in their history conquered Jaisalmer. The Bhatti is
the largest and most widely distributed Rajput tribe in the Punjab. The census of 1881
incontrovertibly demonstrates that many who were returned as Bhattis by caste, were
returned as belonging to other tribes .Bhatti clan ranks as the most numerous clans and this
together with Khokher clan because each menial or artisan background had a Bhatti clan.
Among the tribes possessing or claiming to possess Bhatti gotra are the Tarkans the Dhobis
and the Chamars The latter also have Sindus as do the Arains the vegetable growing caste found
in great numbers throughout the Punjab. Sindus are also found among the Julaha. It had been
observed even by Census reporters that individuals known objectively to be members of one
caste often gave in other caste names. In some cases this may also have been due to the lack
of specificity in the questions. S. Ahmed found that a kammi (Servant)often claimed to
belong to a zamindarqom (Landlord) claiming that their occupational caste name was a
misnomer and not their `real caste.These issues may be illustrated with reference to the
Khokers that is numerically solid sept of the Chuhras. The Khokers however are a
distinct tribe. In the Multan district their numbers showed a strange fluctuatio n at the end
of the nineteenth century 1881, 8,895; 1891, 17,612; 1901, 11, 606. Maclagan was of the
opinion that this could only be accounted for by the inclusion of menials under this name.
The Rawat one of the gotra listed by Greeven are also found among the Jat and Rajput and is
even listed as a separate caste in the Jamna valley. Bhatti and Khokkars are also found among
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the Julaha weaver caste Utwal is really an occupational term and occurs in lists of castes
involved in hauling and peddling. It really means a camel-man ( Jose, 2013).
Pfeffer attempted to divide these gotra into four classes those with animal names
though he included the who are occupational (Utwal) rather than totemistic those with
names without apparent meaning whom he numerated as having vegetable totems those with
gotra names which can be found among other castes such as Bhatti, Gill, Kioker etc. these
subdivisions between those with and without tittotemistic taboos. This rather arbitrary
taxonomy tells us little. The divisions developed diachronically and there is little hard
information as to how they happened. The distinction between totemistic and non-totemistic
gotra of the same name often termed am (ordinary derives) from the historical fact that the
tribe as with many Dravidian groups is ethnically an amalgamation of a proto Australoid
strain possessed of a totemistic system and a non-totemistic Indo- Mediterranean strain
characterized by occupational stratification. The distinction may also indicate how an
aboriginal totem group sought to keep its identity intact distinguishing itself from those who
joined it whether through aggregation or degradation. This also accounts for the readily the
latrines where worked since aged six. People almost feel his desire to mount the steps into
the temple which is forbidden to him, watching him paralyzed by fear and
demoralized at the thought of doing so. Unable to shake off the servility inherited from
thousands of years of downtrodden ancestors, he over-exerts himself in his work to develop
even a physical nobility in contrast with his filthy profession as he tries to develop some
insensitivity as a shield against the awful sensations of his daily toil. Forbidden to draw
water from the common well his sister must await the condescension of some

risking

unwelcome advances and even sexual assault for this service. The accumulated fury
dissolve into helpless anger and inability to retaliate at this or any insult in the mindless
resignation he has inherited down through the long centuries of the oppression of his
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countless caste ancestors.The reader walks with him through the streets as carries broom and
basket the trademark of his degraded calling trying not to show himself yet shouting his arrival
in the manner of a medieval leper, lest any of the pure be inadvertently polluted by his
touch or even his shadow. Accidentally bumping into a pedestrian he is mercilessly beaten
while a crowd gathers to hurl abuse. When buying cigarettes or jallabies (Local
Sweet) the shopkeeper feels free to overcharge him as if to compensate for the risk of
defilement in serving him. His money will be sprinkled with water before it is accepted
and the goods bought with his hard-earned cash flung at rather than handed to him. He shouts
for the chapatti bread which is his perquisite for cleaning a house entry even to the stairs of
the house barred to him least it might be defiled. In reply he is reminded to clean the drain
and while doing so a young boy is sent to defecate there. While all this is going on the
chapatti is flung in his direction. One grows with him into the painful realization that this is
to be his life; his freedom is to be forever shackled in this dehumanizing routine. One feels
the anger the pathos the resignation and the stifling sickness as he comes to awareness that
he is a Chandal a Bhangi an Untouc hab le. The internalization of this oppressive
realization is poignantly expressed when he asks his Dhobi (Washer man) friend also an
Untouchable but higher than him to throw rather than hand some sweets to him. Even a
washerwoman's son must not be defiled (Messey,2013).
3.6 Development of Religious Minorities
Religious narrowism has engulfed Pakistan to an extent that not only the non-Muslim
minorities feel insecure from the Muslim majority, but also, the Muslim sects feel insecure and
threatened from each other. This distrust has reached a point that organized wings of every
sect are armed to the hilt. These days many Muslim sects are fighting against each
other.The first religious narrowism appeared soon after partition. In 1953 Ahmadia
agitation shook the whole country. A large number of people were killed. The first
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Martial Law was imposed in Lahore and emergency was declared in other parts of the
country. In 1974 a year after the 1973 Constitution was made again a religious agitation
took place in the country. A large number of Ahmadis who were considered Muslims at that
time, were killed, their houses were burnt and finally an amendment was made in the
newly made Constitution by virtue of which Ahmadis were declared a non-Muslim
minority position Ahmadis do not accept. This process has not stopped yet. Now the
mullahs (Clergy)are after a small Muslim sect known as Zikree in Baluchistan. They
demand that the Zikrees be also declared non-Muslims. It does not end here the next attack is
on Muslims belonging to Fiqqah-e-Jafferiya (Shia).And then there will be some other sector
Fiqqah and some other and so on and so forth. The people belonging to other religions are also
constantly intimidated and harassed. The mullah, the State and the discriminatory laws
are all together on this warpath. Irrespective of the fact that the Constitution of Pakistan allowed
persons belonging to the religious minorities are also equal citizens. On the other hand, the
fundamentalists claim that since Pakistan has been created for Muslims(Iqtidar,2012).
Figure 3.1
Religious population in Pak istan
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Source :en.wikipedia.org
Therefore, any MuslimAfghan Egyptian or any Muslim from anywhere in the world
who enters Pakistan is a Pakistani and should he given the status of a Pakistani citizen.
Similarly, the MQM Mohajir Qaumi Movement claim that since Pakistan was created for
the Indian Muslims so any Muslim who belongs to the sub-continent of India no matter
how and when he enters Pakistan is a Pakistani citizen. The religious minorities and
the Muslim minority sects are faced with a big question the question of survival. In
this presentation an attempt has been made to answer this question. Over the
centuries there has been no parallel of multitude of nations, races and religions living
together as in the sub- continent of India. India with its riches has always been an
attraction for foreign invaders. The oldest civilizations have been found on this land.
A large number of foreign races and tribes came and settled here. In the traceable
past it started with the Aryans who pushed the Dravidians to the South and made
room for themselves. This land has hosted a large number of invaders who came
conquered and ruled this country. These invaders brought with them their cultures
and their religions (Ispahani,2017).
Very few of the foreign invaders settlers went back. Most of them stayed on and got
absorbed in multi- religious India. Similarly this country has been ruled by the local
Rajas and Maharajahs (Emperor) belonging to different areas races and religions. All
these people living together found a way of tolerance and acceptance of people with
different religions different cultures and different languages. In recent history due to
the influx a large number of invaders from the middle eastern states a large number
of Muslims came to India and over the centuries mixed up with the locals and got
settled here. The Muslims became the second largest population of India the largest
being that of the Hindus. Before the British came to India for centuries , by and large
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the sub- continent was being ruled by the Muslim rulers. Generally the secular stance
was maintained every king‘s court was full of courtiers belonging to all religions
races, colors and nationalities. In the last two centuries India was under the British
Colonial rule. The foreign rulers also kept up the secular stance of the State. During
this period the Codified laws we enacted which reflect a total secular attitude of the
State towards its subjects (Malik,2002).
3.7 Arrival of Muslims
The Muslim rule in parts of the sub- continent of India started with the conquest of
Sindh by Muhammad bin Qasim as early as 712 AD. Later, Mahmud of Ghazna invaded
India (1148-1206) though in unmoving damaged form in Multan and other areas. And
henceforth the Muslim rule extended from parts to the whole of the sub- continent till
the British gradually took control of India which was completed in 1857. The period
of the Mughal ascendancy started from 1526 to 1707 AD their rule continuing though
nominally till 1857.The British starting with the EastCompany emerged as the dominant
force in the sub- continent. Their rise to power was ongoing, extending over a phase of
almost one hundred years. These and other developments had great social, economic
and political impact especially o the Muslims of the sub-continent. The uprising of 1857
termed as the Indian Mutiny by the British and the War of Independence by
Muslims, was a desperate attempt to reverse the adverse course of events. This
brought Muslims into confrontation with the British. On the one hand the Muslims
kept themselves aloof from Western education as well as government service but their
compatriots the Hindus, did not do so and accepted the new rulers without reservation. They
acquired Western education, imbibed the new culture and captured positions hitherto
filled in by the Muslims. However after the Annulment of the Partition of Bengal and the
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European Powers aggressive designs against the Ottoman Empire and North Africa the
Muslims were receptive to the idea of collaboration with the Hindus ( Ullah, 2010).

3.8 Quest for Freedom
The British ruled over India for more than two centuries .It was the war of Independence
1857 where the Indians rose up to get rid of British usurper and make their homeland free..
The East India Company was crueler to the Muslims as compared to the Hindus, as they were
of the opinion that since they had taken the state from the Muslims hence, they were
suspecting Muslims more than any other religious group. Secondly Hindus were merchants
and traders therefore they were in good terms with the British in reference with their business
matters. After the war of Independence 1857 there was a long series of miseries for the
Indians, here both the Hindus and Muslims were suffering. The Establishment of All India
National Congress (1885) and All India Muslim League (1906) provided two separate
platforms to both the communities.Congress claimed to be the sole representative of all
Indians irrespective of cast creed and religion, but Muslims claimed their separate identity. It
is very interesting to note that the religious minorities other than the Muslims also joined
hands with the Muslims League on the grounds that Congress was purely a Hindu Party
where as they were feeling more margin Muslim League and also for many reasons they
could trust upon the Principled personality of Quaid e Azam Muhammad Ali Jinnah. Muslim
League could provide them more shelter and the protection of their identity. The Christian
Community of India supported Muslim League and they stood shoulder to shoulder with the
Muslims for freedom of their home land A historic landmark was the Allahabad Address of
Allama Iqbal 1930 where he drew a true picture of the partition of India and a practical
solution to the constitutional problems of future independent states. Pakistan Resolution of
1940 was the practical embodiment of this historic address. After the Pakistan Resolution the
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doors of independence were opening very fastly. It took around Seven years to transform this
resolution into a free homeland on 14th August 1947 (Cohen, 2004).
The question whether Pakistan was made to provide the Indian Muslims in Muslim majority
areas a socio-economic security and wellbeing or to convert this region into a theocratic state
will always be debated. During the independence movement and the demand for a separate
homeland for the Indian Muslims all the Islamic Religious Parties and the renowned
MuslimUlema strongly opposed the creation of Pakistan. Not only they opposed the creation of
Pakistan they dubbed the activists of the Muslim League as agents of the British Government
and also passed Fatwa (Islamic Judgment)against to creator of Pakistan Jinnah he was a
Kaffir (Infidel).On the other hand the temperament of the Muslim League and its leadership
was that of liberal Muslims (even today). The Muslim League leadership was open to the
modern times and their requirements were to provide socio-economic security to the backward
Muslim majority against the dominance of the more resourceful Hindu majority. The two main
factors which are very strongly debated played a dominant role in putting the Muslim
population socio- economically in a disadvantageous position as compared to its compatriot
Hindus. The first one was a phenomena. These quince of Muslim rule spread over
centuries had lead a common Hindu to adopt professions skills and crafts. When the British came
they needed staff for their colonial requirements the Hindus were available. The other factor
which put the Muslims of India in a disadvantageous position was the confrontation of
the Muslims with the British rulers in 1857. After that the British employed and trained
Hindus to fill in positions which, during the Muslim rule were being held by the Muslims. On the
other hand, the Muslims shrunk back from the learning and knowledge provided by the British
as a sinful knowledge. The Muslim majority was involved in their traditional agricultural sector
whereas the urban trade, education, health, judicial and technological spheres was
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dominated by the Hindus. However under the Two Nation Theory Pakistan was created as a
separate homeland for the weak Muslim minority (Zafar, 2007).
Quaid-e-Azam Muhammad Ali Jinnah, in his first address on his election as President of the
Constituent Assembly of Pakistan on 11 August, 1947 while laying policy foundations of the
newly independent country at the different stages of his address said,The first observation that
―I would like to make is this: You will no doubt agree with me that the first duty of a Government
is to maintain law and order, so that the life, property and religious beliefs of its subjects are fully
protected by the state.If you change your past and work together in a spirit that every one of you
no matter to what community he belongs no matter what relations he had with you in the past no
matter what is his color, caste or creed, is first second and last a citizen of this State with equal
rightsprivileges and obligations there will be no end to the progress you will make.1 cannot emphasize
it too much. We should begin to work in that spirit and in course of time all these angularities of
the majority and minority communities, the Hindu community and the Muslim community because even as regards Muslims you have Pathans, Punjabis, Shias, Sunnis and so on and
among the Hindus you have Brahmins, Vashnavas, Khatris, also Bengalees, Madrasis, and so
on will vanish.?Therefore, we must learn a lesson from this. You are free; you are free to go to
your temples,you are free to go to your mosques or to any other places of worship in this State
of Pakistan. You may belong to any religion or caste or creed - that has nothing to do with the
business of the State. As you know, history shows that in England conditions, some time
ago, were much worse than those prevailing in India today. The Roman Catholics and the
Protestants persecuted each other. Even now there are some States in existence where there are
discriminations made and bars imposed against a particular class. Thank God, we are not
starting in those days. We are starting in the days when there is no discrimination, no
distinction between one community and another, no discrimination between one caste or creed
and another. We are starting with this fundamental principle that we are all citizens and equal
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citizens of one State. The people of England in course of time had to face the realities of the
situation and had to discharge the responsibilities and burdens placed upon them by the
government of their country and they went through that fire step by step. Today, you
might say with justice that Roman Catholics and Protestants do not exist; what exists now
is that every man is a citizen, an equal citizen of Great Britain and they are all members of
the Nation. you will find that in course of time Hindus would cease to be Hindus and
Muslims would cease to be Muslims, not in the religious sense, because that is the personal
faith of each individual, but in the political sense as citizens of the State. Similarly the
Pakistan Resolution of 23 March, 1940 and the April Resolution made by the Muslim
Legislators in 1946 does not talk of a theocratic state of Pakistan. These Resolutions
envisage socio-economic safeguards for the Muslims of the subcontinent (Ahmed,2005)‖.
3.9 Focus on Christians of Punjab
Toma Rasool, a disciple of the Christ and an inhabitant of Jerusalem, came to India on
journey. Through the several historical writings of Syria, we know of him as an influential
and spiritually pure Christian. Some Syrian historians suggest of Toma Rasool‘s migration to
India. Toma Rasool was martyred by Brahmans and he was buried at the place of Mailapur
near Madaras. Experts believe that Gandana Mahdood was kingdom of Northern India. There
was Gandanfrance was ruler. There are antiques of Sarkap, the Capital of Bud government,
around Taxila city thirty kilo meters of North from Rawalpindi. In 1935, a farmer found 3
feet long.
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Figure 3.2
Map of Punjab Province

Source:lodhran pk
cross during plugging which was made by cutting stones. This cross shows signs of Toma
Rasool that came to Pak- India. It is erected in the lawn of Lahore Cathedral. A Christian
Church was established in Taxila due to Toma Rasool. Taxila was inhabited by different sects
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at that time. Holy Toma Rasool in came to Indo-Pak in 52 A.D. He founded many Churches
here. Kushan family destroyed Taxila then Christians ran towards the cities of Northern
Punjab and Central India. Till 1947, the number of these Churches reduced nothing as
compared to the times when Bishops were in large numbers in Northern India, Pakistan, and
Afghanistan and on the boundary of Punjab. Occurrence of facts and circumstances of the
world had totally extricated Christians‘ life in the period of Akbar. In this period people from
Europe came to Indo-Pak for preaching Christianity. When Arabs and Muslims attacked on
the area of present day Pakistan, then Pakistan Churches were extricated. Pakistani Churches
survived for 150 years without any spiritual leader after Toma Rasool (Dcruz,2007).
3.10 Iranian Influence
In the history of Pakistani Churches, there has been a much important period of affiliation
with Iran. The Bishop of Iran was the caretaker Bishop of Northern and Southern India. All
over the world Churches were divided into groups before affiliation with Iran. First era
considered for Irani Churches while second for Roman Churches. Both groups always
remained in the condition of a cold war with each other that‘s why Irani Churches formed its
separate Catholic Koss, Metro Pomatun, an old Bishop Daudi, visited Churches of India for
the first time in 295 A.D. Bishop Daudi served Christianity to a great extent. He went to
Basra so that he may work there after affiliation with Iran. It is considered a golden period in
the history of Christianity. Pakistani Churches began to work under the submission of great
Bishop as like Southern India. In 325 A.D at the place of Fasia Bishops of the whole world
were gathered for Iqrar-ul- Iman where Churches of Pak-India were managed by Bishop
‗‘youhana‘‘ of Iran. History proves that ‗‘ Kafristan‘‘ consisted of totally Christian
population historically. Afghanistan and Baluchistan were the centres for Churches of Iran.
36 centres and 36 Bishops managed them. In the fourth century king of Irani Christians
settled in Pakistan. Christianity progressed in 520 A.D, books were written by Bishops and
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they were translated in Pahlavi language. Peter yark Yashu gave permission to make a
separate metro-politan for an area. Twelve Bishops worked for it while under its capital was
Gandas Pur near Taxila. Churches of Northern India made great progress after the affiliation
with Iran (foltz, 2010).
3.11 Churches of District Sialkot
At this time all people were Mage, number of their families was 25 and nafree (Number) was
consisted on 80 soldiers. The son of numberdar (Petty Revenue Officer) of Mage was Rigid
U.P. All Punjabi Christians were proud of him. Many famous Christians were born in this
village. In 19th century a person named Kisan Singh came to this village; he was a bit too
ambitious to become leader and he stayed for one and h and half years in this village. He
preached to the people that there was no way of pardon in Hinduism and other religions. No
one can see God and there is no existence of life here after. Mage people were not impressed
by ideology and they kicked him out of the village. Once, a person came to them for
preaching Christianity. After him, Priest Preached the people of this village about Bible and
all people of this village accepted Christianity. Due to this preaching one hundred people
became Christian from 1872 to 1884, and 70 people became Christian 1885 to 1890, and 85
people became Christian 1891 to 1895, 60 people from 1896 to 1900, 65 people from 1901 to
1905, accepted Christianity. There was a weakness of this movement because they were late
in Baptismal and they used to dismiss the newly admitted Christians from Church on petty
issues (Barnard,1997).

95

Figure 3.3
Map of Sialkot District

Source: Pakimg.com
3.11.1 Churches of Narowal District
A century ago, Narowal was a small town which was situated at Tahsil Raiya and District
Sialkot. Narowal is situated few miles away from North side of Ravi, here Sialkot District
separates from Gardaspur District. Lahore is fifty miles away from Narowal while Sialkot is
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35 miles away. Batala Barah, Dera Baba Nanak is 30 miles away and Amrat Sir Barah, Riya
Da Janala is 30 miles away from Narowal. In that period, there were neither railways nor
roads. Five hundred year ago, few Hindu Aroray families of Multan went out on east side
after accepting Islam on the hands of Syed Habib Ullah. They stayed at this place. Along
with them there was also a Jutt his name was Naro Singh due to his name the place is called
Narowal. The Tomb of Syed Habib Ullah is situated out of the city of Narowal. On 11th April
1891, Rev. Ihsan Ullah was sent to Saint John College Lahore so that he might study
competition of religions and about others subjects. Rev. Sharf and Rev. Hooper was his
teacher. After seeing his excitement about Christianity, Bishop Mathew appointed him as
Deacon in Batala on 20 December, 1891. After appointment as Deacon, he was transferred to
Narowal so that he might work with Rev. Bateman. In those days there were eight villages in
the Narowal in which 1300 Christians lived. All the boys studied in 24 schools of the
mission. There were 630 boys, including Christians and the other religions, who were taught
Bible. At that time there were 15 boys in boarding school of Narowal; they were brought to
Narowal from the schools of adjoining villages. Before this, Narowal Parish was part of
pasroor. Fathers went there by horses and camels. In 1924, Father Marsel Roger began to
construct Parish, bought land for this and construction of Parish house and Church started. In
May 1924, project was completed. On 12th Oct, 1924, Bishop Eastor Manze performed its
purity ritual. A big celebration was arranged for this purpose. Mr. Ghulam Qadir, Mr. Atarad,
Mr. Bainze. G and Dr. Francis participated in this ceremony. On 15 th Dec, 1924, Father
Roger left Pasroor and resided in Narowal. He sold out his horse for Rs. 40 and bought a
bicycle in 1925. On May 1930 a chapel was constructed four miles away from the place ―Do
Lala‖. Father Blood Vain performed its ritual and it was named as ―Church of Holy Pitras
(Ullah,1959).
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3.11.2 Christian Conversions
Those Muslims who made trade they were called Khawajgan. These people lived under the
Government of Raja of Jammu. They belonged to Shaia sect. The followers of this sect
strictly offer prayers, fasted and also did other rituals with full religious zeal. They carried
Taziya, mourned, recited, and did lamentation; it was part of their routine in the month of
Mohram. A century ago, the population of Narowal was merely two to three thousand. There
was a big bazaar which separated it in two parts. Nation of Khawajgan lived in a separate part
while Sikh, Hindu and Sunni Muslims lived on the second part. There was peace between
both sides of the people and they were free from every type of enmity. On the other side
relationship between Hindus, Sikhs, Shias, had fallen into suspicion. Hindus and Shias
accepted religions of each other. Shias worshipped Devis, grew long hear and went for
pilgrimage with Hindus. Shias had belief in the Priests and worshipped tomb of Habib Ullah.
They made vow before Tazia (Funeral Body) and also worshipped it. Elders of both the
religions were called ―uncle‖ no matter they were Hindus or Muslims. Hindus took part in the
Mosques of Muslims for they equally shared sadness and marriages of each other. Chudhary
of khawajgan went to Sialkot due to the mistreatment of the ruler. His name was Husain
Bakhash and he came across T.H Fitz Patrick who read out Bible before Sheikh Husain
Bakhash and he, influenced by Bible, decided to accept Christianity and got Baptismal on
March 14, 1854 in Amritsar. Sheikh Husain Bakhash wanted that his three boys to embrace
Christianity. Before his death in 1870, his elder son Mian Sadiq became Christian on 20
February, 1859. His eldest son became Christian on December 7, 1859 and third son became
Christian in 1876. First of all Rev. Fetter Patrick and Rev. Straw Brioge recited Bible in
Narowal and later Churches were constructed there. There was a huge fig tree before the
Church and the first recitation of Bible was performed under this tree by Christian preachers.
After this Rev. Jay Lighten resided there and he was succeeded by Dr. Broz who preached
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Christianity for 4 years (1858 to 1862). Rev. Rowland Bateman first visited Narowal in 1870
and for second time in 1872. Rev. Bateman was very enthusiastic for spreading Christianity;
he resided in the area of khawajgan. He used to put on English and he also wore kurta and
pajama (Shirt &Trouser). He tried to mix with the local population. Due to the result of his
efforts, students of missionary school began to accept Christianity one by one. So that Sher
Singh, Rehmat Singh, his brother Ahmed Singh, Rev. Hameed-u-Din Salak, Rev. Dena Nath,
and Rev. Wadhava Mil accepted Christianity. Rev. Ihsan Ullah started work of training and
education for teachers of these Churches. Teachers were not aware about the education of
Bible. They could only read out Urdu and Gurumukhi (Language) hardly. Two schools were
constructed for them. Rev. Bateman educated the old age teachers in Narowal and Rev. Ihsan
Ullah educated young teachers of Riya a place situated 11 miles away from Narowal. In those
days Riya was equivalent to that of Tehsil and also a village. Rev. Ihsan Ullah took with him
the young and started to educate them; they were to teach Urdu and Gurumukhi words. They
memorized verses of Bible, Punjabi songs, prayers of evening, morning oral questions and
answers to the people of village (Ullah, 1959).
3.11.13 Beginning of Missionary Schools
Bola Nath was headmaster of Mission School and before the arrival of Rev. Bateman they
preached Christianity. His Christian life had much effect on students. Door of his house was
open for students for 24 hours. By the order of society, education of Christianity was
necessary in all mission schools. Priests always sought out opportunity for preaching
Christianity. Method of teaching of the headmaster was very impressive for other teachers.
Molvi (Religious Leader) Ahmed Bakhash, a Persian teacher, and Sofi munch (Circle of
Saints) Muslim neither meddled into the missionary activities nor did they support them in
their cause; they remained neutral. They never said any word against Christianity. It was
origin when there was no Church in Narowal. Building was in the missionary school and it
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was given to Baptismal to participate in the Church. In those days mission school was
important centre for Christian life. There were twelve teachers in this class. This annual class
was held for three months in summer and spring season. At the time of evening every teacher
was sent in the nearby village so that they may educate Churches of villages which they got
at morning. There were eight old teachers in Narowal who were educated about basic
principles of Islam, Hinduism and Bible. People were much impressed by this education and
they came for worship according to Christianity very happily. Priests did much work in the
Christians of low caste; there were about 1300 people who lived around the villages of
Narowal (Barkat, 2002).
3.12 Economically Exploited Class
One hundred years ago, coins of rupees and paisa (Smallest Coin) were not common. People
bought things by barter system (Exchange). They made payment in the form of goods for
things like stitching, washing etc. Things were very cheap at that time. After charging coin of
one rupees, only one 17 Anas (Smaller Coin) were got. 30 KG flour could be easily bought in
one rupees and 2KG of ghee could be easily bought while one KG butter in 4 Ana, one KG
meat one Ana, slippers for elder in 6 Ana, slippers for younger children in 2 Ana, 16 gage
khaddar (Coarse Cloth) of good quality in one rupees and 15 ser cotton was available easily
in one rupee. A litre milk of cow in one Ana and milk of goat was in 2 paisa‘s. There were
heaps of cowries on the shops of jewelers. 64 cowries (Shell) were bought in one Ana. Wages
of constructor and woodcutter was 4 Ana while payment of mason was 2 Ana per day.
Khawajgan were businessmen. They were all big and small dealers. Narowal was situated at
such a place where all roads were quite bad for travelling to. There were streams and straws
all about Narowal and it was caught by Ravi. In those days, journey was considered a
punishment. People of this town did not like to go out of it, due to this reason; a part of
population of this area grew poorer gradually. Despite of its extreme poverty, no one ever
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saw this community begging ever. Instead they preferred of settling in the city of Lahore.
People belonging to Amritsar and Batala were fed up with circumstances. Some families
migrated out of the villages in the vicinity and became wealthier by trade. The people of low
caste that had accepted Christianity were in a very poor economic, social and educational
condition. Those people were called farmers though they did not own even a single yard of
land. They were slaves of farmers and land lords of the village; they always remained on the
mercy of their owners. The annual income of per person was 20 to 25 rupees after day-night
struggle of whole year. They always lived from hand to mouth, mostly on borrowed money.
They used to spend this little earning mostly to settle their loans and their interest. Their
children, both girls and boys, helped them in their whole day work, that‘s why they remained
deprived of education. One of them was educated fortunately. Every person of the village
took work without any payment. When any person of police or peon of judiciary came in
village they were caught in trouble. They entered Christianity so that they may get rid of
drudgery and get free from the cruelty and unfair pressure of Jaat and police of village
through foreign scholars. Those people had no faith or religion. They bowed down before
Bala Shah. They lived in the villages of Muslims as Muslim, and in the villages of Hindus as
Hindu. Those people believe in magic when Bateman and his companions gave the education
of Christianity. They considered their beings as unbearable burden. In 1874, first Church was
constructed in Narowal on the land allotted by Rev. Sadiq. This place was situated inside the
colony of Khawajgan where people turned to east bazaar on the small side of Mosque. Fifty
gages was the distance between this Mosque and Church. Shelves and doors of the Church
were similar to the Mosque. Verses of Bible were written on three doors on the road side. In
April 1905, a very massive earth quake hit the area and the valley of Kangra was destroyed.
Earthquake was very severe that it erased all parts of North India. Perhaps, there was no place
in Narowal which was deemed safe. Church was also destroyed from various places and
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could not be used for worship. Its towers were blown down so that they did not fall on the
houses of khawajgan, and Bouchers. In 1910, a Church was constructed in Sadowala and
guarder of this Church was used for Sadowala Church. In 1922, a double storied building was
constructed for the residence of assistant Priest and after few years it was bought by a
Muslim. Towards the end of 1888, Rev. Bateman bought a place from government latter on
this place became famous with name of Jhanda. In old times it was a police station located
inside the city. Montgomery wanted to sell it out. When Bateman came to know of this, he
wrote to Montgomery, I shall pay fifty rupees more than that person who will pay its price‖.
Bateman turned this place into his residence. His bungalow was out of city, that‘s why he did
not want to live in it. People belonging to other religions as well as the Christians could come
to him any time. His door of justice was always open for people. After making some changes
Bateman prepared it for his residence. Rev. Guff also began to live here. After his coming
back English Priest again adopted residence in the bungalow out of city. At that time, house
of Jhanda was allotted for residence of assistant foreign missionary. Raqumul Stoor was first
Indian assistant Priest (Singha, 2015).
In 1835, missionary Rev. John Newton American Presbyterian mission came to Ludhiana. In
1849, Rev. Forman came to Lahore. Before 1853, missionary Priest of Church mission Fitz
Patrick resided in Amritsar and gave Baptismal to Mian Husain Bakhash of Narowal. In
1856, Rev. Calark came to Amritsar as well as Rev. Fender went to Peshawar. They made
proposals for spreading Christianity in Khyber Pakhto on Khawa. In few years, permanent
head-quarters of Church mission were established in Narowal, Jandyala, Batala, Ajnala and
tarntarn. In 1855, Rev. U.P mission Andrew Gordon came to Sialkot. In 1858, Rev. Bros
began preaching Christianity and after spending 4 years in Narowal, he went to Iran. In 1862,
Rev. French started proclamation of Bible in Dwellings. In 1870, Rev. French opened Saint
John Donty College in Lahore. In 1878, Rev was appointed the first Bishop of Lahore. In
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1883, army of mukty (Salvation) resided near the village of Dohda and near the Dera (Place)
of Guru Nanak. He came to Gurdaspur then to Amritsar and Lahore from there. In 1855, Rev.
Gordon came to Sialkot. After two years of his arrival, when the period of riots was over, he
began to work for the people of chuhra caste and they embraced Christianity in big numbers.
In 1863, Gujranwala became another dominant centre of U.P mission. Rev. Gordon gave
Baptismal to criminal people. Mage of Zafarwal became Christian in 1866. In 1876, Rev.
Gordon was transferred to Gardaspur. In 1884, chuhras of Dena Nagar become Christians
through Rev. Aziz-ul- Haq. In October 1885, Rev. White Baryakhat of Batala Church gave
Baptismal to 14 chuhras of Fategar Chooria. Stranger men and women accepted Christianity.
He made capitals in Punjab, Kashmir and Sarhad and constructed schools, colleges, training
centres, and factories of handicraft, orphanage homes, hospitals, printing offices on the places
where he stayed. Preachers of Bible were spread in all the cities and towns from his capital.
People from all over Northern India began to accept Christianity in which Sikh, Pathan,
Sheikh, Brahman, Kashtary and chuhras were included. Raja Sarhernam Singh also accepted
Christianity. People like Rev. Golak Nath, Rev. Amad-u-Din, Rev. Ihsan Ullah, Rev.
Hameed-u-Din salak, Rev. Daud Singh, Rev. Main Sadiq, Rev. Ali Bakhash, Rev. Yaqoob
masih, Raja Sham Singh had accepted Christianity 18 years ago. People of low level accepted
Christianity in groups. In 19th century, U.P mission and mukti force did much work for people
of low caste. Thousands of low caste people accepted Christianity in Sialkot. People of U.P
mission succeeded in his mission. Some people belonging to low caste in cities, villages and
towns were baptized. Conflict was created between preachers and companions of both of the
missions. Rev. Bateman raised objection that scholars of U.P mission entered into his area
and gave the preaching of Baptism to thousands of people. In 1889 Rev. Bateman came to
Sialkot and complained against the scholars of U.P mission. Dr. Marton opposed a little bit.
On 11th January, 1889 went to Lahore where Rev. Mckee told him that scholars of U.P
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mission will leave his area and he responded that they have taken a good decision and such a
decision had put burden of two thousands souls on his shoulders and he further said that
could he personally recognized his two thousand brothers and can recognize their faces. Rev.
Bateman and his companions started work between them. Therefore, after getting much
disappointed, in 1852, Bateman mentions in the annual report of Narowal dismiss 55 people
out of them. They are neither coming for worship nor do they abandon idolatry since taken
them from UP mission. They do not even try to understand Christianity. Priests tolerated
them with patience, tolerance and forbearance and also arranged for their education in every
village. Everyone was advised individually but they don‘t even turn to this side. Scholars told
them clearly that when you don‘t wish to have relation with the Christ, then you don‘t have
any right to live in the Church. Although while christening them, Priests came to know that
there were tutors appointed among them yet not even 5% of them were not aware of the basic
principle of Christianity. When Priest ask them why they ever got Christian, they reply, ―for
the sake of resurrection‖. When they are asked the meaning of ―resurrection‖, they are
answerless. There are several of the villages occupied by such villages as have never bent
before Jesus for pray rather they don‘t even know what Bible is. When Priests reached their
village and gathered them for pray, they became very angry. At first, Scholars sought the help
of the people that got paid from the UP mission for this task. But, forcibly, and had to
separate every salaried preacher of the UP mission because they were unaware of the
Christianity by themselves. They used to do this work merely to please the missionaries as
well as to raise their status. Priest quite sure that giving baptismal to such people that don‘t
know even the ABC of Christianity is not allowed under any circumstance. This is bad not
only for them but also for the people of other faiths living in the vicinity like Muslims,
Hindus and Sikhs. It would have been a thousand times better to spend our time and efforts in
other things instead of baptizing such people. Possibly, someone may say that he has an
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experience of mere four years, but the truth is that Priest has twenty years of experience, not
of four years, of such people. And every year it adds to his belief. UP mission worked among
them 14 years ago and now after 4 years when, among them, Priest asked one influential
person about Christian beliefs, he replied: ‗Our faith is no more‘. When Priest asked, ‗What
shook your faith‘? He replied, never believed. May had pushed me into the camp of Dr.
Martin. There were four others pushed inside. And that‘s it‘ by asking him if he were given
baptismal. ‗Yes! Water was poured on me as well as two other persons but the other two
received no water. And that‘s all‘. This is not about one man or a single place; Priest have
the same complaint about every place by God (Brein, 2012).
3.13 Progress in Social Acceptance
The second step of Rev. Bateman and Rev. Ihsan Ullah was that they established small
schools in the villages where Christians and non-Christian young and old children were
educated. There were about 200 boys and girls getting education together. Some of the
Christian boys were admitted into the schools of Narowal and their residence was arranged in
‗‘Jandha‘‘. Students of boarding house went out with the teachers of surrounding areas on
every Sunday for proclamation of Bible. At the end of year Rev. Ihsan Ullah gathered all
children of schools, boys of Jandha and teachers; a big procession was held in which all
young and old boys including Hindus, Muslims and Sikhs took part. Whenever a fair was
held in Narowal or any near about village, all Christian teachers and Christians boys of
Jandha either sold out copies of Bible or divided its copies among the visitors of the fair
without money. Priests always insisted on the Christians of the village to bring gifts with
them at the time of worship. At that time, three Anna (Smaller Coin) was the payment of
labour for a day. He used to teach every Christian of the village. He also asked the villagers
to bring at least one paisa at the time of worship as a gift. If he could not bring cash then in
the alternative, he brought with him flour, wheat, corn etc. In this way they started to give 10
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percent of their income. `If there were four members of his family he brought with him one
Ana on every Sunday. Some Christians gave more amounts at the time of worship. It is in the
report of 1892, Narowal once Rev. Ihsan Ullah was leading on worship in the villa ge of
Dolam which is situated ½ miles away from Narowal. A poor handicapped labourer gifted
four Anas. Teachers of Riya were gathered for three months in spring season; they were used
for digging work. The income earned from such work was what they lived on, usually form
hand to mouth. In the procession of Shakargarh attention was diverted on the responsibilities
of Churches. Nidala Churches of Tehsil Shakargarh stood on strong footings due to Rev.
Ganda Mill. The Church of Rawalpindi also became successful. City Church of Pasroor was
built on its expenses and number of Their Self-Support Churches was about 200 in the area of
U.P mission of Punjab. In 1910, united Presbyterian Church of Punjab institute began its own
‗‘Home Mission‘‘ in which many Christians worked. Single year expenditure was one
thousand rupees. Priests had to face many problems due to self-support campaign but they
remained successful in their efforts. The condition of Punjab Church mission was changed.
Sialkot became the base of this convention. Self-support was running very successfully in the
Churches of U.P mission. Church missionary society did not use them. Priests held
procession of Ravaioun but the Church of England had rejected Ravaioun Dilsialy. Its result
was that Mathew Dust Church was founded same as Ravaioun of Rev. Ihsan Ullah was
rejected by Church of England and due to these Churches of U.P mission was once again
alive. Sialkot convention was started. Self-support program prevailed in 1897 to 1898 in the
supervision of Church missionary society. Processions were held on different places for local
Christians. In these processions, Rev. S.A Saloon made speeches. 1896 processions of Sialkot
became the foremost reason of Sialkot convention. Self-support program was implemented in
the Churches of Punjab. On April 12, 1899, hundred year ceremony of Church missionary
society of London was celebrated. The British were not allowed to enter India when such
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society was instituted in those days‘ missionaries were not allowed to enter in British India.
Period of 100 years has been passed to this matter. In India 93 capitals were built up of
Church mission. People of society thought that representatives of our country should
participate in this hundred year‘s ceremony. Rev. Ihsan Ullah participated in the hundred
year‘s ceremony of London. Rev. Ihsan Ullah arranged the education of girls along with
boys. His wife also worked with him and opened first school for girls in Narowal. This school
was situated in a mission. There was a big ground before it where girls were educated Bible.
Girls were also taught in the school of Villages along with schools of Narowal. In the period
of two years the number of girls reached 102 and another school of girls was opened in Kotli
Bajawa which is situated 4 miles away from Narowal. Mrs. Ihsan Ullah was managing this
school. In 1874, Rev. Bateman observed that a Church was constructed in the colony of
Khawajgan, Christians were coming for worship from nearby villages and it no longer
sufficed the increasing number of Church attendants and decided to expand the Church
building. Rev. Brose and Rev. Fitz Patrick had started teaching Christianity under the tree of
fig 34 years ago. In those days an old Church of Sialkot was reconstructed and famous blue
tiles were used on its floor and Church was vastly constructed. The Church was so large that
a sheer silence prevailed inside it when its doors were closed. A couple of thousand
Christians used to come there for worship. When Raqam-ul- Stoor was present for services of
Bible, a big tower was constructed on the Church while a clock was also fixed above it. Its
sound could be heard even at a distance of 4 miles from the Church. The Church was
completed in 1892. In February 1893, Mathew did consecration of it. In 1892, an inn was
bought near municipal committee so that Christians of surrounding area may live in it. A
primary school for boys of Muslims and Hindus was also established in it. The number of
students in the big school had greatly increased. There was no place for primary classes. It
was called small school.
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In 1893, a conference of different Churches and foreign missions was held in Bombay so as
to discuss he problems faced by Churches. The issues faced by all the Churches all over were
identical to that of Punjab. Though the problems were quite clear but the there was no such
guided path the Christian missionaries could adopt. The only hope could be got from Punjab
and Punjab itself was looking up at Rev. Ihsan Ullah to resolve the problems faced by Indian
missionaries. Rev. Ihsan Ullah was sent to Bombay for participation in this conference. He
shared his experience of what Christianity had achieved in the area of Narowal in particular
and in the province of Punjab in general. He offered them various proposals during his speech
at the conference. Rev. Ihsan Ullah, among other issues, discussed at length the dominance of
European culture among the Indian missionaries. This was due to the reaction of the locals
against the excessive use of European dressing and language by the Priests. This was causing
greater hindrance in the fulfillment of the missionary cause. The missionaries were paid a
monthly salary of 40 Rupees by the mission; this was seen by the Indians both critically and
suspiciously. They felt as if the Europe had a mission to dominate and overwhelm them.
Therefore, the missionaries decided to stop receiving the pay from the European missionary
societies. They also began using local languages and wore local dresses. Babu Singha
founded Punjab Missionary Society with the help of friends of Rev. civil surgeon, Dena Nath
of Hoshyarpur, Preeto Data, advocate pundit Bush Dass of Ajnala. Rev. Ihsan Ullah was
appointed the first Priest. In 1896, he gave last Baptismal in the Church of Narowal and after
this he freely worked. His area of preaching was not limited to Narowal Church mission, the
whole of Punjab open for him (Orchard, 1988).
3.14 Sialkot Visit
Rev. Ihsan Ullah went to Sialkot with his companions. He held a procession for the preaching
of Christianity during which Priest of Zafarwal threw out his collar necktie. After this
procession Miss Cambel wore special Punjabi dress, many Priests promised to abstain from
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smoking pipe and other intoxicants. A procession was also held in Gujranwala create
awareness about Christianity among the local people. In the month of May preachers of U.P
mission gathered in summer school where Rev. Ihsan Ullah gave lecture. Rev. Ihsan Ullah
went to Zafarwal with other companions after getting free from Sialkot. There were students
of seminary along with their class fellows, Rev. Lubhoo Mill and Rev. Milo Chand. Dr. W.B
Anderson was a missionary of Zafarwal. They had already prepared for Rev. Ihsan Ullah.
Therefore, they had invited servants, teacher and orators to Zafarwal so that they may benefit
from the lectures of Rev. Ihsan Ullah. The participants of the Church of Zafarwal were also
present. Rev. Ihsan Ullah reached in the evening and favoured them with his guidance. The
need of self-support in the Churches of Punjab was also discussed during this visit. August 14
1896, was an important day in the history of Churches. Priests went to Shakargarh along with
students of seminary of Sialkot and with Miss Cambel. A procession was held and insisted on
the need of self-support program that Churches should self-sufficient. They argued in favour
of dropping the salaries of the mission. They further argued that they shall suffice with the
income received by Churches. During the procession many people claimed that they would
pay 10 percent of their salaries to the Church for the progress of self-support.
Fig. 3.4
Sialkot Cathedral Church
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Self-support movement started in the procession of Shakargarh. It was progressed day by
day. In April 1897, Church mission Punjab of kangra mission called Rev. Ihsan Ullah to
make better conditions of Churches of Kangra. Spiritual life of these Churches was
destroyed. Priests held procession in Kangra and preached the population about Christianity.
Processions put a deep effect on the lives of these people. In February 1931, Bishop Hactor
gave idea of refresher courses for the proclaimers of Diocese. Proclaimers were called from
whole of Punjab. Three centres were established. In first centre, proclaimers of Khush pur
centre, Gogra, Lailpur, Sargodha and France Abad were included. In the second centre,
proclaimers of Sialkot centre, Sahiwal, Aaadha, Narowal and pasroor were included. In the
third centre, proclaimers of Mariam Abad centre, Lahore, Sangla Hill, Amratsar and Antonia
Abad were included. In 1949, Silver Jubilee of the construction of Parish was celebrated from
26th to 28th September. In 1926, an inn was constructed on which Rs.1900 were spent. In
March 1953, for the first time, D.C of Sialkot appointed four people, proclaimed as registrar,
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who would be responsible for Christian‘s nuptials. Babu Michael Barkat from Kala centre
,Babu Joseph Feroz from Lala centre and Babu M.D Paul from Narowal were included
.Catholic Relief Service sent American wheat, dry milk and clothes in 1953. All expenses of
transportation to Narowal were born by the Government of Pakistan. These donations were
distributed among poor Christians and Muslims. League of Sacred Hart was instituted in
1956. Its basic purpose was that people may regularly participate in worship on every
Sunday. Schools and hostels were constructed for those children who belong to the villages
of Parish. Father Embarik Superior performed consecration of hostels on 11 th September
1956. It was named as ―Saint Paul. In April 1971, Church Committee was established. Its
purpose was to ensure the Christians‘ participation for Parish work, to get benefits of saving
schemes, each family should donate money monthly that may be spend for preaching of
Christianity. In September 1971worhip fair held in Parish. Through this fair people were
made realized of their responsibilities. In 1984, restraining was arranged for the proclaimers
of Narowal and Pasroor. It was managed by Father Joseph Nasari. Brother and Rev. Nasari
stayed in Narowal for pastoral work for six months in 1984. In 1984, 14th August was
celebrated enthusiastically in Parish. In 1984 a convention was arranged in respect of Holy
Mariam. Father Anwar Lazer and Father Ray leaded it .Bishop Deacon John, Tanveer and
Bishop Armando addressed in it.
During Martial Law of General Zia-ul Haq, general elections were held in February 1985. For
the first time minority parties participated unilaterally in general election. Claimers and
people of Narowal fully participated in this election. Votes were cast to Emmanuel Zafar as
MNA and to Babu Masih as MPA. A century ago, Christian‘s hospital Sialkot was instituted
as dispensary. It was situated near Sialkot area. Dr. Mariya white was founder of this
hospital. Who came in India 1896 and she was appointed in Sialkot. Dr. Zaiba Hanse Burger,
Dr. O. L Haim played an important role to run this hospital. On November 1, 1986, its one
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hundred year jubilee was celebrated. This Diocese is in the favour of scotch sect before unity
it was known in the name of Sialkot Church council in 1904. Church council aligned with
presbytery council, of India Rev. Nigson was appointed as Rev. Moderator in 1924 this
Church made his alliance with congregational of Northern India and this was called
congregational Church of Sialkot. In 1953, they made their alliance with missionary Church
council of scotch land later on, it was called northern India. In unity of 1970 it got permission
to call itself Diocese in its areas. And Bishop System was adopted and these works to Azad
Kashmir. There are two hospitals in this Diocese one of them in Jalal Pur Jattan and second is
working Gujarat. Catholic system was also instituted with the help of Bishop Samuel. 1 st
November 1970, is a very important day in the Churches of Pakistan four welfare Churches
gathered themselves in unity which was called unity of Pakistan Churches. Its selected sign
was such cross which was found during digging from Taxila in 1935 and this cross is erected
Cathedral compound The Mall of Lahore Diocese. Mathew Dust, Englakin, Lutheran and
scotch Churches participate in this unity and Bishop System was adopted. Mr. Knawel Feroz
editor ‗‘Shadab‘‘ was chairman of this committee. Bishop Anayat masih, Rev. P. john, Rev.
Act in, Height Smith, and Rev. Khair-u-Din were also part of this committee (Barnard, 1997).
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Chapter 4
Socio- Economic Status of Christians of Punjab
The study of Socio-economic status of the Christians of Punjab is significant for the reason
that it is divided in diversity. In the first part they are playing very active role in the health
and education fields but despite their very effective role their life standard is pathetic and
most of the population is taken as the second rate citizens .although the constitution
guarantees all of their rights but practically speaking the majority of the society does not take
them at par with them.In Punjab they comprise 2% of the population which is a very small
number but their social and professional is very attractive and invites many researchers to
work on it to dig out the causes to suggest remedies It is quite interesting to talk about the
strength of labor force in Christian community of Lahore which is 71%. The employment rate
structure and nature of jobs to analyze the potential and utilization situation is given below
(Christians in Pakistan, 2013).
Figure 4.1
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Labour force (16yr-60yr)

Source: Christians in Pakistan.com

In this study unemployment rate are also determined for Christians in Lahore. For the sample
is divided into three categories students having from 1 to 20 including employed and
unemployed people. According to data analysis there are 38% students, percentage of
employed people residing in Lahore Pakistan is 33% but still the 29% are unemployed and
implies less job opportunities for the Christians due to this high unemployment rate. Result
indicates that no doubt Christian population has higher value of labor force but has very less
job opportunities as employment rate is just 37% (Christians in Pakistan,2013)
Figure 4.2
Unemployment rate

Source: Christians in pakistan.com
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In depth survey also makes comparison of working labour of Christians in public and private
sectors. Employment in private and public sectors is 6 percent while out of total employed
workers are 94 percent.
Figure 4.3
Employment in private and public sectors

Source: Christians in pakistan.com

Further exploration addresses the nature of the jobs on which Christians of Lahore are
working in both private and public sector. Structural composition of private and public sector
employment speaks out that in private sector majority of the Christians are employed in
teaching and sanitation departments having 31% and 24% respectively. While, in public
sector 38% of the Christians works under sanitation field having higher percentage as
compare to other jobs (Christians in Pakistan, 2013).
Figure4.4
Composition of private and public sector employment
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Source: Christians in pakistan.com
There has not been done much for the fieldwork and data collection about the socio economic
status of Christians although they comprise the largest religious minority in Punjab This
analysis may evolve and revolve around the assumption that the social status of any person or
community is largely based upon their economic conditions but this assumption may be
blended here with the element of religion. The researcher desired to get the first-hand
knowledge and from the primary sources of survey .The researcher conducted a survey of
403 families

of Lahore and nearby areas to find their direct data. Here in the process around

1723 people were questioned. It is quite interesting to note that if the basis standard of class
5th as the bottom table, the result is that they have 70% literacy rate which is quite high and
encouraging but it the bottom table is enhanced to the Matric or the 10 th class it immediately
goes down to the figure of 29%.The results go further down when the table rises further and it
passes through the Intermediate, graduation, master and even PhD. It remains between
0.39%,3% and like 9%.The concern of the researcher is that at the school level the Christian
Schools enjoy the highest reputation and that they have mostly the Christian staff members
but at the higher level the situation is quite adverse and this diversity is absolutely alarming
(Christians in pakistan,2013)
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Figure 4.5
Family size of Christians

Source: Christians in pakistan.com
Talking about the population structure of Christians in given sample male and female has 52
and 48 percent share respectively, furthermore 25% of the Christian population in Lahore has
age limit from 15 and below 38% of the Christians has age from 16-30 years, Christian
people having age limit from 31-45 years are 24% in numbers, while just 13% of the
population is above 45 years. Labor is considered as having the age limit of 16-60 and our
survey regards the Christian community in Lahore has about 71% population as a labor
force.These statistics reflect that the Christian Youth deserves more attention of their own
Christian community ,the public sector and the Christian world should also play its role for
their development of the Christians in general and the youth in particular.

Figure 4.6
Map of Lahore showing the urban and suburban areas
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Source: Lonely planet.com
The utilization of human resource and skill enhances the economic status and thus the social
status. It is worth mentioning that the Christians of Lahore are frustrated in the field of
employment of Christians in Lahore is 33% which 29% of the Christians of Lahore are
unemployed. It reflects their pathetic and diverse situation. It also pushes them in the dark
ditches of frustration and of course the bottom line of society. This joblessness or
unemployment causes the average monthly income of a family average five individuals is
12,333 rupees ($38). Per- capita daily income in a family is $0.92. it is no doubt below the
poverty line of any standard of living. Out of this monthly income 67% of the individuals
chief –expenditures are on food items and just 9% of them spend on this status reflect a very
poor position of their life and social status. The participation of Christian community in
business sector is also very small with the figure of 1.15% only, it provides the food for
thought for those who think about the integration of society. It is suggested that the banking
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sector may give some latitude to the Christian community for business (Christians in
Pakistan, 2013)
4.1 Commercial Interaction and Activities
The analysis of commercial interaction and business activities of Christian community of
Lahore, deals where their percentage share involvement in business, nature of businesses and
willingness to start a business will be explored. Firstly involvement of Christians in business
is examined, where result of this query is very shocking as just 1.15% of the Christians
families are involved running their own business while rest of the Christians families
98.85%do not have any business. Nations dominate others on the basis of their business and
economic influence while here in this research it has been found that very few numbers of
Christians are involved in business affairs so have less influence on the economic decisions
of the region and country and have less policy involvement. It is also interesting that the
nature of the businesses is determined where out of the 1.15% of the Christian families
mostly doing their business in real estate having 30%. While some other businesses i.e.
Beauty salon, departmental stores, textile, fruit and vegetables and etc. have mixed trend.
Figure4.7
Nature of business done by Christians

Source: Christians in pakistan.com
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It is worth noting that it has been determined that whether Christian people wanted to do
business in future. Results indicate that 60% of the Christian families are willing to do a
business but due to lack of financial resources, human capital and social discriminations they
are unable to do so. While 40% Christians don‘t want to start their own. This section fortifies
that in business sector of Lahore just 1.15% of the Christian people are involved in business
and majority of them doing jobs, but they are willing to start business but due to lack of
resources are not capable to do so. Financial, social and skilled constraints are appearing as
hurdles in their In this segment income provision of Christians will be explored. Survey
explains that the average monthly income of a family “(average five individuals) is 12,333
rupees ($138) while Per-capita daily income in a family is $0.92 (82 rupees) that is well
below the poverty line defined by World Bank which is $1.25.”Distribution of the monthly
income is also explored which highlights that 21% individuals spend greater amount of their
monthly income on utility bills and rents, while just 9% of the individuals have greater
expenditures for education purposes and 3% of the individuals spend high proportion of
budget on other factors (medical, transport etc.).These results reflect low level of income
earned by the Christians in Lahore and are not sufficient for their needs. Most of the income
is used for food purposes while very less is utilized on education and which is major concern
for Christian community (Christians in Pakistan, 2013).
4.2 Analysis of Socio-Economic Factors


6 per cent of Pakistani Christians have primary education ·



4 per cent of Pakistani Christians have high school education ·



1 per cent of Pakistani Christians have college education ·



0.5 per cent of Pakistani Christians have professional education

A report from the United Nations Development Programme 2014 stated that Pakistan
remained one of the countries with a low human development and showing little sign of
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improvement. It is our conclusion that overall the situation of education in Pakistan is
alarming. The government needs to take the necessary steps to achieve the goals they signed
up for in 2000 with the Dakar Framework for Action. Subsequently, there are several reasons
why it is more difficult for minorities to receive adequate education. The general criteria for
literate and literacy is a person who can just read and write and the bottom line does not rest
on any degree or qualification certificate .But here in this research the basic qualification is
taken as 5th standard (Christians in Pakistan,2013).
Figure 4.8
Literacy rate 5th standard

Source: Christians in pakistan.com
Figure 4.9
Literacy rate 10th standard

Source: Christians in pakistan.com

Figure 4.10
Educational composition
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Source: Christians in pakistan.com
Figure 4.11
Christian slums face demolition

Source: Al Jazeera.com
4.3 The Christians at Lahore
According to official statistics 2017, the total Christian population of Pakistan was 2.8
million with respect to the total population and 1.6 percent of nation populace. The majority
of the Christians were residing in Punjab and western Punjab region had a total population of
53,846,000. The urban population of Christians is 268,775 and rural population is
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99,314.This data shows that the Christian population represents only a very small portion of
the total population and numerically speaking their claim of representation in national or even
the provincial representative bodies remains very small. However, it is the system of local
bodies where they can be properly represented. There can be another solution and it is the
nomination of Christian community on the general seats by the political parties. In this
situation the leaders will have to keep in mind the sentiments of the voters at large. (Pakistan
Bureau of Statistics, 2017)
4.4 The Allocation of Developmental Fund for Christians
Punjab government has allocated a grant of 30 million Rupees for Christian community. Mr.
Ejaz Alam Augustine, Punjab‘s Minister for Human Rights and Minorities Affairs revealed
that government will give advance salaries to Christian employees. Provincial Minister told
that the government is dedicated to provide equal opportunities to the religious minorities. He
said that government is working on plans for Minority Empowerment package. Talking to the
participants during a convention, Provincial Minister said that the government is keen on
chalking out a policy for construction of worship places of minorities. Mr. Ejaz further told
the participants that all must put in their efforts to develop the spirit of co-existence by
maintaining religious harmony and peace. At the same time, Provincial Rights Minister said
that parents should focus on their children‘s education so that they grow up as useful
members of the society. In connection to the International Human Rights Day 2018, Ejaz
Alam told The Nation that government had decided to introduce human rights as a subject at
the schools and the Punjab University. Additionally, the provincial minister said that a task
force is working to safeguard citizen‘s rights. The Minorities Empowerment Package will
help marginalized religious communities of Punjab. The package included, implementation of
minorities‘ quota for jobs and education, system for remission of sentences, skill
development training. ―We are also focusing on skills development and have kept aside Rs25
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million for scholarships. We are also working on development and housing schemes
specifically for the minority community,‖ he added.“Utilisation of the development budget
2018-19 has started through a Minority Development Fund worth Rs450m and, under the
Punjab Local Government Act 2013, the department is also ensuring implementation of the
by-laws for registration of marriages among the minorities”.(Dawn 11th December 2018)
Lahore-based educational NGO Starfish Pakistan recently revealed the plight of such
institutions in a survey of 604 schools for the poorest Christians in 23 districts of Punjab,
Islamabad and Karachi. About 34 percent of these schools are associated to Catholic or
Protestant churches.The "For a Better World" survey offers an insight into the state of
education for 85,000 Pakistani Christian children studying in low-cost schools like Mission
School. According to the findings:
Figure 4.12
Students at Mission School in Punjab province have only one water cooler

Source: ucanews.com
61 percent of teachers have only studied to intermediate level (grade 12) or below, while
3,374 teachers have no professional qualifications Some teachers are working for less than
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2,000 rupees (US$15) a month. Student absenteeism is a very serious issue. 24 percent of
children have no textbooks. Only 14 percent of schools have any electricity backup. 78
schools (13 percent) have no toilets. 54 schools (9 percent) have no blackboards. 133 schools
(22 percent) have no access to usable drinking water. Only 218 schools (36 percent) are
receiving subsidy funding from the government, churches or NGOs (Ucanews 25 th October
2018).
4.5 Christians in Pithy
Even though there are Christians belonging to the middle and upper class, Christians are
highly represented in unskilled jobs, such as sweeping, collecting garbage or picking fruit or
crops. Christians form around 1.5 percent of the Pakistani population and are the largest nonMuslim minority in central Punjab and Christian‘s representation is 80 percent in sanitation
work. Yet, there are efforts made to give non-Muslims better opportunities on the job market.
In 2009, the Christian Member of Parliament Shahbaz Bhatti initiated the job quota of 5 per
cent for all religious minorities in the public sector. On May 26, 2009, the Federal
Government issued a notification ordering such a quota and for provincial governments to
implement these orders at their level. But there have not been many changes when it comes to
the number of jobs offered to Christians. In 2013, the Chairman of All Pakistan Minorities
Democratic Movement mentioned the lack of will on the part of decision makers and the
systematic discrimination of minorities as reasons behind non-implementation. As an
example, the chairman refers to the struggle of Christians in finding a job at the University of
Sargodha, which is located in a small city in the province of Punjab. Though located in a
region where most of the Christians in Pakistan live, even after the notification of the quota it
continued to finding bureaucratic ways to avoid hiring non-Muslim employees. A complaint
was filed with the Ombudsman in 2012 that confirmed the violation of the quota requirement.
However, one year later, the university had not changed its conduct. Another example is the
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Punjab government, who issued a similar notification on March 27, 2010 and also held a five
per cent quota for religious minorities. It does make exceptions, however, for an appointment
made by promotion or transfer, temporary jobs no longer than six months, occasional
vacancies and vacancies reserved for minorities for which qualified candidates are not
available. Also, it is said that people do not seem to be aware of the required quota. Last
year, it was revealed that even the Lahore High Court sets a wrong example by failing to
implement the quota. Its advertisement does not mention the quota for the religious
minorities, but it does for disabled people. A subsequent example would be an advertisement
from the Punjab Institute of Cardiology Lahore. It states that the candidate for the position of
sanitary worker can only apply to a non-Muslim. Since there is only one major religious
minority in Lahore Christians the job is clearly meant for a Christian. Due to rising tension
and religious violence, the Supreme Court issued a decision in a landmark case in 2014 on
the situation of minorities in Pakistan. It issued directives to the government to take concrete
steps to improve the positions of minorities. According to the Peace Education and
Development Foundation, the decision was not met with enthusiasm and governments
seemed unwilling to review the judgment. In its report from 2016, however, it does state that
Baluchistan has good ratio of minority representation in government jobs and that, in Punjab,
the job quota is advertised and that compliance succeeded due to community pressure. The
federal government has a score of 3 out of 5 when it comes to the implementation of the job
quota (The Friday Times, 23rd October, 2015).
4.6 Political Orientation and Participation
Pakistan‘s parliament takes not even an hour to pass the amendment to clear the ground for a
convicted person to become the head of a political party. Nearly 100 meetings of the
Electoral Reform Committee were held before its members could finalize the Election Bill
2017. Yet the committee has not bothered to improve the representation of minorities since
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2002.While reserved seats for women in legislative bodies continue to rise, the representation
of minorities has declined drastically. Even as concentration of political power continues to
deepen in a few dynasties, the political and social space for minorities is shrinking. This
would seem almost deliberate. History and data uncover the truth. In 1985, ten seats (or
2.4%) were reserved for minorities in the National Assembly of 237. It dropped to 2.9% in
2002 when the military government of General Musharraf increased National Assembly seats
to 342. While he should be appreciated for replacing the separate electorate with the joint
electorate system, the method of their election turned into a selection and reportedly it turned
minority MPs into toadies and it further strengthened the stranglehold of party leaders. Sadly,
the representation of minorities also declined in all provincial assemblies too. For instance, in
the Sindh Assembly until 1997 elections, there were nine out of 109 seats, which remain nine
even today while the total number of seats had jumped to 168 in 2002. Resultantly,
minorities‘ quota was almost halved from 8.2% to 5.3%. In the Punjab Assembly, too,
minorities‘ quota declined from 3.2% to 2.1%.Almost all parliamentary parties have been in
power somewhere in the country. They overhauled the Constitution twice but didn‘t improve
an iota of representation for minorities. In fact, the injustice continues. Punjab has witnessed
slaughter in the physical and political sense too. Many areas where minorities were in
substantial majority were divided across union councils in order to suppress the electoral
majority of a minority. For instance, Warispura neighbourhood in Faisalabad city with 16,000
Christians was divided across three union councils. Similar delimitation exercises were held
in some districts of Sindh. In order to suppress the majority of Hindus in these districts,
constituencies were carved across two or three districts. For instance, NA-235 spreads over
Sanghar-Mirpurkhas and Umerkot. As the new delimitation is going to take place soon, it is
imperative to end this shameless gerrymandering. Let‘s keep an eye on that. Consider the
vote bank of minorities in various National Assembly constituencies. According to 2012
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electoral rolls, in eight constituencies registered minority voters were between 25,000 and
100,000 (or 25% — 49.3%). In another eight and 12 constituencies, minorities had votes
between 50,000 and 99,999; and between 25,000 and 49,999, respectively. Moreover, in 75
constituencies, they had between 24,999 and 10,000 votes. Out of 13, in eight of the Lahore
constituencies their vote bank was more than 5% and the total number reached 230,000,
which is equal to one provincial assembly constituency. In NA-125 alone, Christians had
nearly 48,000 votes. NA-128 and NA-127 had 34,096 and 31,000 minority votes,
respectively. In NA-83, Christians had 31,000 votes. In most democracies, minorities don‘t
have reserved seats in parliament, yet people find a meaningful percentage of political
representation of them in parliament and local councils. For instance, the Lord Mayor of
London is a Muslim of Pakistan origin. And there are 14 Muslim MPs in the House of
Commons. In the Netherlands‘ parliament, 15% of the MPs belong to various minority
groups. What happens there? Political parties issue tickets to minority party members who
actively work with parties or have influence over their communities. This has gradually
increased the representation of minorities in Western countries. The quota system and the
way quotas are being implemented have in fact caused more harm than good to the wellbeing of minorities in Pakistan, because most minority MPs are reluctant to speak out. For
instance, the results of the sixth population census have been released but the government has
failed to announce the populations of minorities despite having Kamran Michael a Christian
as the federal minister for statistics. Also, people found silence on the part of the minority
MPs during the 30 long months when the Electoral Reform Committee had overhauled our
electoral laws. Shamelessly, no party nominated a minority MP as its member; neither
minority MPs made this an issue. All political leaders look alike, as they have now shown
that minorities have no stake in Pakistan‘s legislative and governance structures and by
keeping quota leads to MPs maintaining silence during the whole process. Therefore, it seems
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sensible to demand abolition of the quota. It should be replaced by a direct and democratic
method of election parties should issue tickets to minority candidates on general seats in
constituencies where minorities have significant presence. Precedence has already been
established. Section 206 of the Elections Act 2017 says political parties, ―through a
transparent and democratic procedure and while making the selection of candidates on
general seats shall ensure at least five per cent representation of women candidates. This has
paved the way to ask for an amendment to the Elections Act for the direct representation of
minorities too. As the fact that dynasties which have been made ‗electable‘ and allowed to
monopolise the constituencies, would oppose any reform that affects their control. Therefore,
in order to neutralise their opposition, the constituencies where minorities have
substantial/significant presence should be declared multi- member constituencies, having two
directly elected members one of them must belong to a minority community. As stated above,
there are about 28 such constituencies. The same formula could be applied for provincial
assemblies. The concept of multi- member constituency is being practiced in many Western
democracies and in our country too. Under the Local Government Act of 2001 and the K-P
Local Government Act of 2013, the tier of union council has been kept as multi- member
constituency. Each voter has six ballot papers one each for various categories of councilors,
including the minority. This proposal considered same for National and provincial
assemblies. Each voter should have two ballot papers white for minority and green for
majority. This will build a healthy competition between the two MNAs and two MPAs as the
constituents will have access to both. Moreover, the multi- member constituency method will
also deepen inter-faith harmony and end extremism a major objective of the National Action
Plan. No wonder for centuries human beings have been trying to be humane. Yet, it seems an
unfinished agenda. Sadly, often the protagonists of religions happen to be in the forefront of
violations of the teachings of the founders of the religions they follow. Let‘s remind them
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what the Prophet Muhammad (PBUH) had said in his last sermon ― An Arab has no
superiority over a non-Arab, nor does a non-Arab have any superiority over an Arab; a white
has no superiority over a black, nor does a black have any superiority over a
white‖(Bos,2016).
4.6.1 Members List of Christians

“Haroon Imran Gill.He is from NM-364 | Reserved Seats, Pakistan Tehreek-e-InsafNM364, Assembly Tenure: 2018- till date (17th Assembly) Member of Human Rights
and Minorities Affairs, Planning & Development
Ijaz Masih. He is from NM-365 | Reserved Seats Pakistan Tehreek-e-InsafNM365Assembly Tenure: 2018- till date (17th Assembly)M inis ter of Human Rights
& Minorities Affairs
Joyoc Rufin Julius. She is fromNM-369 | Reserved Seats Pakistan Muslim League (Nawaz)
NM- 369Assembly Tenure: 2018- till date (17th Assembly)
Khalil Tahir Sindhu. He is from NM-368 | Reserved Seats Pakistan Muslim League
(Nawaz) NM- 368Assembly Tenure: 2018- till date (17th Assembly)Me mber of
Human Rights and Minorities Affairs (Chairperson), Special Committee No. 5
Munir Masih Khokhar. He is fromNM-370 | Reserved Seats Pakistan Muslim League
(Nawaz) NM- 370Assembly Tenure: 2018- till date (17th Assembly) Member of
Human Rights and Minorities Affairs
.Peter Gill.He is fromNM-367 | Reserved Seats Pakistan Tehreek-e-InsafNM367Assembly Tenure: 2018- till date (17th Assembly)
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Tariq Masih Gill.He is fromNM-371 | Reserved Seats Pakistan Muslim League
(Nawaz)NM- 371 Assembly Tenure: 2018- till date (17th Assembly) ‖ (Provinc ia l
Assembly of the Punjab, 2018).
Table 4.1
Representation of Christians is second to th e Muslims
Religion

No of Members

Christianity

07

Islam

360

Sikhism

1

Source: National Assembly of Pakistan
Table 4.2
Reflection of composition and representation in the Provincial Assemblies

Assembly

General
Seats

Reserved
Seats for
Women

Reserved
Seats for
Minorities

Technocrats

Total

Balochistan Assembly

51

11

3

N/A

65

Senate (upper house)

66

17

4

17

104

Khyber Pakhtunkhwa
Assembly

99

22

3

N/A

124

Sindh Assembly

130

29

9

N/A

168

National Assembly
(lower house)

272

60

10

N/A

342

Punjab Assembly

297

66

8

N/A

371

Source: Worldwatch monitor
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4.7 The Epistemology of Suffering
For last three consecutive years, terrorists have targeted Christians on every Easter. Suicide
bombers in March 2015 hit two Sunday services in Youhanabad, the largest Christian
neighborhood in Lahore; that left 17 worshippers dead and dozens injured. Volunteer church
security guards didn‘t let the bombers enter the inside of churches which saved dozens of
lives. In April 2016, the TTP, Pakistani brand of Taliban, targeted a park in Lahore on Easter
day, killing at least 70, mostly Christians. Al-Jazeera reported that the TTP faction Jamaat-ulAhrar claimed responsibility for the attack in the eastern city of Lahore and said that it was
aimed at Christians. Last year, in 2017, the Pakistan army timely intercepted an Islamic State
(IS) trained couple a day before Easter from a nearby vicinity of Youhanabad. The couple
was getting ready to target church services the next day. Since 9/11, there has been huge
terrorism on sectarian lines; over the years both Shiites and Sunnites worship places have
been targeted. Along with them, Christians are the only religious minority that has been
targeted. It began on October 18, 2001, with a terrorist attack on St. Dominic‘s Church in
Bahawalpur that left 17 worshippers dead and dozens injured. Since then several Christian
worship places, hospitals, and schools have come under attack. But Pakistani Christians have,
like always, shown huge resilience in the face of these attacks; they – an essential part of the
Pakistani mosaic – refuse to be defined through the lens of this medieval barbarian (The
Friday Times 15th January 2016).
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Figure 4.13
The neglected and forgotten residents of Youhanabad, Lahore

Source: Christians in Pakistan
4.8 The Religious Extremism and Christians Community
The fanaticism of post 9/11 years is not the only challenge Christians have faced in Pakistan.
But despite all myriad trials of adversity originating from history and religion, a good number
of Christians have risen to prominence in Pakistan – becoming symbols of national pride. In
the Pakistan Army, Major General (r) Peter Julian and Major General Noel Israel Khokhar
achieved the highest ranks ever awarded to non-Muslims. Cecil Chaudhry, late Group
Captain Pakistan Airforce, not only emerged as a national figure but also made a mark as
humanist, educationist and a reformer par excellence. In the field of music Saleem Raza, S.
B. John and A Nayyer earned huge recognition. Benjamin Sisters literally defined an era of
Pakistani sound and rhythm. Afia Nathaniel, the director of Dukhtar, and Ashir Azeem Gill, a
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civil servant turned director-producer of films (famous recently for ―Maalik‖) all come from
the Christian community. Professor Christy Munir, Professor Sara Safdar, Professor Cusrow J
Dubash, Dr. Mira Phailbus, Professor Bernadette Dean, and Professor Farzand Masih have
made a mark as educationists. Dr. Mira Phailbus who remained principal of Kinnaird
College, Lahore for almost four decades became the symbol of quality education in the
country. But naming a few individuals may divert attention from the larger role Christians
have played in Pakistan‘s nation-building. Christians make up about 1.5 percent of the total
population and their highest concentration is in central Punjab. Those living in other parts of
the country also often hail from Punjab. Tradition says that Jesus Christ‘s Apostle Thomas
evangelized as far as Taxila, but Christianity in the areas that are now in Pakistan was
brought by western Protestant missionaries in the middle nineteenth century. Catholics
arrived a few decades (Zafar, 2007).
4.9 The Apathy of Christians
At the end of World War 2nd many countries in the world got independence after a long
colonial rule by the British. The principles set by the Britain were to ensure the provisions of
humanity and Human Rights in Pakistan and India as the constitutional efforts by the both
countries was highly influenced by the England Constitutional reforms in the Sub-Continent.
Islam was the philosophy and a political base behind the Pakistan Movement and the creation
of Pakistan. Islam does not favour the discrimination with minorities. The Holy Prophet
Muhammad (PBUH) always laid emphasis on the equal treatment to the non-Muslims as to
the Muslims in general. The Constitution of Pakistan 1973 provides equal rights to
minorities. It says that Human Rights which include independence, equality, equal
opportunity, freedom of thoughts, political and economic justice, freedom to profess religion
to worship, to express and to gather etc. would be availed by any citizens and without
discrimination and any encroachment by anyone or anybody would be looked up by the
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judicial bodies of the country. The constitution has Article 4&10 and 2 &16 to ensure the
various arrangement of minority rights. Islamic politics they have been the over whelming
majority the early Caliphate, for example, or the Ottoman Empire done to the conquests of
salami. Simply on the level of intrinsic interest, then, the study of the role and status of nonMuslims in Islamic society is fully merited. Most societies have reserved full participation in
their rights and responsibilities for a relatively small number of persons it is probably quite
rare that those excluded partially or wholly from such participation actually constitute a
numerical minority of the total population. Obviously this pattern is by no means extinct. In
Islamic societies, the proportion of non-Muslims varied enormously, and it is extremely
misleading to refer to them as the religious or confessional minorities. Infact , groups are
seldom excluded from full participation in a society simply because they are few in number
and one of the most crucial tasks in studying any society is to determine the criteria
governing participating with it (Jalazai,2005).
The first dominant addition of Islam is a chart of human rights. The basic phrase used by
Quran and the Sunnah are Haqooq Allah (Divine Rights) and Haqooq al Ibad (Human
Rights). The Quran and the Sunnah announce all humans as the descendants lineal of dam so
all human beings are equal without any discrimination. Religion of Islam displayed human
rights for all human beings in a true manner. In the following lines the Islamic dictations on
Human Rights are given
“Allah forbids you, with regard to those who fight you not for your faith and nor drive you
out of your home from dealing kindly and justly with them: for Allah love those who are just”
Islam protected social justice and give equal space of development to all humans
„‟And the believers‟ men and women are protecting friends one of another they in the right
and forbid wrong‖(Al-Tawbah 9:71)
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Our religion gives us the right of inheritance, in past people did not give inheritance to
women but our religion gives this right to all women and men.
“Unto the men (of a family) belongs a share of that which parents and near kindred leave
and unto the women a share of hat which parents and near kindred leave, whether it be little
or too much legal share and the needy are parents at the division (of the property) bestow on
them there from and speak kindly onto them‟‟ (Al-Nisa 4:7:8)
“But fear Allah and obey me, do not follow those who are extravagant, who make mischief in
the land and mend not (their way)” (Al-Shuara 25:150-153) (Troll, 2015).
4.10 Shelter and Food- The Essential Problems
Christians of Punjab speaking in general stand among the have nots of society .They stand in
the lower table of economy and their lower and poorer economic status rank them lower in
society. Their dwellings are the slums or like the Kachi Abadis (Slum) however there is a
very little number of their organized villages and town, they are generally known as the
Christian Abadis. These are the areas of very small houses and Kacha Paca houses. Their
profession is either sanitation or they find lower jobs in industries. It is one of the major
reasons that their slums Kachi Abadis Christian towns are near the industrial areas or near the
big cities simply because their life and bread is associated with the Industrial/economic
system. This social tendency is not new rather it has been sin the time when the human beings
got the division of bourgeoisie and proletariat. Karl Marx very highly oriented the society
that there is no difference of caste, creed, and color or even of religion rather the difference is
only of the economic resources. The bourgeoisie never like to live with or near by the
proletariat, hence they are pushed out and these deprived people go away from the urbanized
areas and for the slums. In the case of the research in hand since the focus is on the Christians
of Punjab therefore the demand of the methodology is to concentrate on their data, but
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ironically there is no such data on the religion based Kachi Abadis or the slums .Therefore
the researcher has to carry all the load of the deprived or the weaker part of society as the
Kachi Abadi of the poor in general and not the Christians in particular (Alter, 2016)
Human life essential demands a conducive human environment. From time immemorial
food, water, shelter, clothing is considered the major and bare necessities of human
existence. In more recent times, the importance of sanitation and a healthy environment has
also become clear. Due to various reasons, these minimum requirements are often lacking
and modern poverty has grown and assumed unprecedented dimensions. The depth and with
of this shocking situation is vividly manifested in the worldwide phenomenon called slum.
With the industrial revolution, the factory became the nucleus of the new urban organism.
Every other detail of life was subordinate to it. The concentration of factories brought about
the concentration of population in cities. This invariably forced people to live in substandard
shelters. The problem was compounded by overcrowding and the absence of inadequacy of
civic amenities and other social services. Here the study will revolve round the settlings of
the slum/Kachi Abadi phenomenon, especially in the areas near by the big cities like Lahore,
Faisalabad, and Sialkot of Punjab. This study is purely of academic nature and the focus
remains on the Christians localities. Since there is no separate data of Christians, hence, the
analysis is made on the general data available (Fazal,2018).
Table 4.3 presents the urban and rural population growth in developed and developing
countries (1950-2025). One can see that the total population of developing countries is much
greater and growing very much faster. In fact, the rural population of developed countries is
progressively diminishing, while that of developing countries is still rapidly increasing at
least till the late 1990s.
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Table: 4.3
Urban and rural population growths (Billion)
Developed Countries
Year

Urban

1950

0.44

1975

Rural

Developing Countries
Total

Urban

Rural

Total

.0.39

0.83

0.29

1.38

1.67

0.75

0.34

1.09

0.81

2.17

2.98

2000

0.99

0.28

1.27

1.96

2.89

4.35

2025

1.19

0.20

1.39

3.91

2.86

6.57

Source: Indian Growing Slums p.35
Table. 4.4
Urban population (million& % in parenthesis)
Region

1950

1975

1990

2000

World

730(29)

1590 (39)

2398 (46)

3132(51)

Developed

444(53)

752 (69)

913 (76)

1011(79)

Developing

287(17)

838 (28)

1485(37)

2121(44)

East Asia

113(17)

332(30)

510(38)

668(45)

South Asia

116(16)

286(23)

520 (30)

770(37)

Source: Indian Growing Slums p.36
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Chapter 5
Data Analysis and Interpretation
The current chapter consisted on data analysis and interpretation of the given data. Two kind
of statistics used in this chapter i.e. descriptive and inferential statistics. Data collection
instrument used in this research has two major parts (i) personal information of the
participants (ii) main body of the instrument along with five major portion of Christian
minority. The study variable included social, religious, political and economy. Each portion
has ten statements.
5.1 Demographic information
Demographic information includes gender, age, qualification, job status and income of the
participants. The description of demographic information is given below:
5.1.1 Gender of the participants
The pie chart (Figure 1) demonstrated that more than half of the participants (285, 71%) were
male and less than half (115, 29%) were females.
Figure 5.1
Gender of the participants (N=400)

Gender

Female
115 (29%)

Male
285 (71%)
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5.1.2 Age of the participants
The Figure 2 illustrated the age of the participants and showed that most of the participants
(31.80%) having age between 21-25 and 27.50% having age between 26-30 while only
5.30% participants having age between 31-35.
Figure 5.2
Age of the participants (N=400)

Age
Series1
31.80%

27.50%
23.80%

11.80%

5.30%

21-25

26-30

31-35

36-40

41 & Above

4.1.3 Education of the participants
The Figure 3 presented the education of the participants and result showed that most of the
participants (35.30%) are doing BA while only 19.80% having primary education.
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Figure 5.3
Education of the participants (N=400)

Education
Series1
35.30%

19.80%

17%

15%

12.30%

0.80%
Illitrate

Primary

Matric

FA

BA

MA

4.1.4 Job status of the participants
The figure 4 demonstrated the job status of the participants and result showed that more than
half of the participants (66%) are doing private job in different organization and field. The
result showed that 34% Christian community doing job in public sector organization.
Figure 5.4
Job status of the participants (N=400)

Job Status

Public
35%

Private
66%
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4.1.5 Incomeof the participants
The figure 5 showed that income of the participants and result showed that more than half of
participants (54.80%) having income less than 15000. Result also indicated that 34.50%
having income range between 15001-30000.
Figure 5.5
Income of the participants (N=400)

60.00%

54.80%

50.00%
34.50%

40.00%
30.00%
20.00%
10.00%

4%

4.30%

2.50%

30001-45000
Series1

45001-60000

More than 60001

0.00%
Less than 15000

15001-30000

Frequencies of the social rights
Table 1 showed that social rights of Christian community in Pakistan. The result showed that
majority of the participants (315, 78.8%) agree that they are enjoy equal facilities of health
care with highest mean value (M=4.02). There are two statements having same mean value
(Mean=3.81) i.e. ―do you have equal social security‖ and are you free in religious
ceremonies‖ the most of the participants agree with these statements (306, 76.5%) and (306,
76.7%) respectively. Table 1 also describe that most of the respondents (297, 74.3%) agree
that they are free to act upon social customs with 3.79 mean value. Table 1 revealed that
more than half of the participants (224, 56.6%) agree that they are enjoy equal opportunities
of education with lost mean value (M=3.27) while more than half of the participants (228,
57.1%) agree that they think that they have equal status with second lost mean value
(M=3.31).
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Table 5.1
Social Rights of minorities
Statement

SD

D

N

A

SA

Do you have equal

15

58

21

200

106

(3.8%)

(14.5%)

(5.3%)

(50%)

(26.5%)

65

41

8 (2%)

162

124

(16.3%)

(10.3%)

(40.5%)

(31%)

45

80

26

164

85

social security?

(11.3%)

(20%)

(6.5%)

(41%)

(21.3%)

Are you free to act upon

31(7.8%)

49

23

164

133

(12.3%)

(5.8%)

(41%)

(33.3%)

93

50

11

127

119

movement?

(23.3%)

(12.5%)

(2.8%)

Do you enjoy equal

8 (2%)

22

55

183

132

(5.5%)

(13.8%)

(45.8%)

(33%)

53

91

32 (8%)

141

83

(13.3%)

(22.8%)

15

58

21

religious ceremonies?

(3.8%)

(14.5%)

(5.3%)

Do you consider that

63

66

10

(15.8%)

(16.5%)

(2.5%)

45

90

37(9.3%)

(11.3%)

(22.5%)

social rights?
Do you enjoy social
liberty?
Do you have equal

social customs?
Are you free for social

facilities of health care?
Do you enjoy equal
opportunities of

Mean SD
3.81

1.09

3.59

1.43

3.41

1.32

3.79

1.24

3.32

1.56

4.02

.93

3.27

1.36

3.81

1.09

3.48

1.46

3.31

1.31

(31.8%) (29.8%)

(35.8%) (20.8%)

education
Are you free in

women are quite

225

81

(56.2%) (20.5%)
138

123

(34.5%) (30.8%)

secure?
Do you think that you
have equal status?

149

79

(37.3%) (19.8%)

Frequencies of the religious rights
Table 2 described to religious point of view of Christian community. The table 2 showed that
majority of the participants (303, 75.8%) want to build Churches freely with highest mean
value (M=3.81). The researcher asked about separate Churchyards to the respondents and
most of the participants (286, 71.5%) agree that they have separate Churchyards with second
highest mean value (M=3.59). The statement asked about religious liberty and more than half
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of the participants (268 ,67.1%) agree that they have religious liberty with mean value
(M=3.54).
Table 2 also showed that more than half of the participants (213, 53.3%) disagree with the
statement that they have free for their religious gatherings with lowest mean value (M=2.69)
while half of the participants (203, 50.8%) disagree with the statement that they can freely
perform their religious rites with second lowest mean value (M=2.93).
Table 5.2
Religious rights provided to minorities in Pakistan
Statement

SD

D

N

A

SA

Do you think that you

19

93

20

189

79

have religious liberty?

(4.8%)

(23.3%)

(5%)

Are you free to go to

21

90

23

(5.3%)

(22.5%)

(5.8%)

43

160

29

(10.8%)

(40%)

(7.3%)

Are you free for your

133

80

21

religious gatherings?

(33.3%)

(20%)

(5.3%)

25

82

33

176

84

(6.3%)

(20.5%)

(8.3%)

(44%)

(21%)

52

72

16

148

112

(13%)

(18%)

(4%)

(37%)

(28%)

24

92

43

182

59

(6%)

(23%)

65

41

Church?
Can you freely perform
your religious rites?

Do you have freedom of
religious processions?
Are you satisfied with the
funeral services?
Are free to enjoy on your
religious festivals?
Do you have separate
Churchyards?
Can you preach your
religion?
Can you build Churches
freely?

(16.3%) (10.3%)
49

121

(12.3%) (30.3%)

Mean SD
3.54

1.18

3.47

1.13

2.93

1.27

2.69

1.51

3.53

1.20

3.49

1.39

3.40

1.16

3.59

1.43

3.06

1.27

3.81

1.21

(47.3%) (19.8%)
211

55

(52.8%) (13.8%)
117

51

(29.3%) (12.8%)
109

57

(27.3%) (14.3%)

(10.8%) (45.5%) (14.8%)
8

162

124

(2%)

(40.5%)

(31%)

33

150

47

(8.3%)

27

52

18

(6.8%)

(13%)

(4.5%)

(37.5%) (11.8%)
174

129

(43.5%) (32.3%)
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Frequencies of the political rights
Table 3 presented the political rights of Christian community. The result showed that more
than one third participants (386, 96.6%) agree that they were contest in elections with highest
mean value (M=4.50) while majority of the participants (374, 93.5%) agree that they think
that their representatives represent their community with second highest mean value
(M=4.17).
Table 3 also revealed that most of the participants (257, 64.3%) agree that they are free to
criticize the policies of government with lowest mean value (M=3.44) while more than half
of the respondents (253, 63.3%) agree that they are from a political party with second lowest
mean value (M=3.52).
Table 5.3
Political Rights provided to Pakistani minority
Statement

SD

D

N

A

SA

Do you have equal

19

48

19

167

147

(4.8%)

(12%)

(4.8%)

(41.8%)

(36.8%)

31

48

33

221

67

vote?

(7.8%)

(12%)

(8.3%)

(55.3%)

(16.8%)

Can you contest in

3 (.8%)

6(1.5%)

5

161

225

(1.3%)

(40.3%)

(56.3%)

73

25

192

94

(18.3%)

(6.3%)

(48%)

(23.5%)

50

13

197

86

(3.3%)

(49.3%)

(21.5%)

89

42

188

65

(22.3%)

(10.5%)

(47%)

(16.3%)

29

69

24 (6%)

189

89

(7.3%)

(17.3%)

(47.3%)

(22.3%)

political rights?
Do you have right to

Elections?
Are you satisfied with

16 (4%)

your representation in

Mean SD
3.93

1.14

3.61

1.13

4.50

.67

3.54

1.16

3.68

1.13

3.52

1.32

3.60

1.21

the provincial
Assembly?
Do you prefer separate

54

electorate?

(13.5%) (12.5%)

Can you from a political

16 (4%)

party?
Have you right to
protest?
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Are you free to criticize
the policies of

53

73

(13.3%) (18.3%)

17

158

99

(4.3%)

(39.5%)

(24.8%)

3.44

1.38

4.17

.74

government?
Do you think that your
representatives represent

6

13

7

252

122

(1.5%)

(3.3%)

(1.8%)

(63%)

(30.5%)

your community?

Frequencies of the economic rights
Table 4 described the economic rights of Christian community. The result showed that the
great number of respondents (347, 87.3%) agree that they get a higher post in government
department with mean value (M=4.10) while majority of the participants (334, 83.5%) agree
that they are free to establish private business with mean value (M=3.99). Table 4 also
presented that most of the participants (305, 76.3%) agree that they face difficulty to get a job
with mean value (M=3.73).
The researcher asked to the study participants that ―do you think that the quota must be
increased?‖ and most of the participants (256, 64%) agree that with this statement with
lowest mean value (M=2.96) while more than half of the participants (207, 51.8%) agree that
there are so many economic pressure to set up factors with mean value (M=3.07).
Table 5.4
Economic Rights provided to minority of Pakistan
Statement
Do you have equal
economic rights?
Do you have equal
opportunities of job?
Are you satisfied with the
quota prescribed for the
Christians?
Do you face any difficulty
to get a job?

SD
15
(3.8%)
62
(15.5%)
23
(5.8%)

D
62
(15.5%)
36 (9%)
89
(22.3%)

N
A
SA
Mean SD
15
233
75
3.72 1.05
(3.8%) (58.3%) (18.8%)
9
174
119
3.63 1.39
(2.3%) (43.5%) (29.8%)
37
184
67
3.45 1.17
(9.3%) (46%) (16.8%)

35
(8.8%)

41
(10.3%)

19
205
(4.8%) (51.3%)

100
(25%)

3.73

1.19
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Are you free to establish
private business?
Can you get a higher post
in govt department?
Do you think that the
quota must be increased?
Do you have any
economic institutions?
Is there any economic
pressure to set up factors?
Are you satisfied with the
present economic
conditions of the
Christians in Lahore?

10
37
(2.5%)
(9.3%)
14
26
(3.5%)
(6.5%)
85
51
(21.3%) (12.75%)
20 (5%)
79
(19.8%)
70
90
(17.5%) (22.5%)
58
67
(14.5%) (16.8%)

19
212
(4.8%) (53%)
11
202
(2.8%) (50.5%)
8 (2%)
187
(46.7%)
32
192
(8%)
(48%)
33
154
(8.3%) (38.5%)
11
203
(2.8%) (50.8%)

122
(30.5%)
147
(36.8%)
69
(17.3%)
77
(19.3%)
53
(13.3%)
61
(15.3%)

3.99

.97

4.10

.98

2.96

1.46

3.56

1.15

3.07

1.35

3.35

1.32

T-test among demographical variable and study variable
The t-test is very significant and frequently used test in quantitative based studies.
Researchers used this test when they want to know the difference of opinion between two
demographic variables with study variables i.e. gender, job status.
Table 5.5
t-test between gender and study variables
Study Variables

Mean

Male

Female

N=285

N=115
SD

P

Mean
SD

Social rights

3.63

.51

3.46

.005

.52
Religious rights

3.39

.48

3.23

.002

.45
Political rights

3.77

.39

3.70

.091

.37
Economy rights

3.62

.47

3.40
.33

.000
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Table 5 presented the t-test between gender and different rights of Christian community i.e.
social, religious, political and economic. The result showed that there is significant difference
of opinion between male and female in social rights (p=.005), religious rights (p=.002) and
economy rights (p=.000). Only one variable political rights has not found any significant
difference of opinion between male and female because of higher value of p i.e. (p=.091).
Table 5.6
t-test between job status and study variables
Study Variables

Mean

Public

Private

N=138

N=262
SD

P

Mean
SD

Social

3.60

.55

3.57

.643

.50
Religious

3.40

.44

3.32

.145

.50
Political

3.63

.45

3.81

.000

.33
Economy

3.56

.50

3.55

.800

.41

Table 6 presented the t-test between job status and different rights of Christian community.
The table 6 presented that there is significant difference of opinion between public and
private sector job holder with only political rights (p=.000). The rest of study variables have
not found any significant difference of opinion between public and private because of higher
value of p .005 i.e. social rights (p=.643), religious rights (p=.145) and economy rights
(p=.800).
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ANOVA-test among demographical variable and study variable
The ANOVA-test is also very considerable and commonly used test in quantitative based
studies. Researchers used this test when they want to know the difference of opinion between
more than two demographic variables with study variables i.e. age, qualification and income.
Table 5.7
ANOVA-test between age and study variables
Study Variable

Sum of

Df

Mean Square

6.97

4

1.74

100.83

395

.255

14.39

4

3.59

78.88

395

.200

2.00

4

.501

58.75

395

.149

2.53

4

.634

77.95

395

.197

F

Sig.

6.83

.000

Square
Social

Between

Group
Within Group
Religious

Between

Group

18.02 .000

Within Group
Political

Between

Group

3.36

.010

3.21

.013

Within Group
Economy

Between

Group
Within Group

Table 7 presented the ANOVA-test between age and different rights of Christian community
of Lahore. Table 7 described that there is significant difference of opinion with social rights
(p=.000) and religious rights (p=.000) while the value of F is 6.83 and 18.02 respectively.
The remaining variables having not found any significant difference of opinion because of p
value higher than .005 i.e. political rights (p=.010) and economy rights (p=.013) with F value
3.36 & 3.21 respectively.
Table 5.8
ANOVA-test between Education and study variables
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Study Variable
Social

Between

Group

Sum of Square

Df

Mean Square

F

Sig.

1.65

5

.332

1.23

.294

106.1

394

.269

3.54

5

.710

3.11

.009

89.7

394

.228

1.97

5

.394

2.64

.023

58.7

394

.149

3.50

5

.701

3.58

.003

76.9

394

.195

Within Group
Religious

Between

Group
Within Group
Political

Between

Group
Within Group
Economy

Between

Group
Within Group

Table 8 illustrated the ANOVA-test between education and different rights of Christian
community. Table 7 presented that there is significant difference of opinion with education
and economy rights (p=.003) and F value is 3.58. The remaining variables having not found
any significant difference of opinion because of p value higher than .005 i.e. social rights
(p=.294, F=1.23), religious rights (p=.009, F=3.11) and political rights (p=.026, F=2.64).
Table 5.9
ANOVA-test between Income and study variables
Study Variable

Sum of

Df

Mean Square

F

Sig.

.877

.478

2.03

.089

Square
Social rights

Between

Group

.949

4

.237

106.8

395

.271

1.88

4

.471

91.3

395

.231

Within
Group
Religious rights

Between

Group
Within
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Group
Political rights

Between

Group

1.81

4

.295

59.5

395

.151

1.34

4

.336

79.1

395

.200

1.95

.100

1.67

.155

Within
Group
Economy rights

Between

Group
Within
Group

Table 9 mentioned the ANOVA-test between incomes with different rights of Christian
community. Table 9 presented that there is no any significant difference of opinion with
income and study variables because the value of significant is higher than .005 i.e. social
rights (p=.478, F=.877), religious rights (p=.089, F=.089), political rights (p=.100, F=1.95)
and economy rights (p=1.95, F=1.67).
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Chapter 6
Christian –Muslim Brotherhood
Christian-Muslim Brotherhood is the natural and ultimate solution of the multi-religio society of
Punjab and Pakistan. This is not only a union rather reunion as well. Both the Christians and Muslims
are the followers of two big divine religions. Both believe in the Divine unity, the Holy Books, the
apostles and the sway of judgment. Beyond doubts there are differences of beliefs, practices, socioeconomic mechanism, the rituals but it can be safely said there is a long list of points where a very
strong cooperation, harmony consolidation and ultimate brotherhood can be established. Such
brotherhood is in the best interest of all. This word all includes not only the followers of these two
religions rather the followers of all the religions. It is based upon the religious and constitutional
framework. What is needed is the opening of a dialogue in the followers of major and minor religions.
Interfaith dialogue is a proper and civilized method to open the ways for entrance in the house of
brotherhood. It is to admit that the other exists, and God works in that person. Interfaith
dialogue does not aim to convert the other. In such an encounter, believers meet the
followers of other religions and leave themselves at the services of God who directs the
history of salvation. Fruitful interreligious dialogue requires that the partners have an attitude
of respect, openness, sincerity and willingness to work with the others. Such encounter
presumes that freedom of religion is respected, and although the creed or religious
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conviction of the other may be different, yet there is a deep sense of respect, and religious
conflicts do not hinder a spirit of cooperation and openness. This dialogue does not require
that the partners must suspend their religious conviction temporarily. It is to meet the other as
a believer (Channan, 2012).
Muslims and Christians are naturally closer to each other and the communication between them
is natural . In fact, historically and religiously, no other people have come into more intimate
and prolonged contacts than Christians and Muslims, whether in times of war or peace.
They have been living side by side. There have been good times, and there have been bad
times. There have been conflicts, and there have been positive encounters. There have
been clashes, and there have been peaceful encounters. There have been harsh polemics, and
there has been fruitful dialogue. Both are universal religions, and the followers of both the
religions are residing all around the globe. Looking back in history, very briefly, the
researcher find that Christians and Muslims have been in contact with each other from the
dawn of Islam. In the 7 t h century AD, during the life time of Hazrat MohammadPBuH the
Prophet of Islam, some Christian tribes had relationships with Hazrat MohammadPBUH. The most
significant group was represented by the rich and well-educated Christian tribe of Najran. This
was the tribe which established official relations with the newly-born Islam and its leaders.
Researcher find that protection was offered to Muslims who fled from Mecca to the Abyssinian
Negas in 615 AD and asked him for political asylum. This group was received with respect.
However, soon some differences arose between the followers of both the religions and the denial
of the Prophet-hood of MohammadPBUH" by Christians, and it was the origin of all the
controversies and debates that started even during the life of the Prophet Mohammad PBUH". In the
Holy Quran, a double attitude towards Christians. One attitude is that of "Shirk" association of
others with God; for example:"In blasphemy indeed are those that say that Allah is Christ the son
of Mary" (Surah 5:19).The second is a positive attitude; for example:"Nearest to love are
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Christians, they have men devoted to learning, have monks who are humble" (Surah 5:85).The
Gospel was revealed to Jesus:"And in their footsteps, We sent Jesus the son of Mary,
confirming the Law that had come before him; We sent him the Gospel; therein was
guida nce and light, a n d confirmation of the Law that had come before him." (Surah
5:49).Christians are the People of the Book (Surah 5:62).The Holy Quran offers fairness, respect,
freedom and a friendly attitude with Christians; for example:"And dispute not with the People of
the Book, except with means better (than mere disputation), unless it be with those of them who
inflict wrong (and injury): But say, 'We believe in the Revelation which has come down to
us and in that which came down to you; our Allah and your Allah is One; and it is to Him we
bow (in Islam)' " (Surah 29:46) (El-Wakil, 2016).
And also ―We sent him after them Jesus son of Mary, and bestowed on him the
Gospel, and We ordained in the hearts of those who followed him compassion and mercy
(Surah 57:27).The Prophet of Islam Hazrat Mohammad had official relations with
Christians. This is evident from the famous encounter in 632 AD with the
representatives of the Christian tribe of Najran, known as "Medina Mubahala" that put an
end to the "Pact of Najran". There were also other encounters that prepared the
promulgation of the law of the "Status of Dhimmis" which gave non-Muslims a position of
tolerance and respect in a Muslim state.In the Holy Bible too, we can easily find some
references which help us reach out for dialogue with the people of other faiths. Since the
birth of Islam dated from the 7 t h century of the Christian era, we cannot find either in the
Bible or in the writings of the majority of the Fathers of the Church any direct reference to
it. However, some references from the Old and New Testaments can be applied to
Muslims even though they deal with the people of other faiths in general. For instance:But
from farthest east to the farthest west, my name is great among the nations, says Yahweh
Sabaoth" (Malachi 1:11).And also: "Act wisely with outsiders, making the best of the
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present time. Always talk pleasantly and with a flavour of wit but be sensitive to the
kind of answer each one requires" (Colossians 4:5).‘‘Above all in the life of Jesus Christ,
there is a long series of miracles where he came into contact with the people of other
"faiths". For example, the Gospel according to St. Matthew tells of oneoccasion when
Jesus moved outside of what was traditionally considered Jewish territory:"Jesus left that
place and went away to the district of Tyre and Sidon. Just then a Canaanite woman from
that region came out and started shouting, 'Have mercy on me, Lord, Son of David; my
daughter is tormented by a demon.' But he did not answer her at all. And his disciples
came and urged him, saying, 'Send her away, for she keeps shouting after us.' He answered,
'I was sent only to the lost sheep of the House of Israel.' But she came and knelt before him,
saying, 'Lord, help me.' Then Jesus answered her, 'Woman, great is your fall! Let it be done
for you as you wish.' And her daughter was healed instantly" (Matthew 15:21-28).He
himself came from Nazareth in (Galilee). He healed the daughter of a Canaanite woman.
Some other Gospel accounts relate that Jesus had contacts with non-Jews, particularly the
Samaritans in his own region. The history shows a meeting between him and a Roman
centurion (Ku.S, 2016).
"When he entered Capernaum, a centurion approached him and appealed to him, saying,
'Lord, my servant is lying at home paralyzed, suffering dreadfully.' He said to him, 'I will
come and cure him.' The centurion said in reply, 'Lord, I am not worthy to have you enter
under my roof; only say the word and my servant will be healed; for I, too. am a person
subject to authority, with soldiers subject to me. And I say to one, 'Go,' and he goes; and
to another, 'Come here,' and he comes; and to my slave, 'Do this,' and he does it.' When
Jesus heard this, he was amazed and said to those following him, 'Amen, I say to you, in no
one in Israel' have I found such faith. I say to you, many will come from the east and the
west, and will recline with Abraham, Isaac, and Jacob at the banquet in the Kingdom of
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Heaven, but the children of the Kingdom will be driven out into the outer darkness, where
there will be wailing and grinding of teeth.' And Jesus said to the centurion, 'You may go; as
you have believed, let it be done for you.' And at that very hour (his) servant was healed." (Lk
7:1-10) (Mt 8:5-19) "Jesus heard these words he as was astonished at him and, turning
round, said to the crowd following him. 'I tell you, not even in Israel have I found faith
as great as this.' And when the messenger got back to the house they found the servant in
perfect health." (Lk 7:9-10)(Ray,2010).
In the 8th century, there were some Christians who had very close contact with the Muslim
Caliphs; for example, St John of Damascene (death in 749 AD) was a minister at the
court of the Umayyad rulers. He had knowledge of Islam and contacts with Muslims,
which is important for a dialogue with Muslims. During his time, there were polemics
as well as dialogues. In the 9th century, Abdul Masih bin Ishaque-Al-Kindi, from the
Middle East, wrote a famous "Apology" in response to the letter of a Muslim polemicist
Abdullah bin Ismael Al-Hashim. In his work, Al-Kindi tried to answer the objections
raised about God and about the Prophet of Islam Hazrat Mohammad PBuH with an
attitude of dialogue and with a spirit of "theological" research to formulate the main
Christian thought in a way that could be understandable to Muslims. The Crusades started in the
11th century. Muslims had Jihad, and Christians Holy War. During this period, there lived a very
famous and prominent Muslim Sufi, philosopher and theologian Abu Hamid Mohammad bin
Mohammad Al-Ghazali (1111). He wrote many books on the Muslim philosophy, theology and
mysticism. He also wrote "Ar-Radd-e-AI-Jameela, Le-IlahiyatIsa Bi-Shariah Al-Injeel"
(Excellent Refutation of the Divinity of Jesus from the text of the Gospel). This data represents
certain Islamic positions regarding Christianity. In the 13th century AD, St. Francis of Assisi
visited a Muslim Sultan in Egypt to initiate a peaceful dialogue with him. He also wanted to
establish his fraternities there. From the approach of St. Francis, It is also observed that he
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stressed "Dialogue of Life", that is, living among Muslims with an attitude of respect and
humility as a witness to the universal love of God. When St. Francis returned to Italy, he wrote
a famous canticle of All Creatures, which praises God in His creation. Impressed by Muslims'
call to prayer, he encouraged the Franciscan friars to ring church bells to announce the Christian
service (Rahman,2002).
In the same century, the Dominican Order of Preachers was founded in 1216 by St. Dominic
with an aim to preach the Gospel to all. The preachers were asked to study the language of those
with whom they lived and to study the mentality and the religion of the people to whom they had
been sent to preach. The Dominicans were commissioned to address themselves to all categories
of people: Catholics, Heretics (the Albigenses in France), the Eastern Churches (Greeks,
Nestorians, Armenians)and non-Christians including Muslims. Raymond of Penafort, third
Master of the Order, resigned after two years in order to devote himself completely to the
mission among the Jews and the Muslims of Spain and North Africa. The Dominican Friars
made many efforts to have dialogue with Muslims, and for this purpose, they established
study centre in Tunisia in 1250 AD. They had good relation with Muslims, which made it
possible for them to learn Arabic and Islamic knowledge in the Muslim cities. Later on
such centres were also established in Barcelona and Valencia. Raymond Matri was another
friar who was sent to Tunisia in 1250 AD to have dialogue with Muslims. His writings show
that he was well-acquainted with the works of the Arab philosophers, especially A1Ghazali, the most significant theologian of Islam. St. Thomas Aquinas, the greatest
theologian of the west had knowledge of Islam, and he wrote two books to help have
dialogue with non-Christians and with Muslims in particular. Name of one of the books
is "Summa Contra Gentiles" and that of the other is "De RationibusFideiContra Saracenos,
Graecos et Armenos". Both of these books were written to promote Christian-Muslim
dialogue. The first book explains the truth of the Catholic faith. The contents are not
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polemical, and the non -Christians are not under attack. The second book answers some
objections raised by Muslims in their polemics against Christianity. St. Thomas quoted
these objections and answered them one by one in ten articles, two of which define the right
approach towards dialogue. St. Thomas' books are based on the assumption that Christians
and the people of other faiths can meet in depth; because they have in common the same
need for the truth and the same ability to grasp it (Smith,2009).
In the 20th century, Prof. Louis Massignon has contributed a lot to the modern ChristianMuslim dialogue. He discovered his Catholic faith through the study of a great Muslim
mystic Al Hallaj. He devoted 50 years to this mystic and made the richness of Islamic
civilization known to the West. His study made him realize how close Muslim and Christian
mystics are particularly when contemplatives on both sides leave the exterior form of piety
and reach interior communion with God. He highlighted Christian-Muslim mysticism
together.Dialogue with Islam took a new turn in the work and in the texts of the Second Vatican
Council (1962-62) where the rediscovered dimension of Christianity as people of God, marching
towards salvation in obedience to the universal call of God to unity, led the Church to an attitude
of humility and acceptance of others. Thus the document "Lumen Gentium" states: "The plan of
salvation also includes those who acknowledge the Creator. In the first place among these are
Muslims, who professing to hold the faith of Abraham along with us, adore the One Merciful God,
who on the Last Day will judge the mankind." And again addressing the Mufti of Istanbul,
Fik'r Yams in 1967, Pope Paul VI said, "We must exprsss our esteem for Muslims, and on this
basis of common truth, we are called to promote together social justice, moral values, peace and
liberty." The Pope also asked the abundance of God's blessing upon the Muslim
community(Krokus,2012).
Christians are urged to have sincere dialogue with Muslims. This will help to create mutual
understanding at the doctrinal level as well as at the social level. This document urges Christians
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and Muslims to wipe out misunderstandings and to build a new world where justice and peace
can find their full realization. There is also an appeal to forget the clashes of the past to reach
out for positive and sincere dialogue, saying: "Although in the course of the centuries many
quarrels and hostilities have arisen between Christians and Muslims, yet this most sacred synod
urges all to forget the past and to strive for mutual understanding."The Secretariat for nonChristians was established by His Holiness Pope Paul VI on May 1964.This Secretariat was
renamed the Pontifical Council for Interreligious Dialogue.This Council has been working to
promote goodwill, harmony and understanding among believers of different faiths. On
October 22, 1974 a commission for Islam was formed, composed of a group of specialists and
consultors. This commission was added to the already existing office for Islam (Meauliffe,2012).
In the same spirit His Holiness Pope John Paul II addressed Muslims during several
visits to Ankara Turkey, in 1979, hespoke of "the deep spiritual bonds" that unite
Muslims and Christians, who have a common faith in God and consequently can live
together in a spirit of friendship and peace. The same idea of principle in common faith, as
well as that of mutual respect and service for humanity emerged in all of his numerous
speeches which he addressed to the Muslims in Rome, Kenya, France, Germany, the
Philippines and Morocco.There have been many Christian-Muslim dialogue conferences all
around the world. To mention a few: Geneva in 1969. Rome in 1970, Bromine in 1972,
Ghana, Cairo, Tunisia and Rome in 1974, Hong Kong in 1975, Tripoli in 1976, Qurtaba and
Beirut in 1977, Cairo in 1978, Geneva and Tunisia in 1979, Beirut in 1980, Colombo and
Tunisia in 1982, Rome and Casablanca in 1985, Tunisia in 1986, Multan in 1991 and
every year in Windsor Oman from 1984 to 1988. Besides these, many more conferences
have taken place on national and international levels all around the world.On the side of
Muslims, they, too, have made many efforts to promote harmony between Christians and
Muslims. The World Muslim Congress always invites Christians to participate and give a
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message at their meetings. Some Muslim universities also invite Christian professors to give
lectures.It is good to know so much is going on but there is a need to do much more where
believers of these two universal religions can meet and work for peace in the world
(Thuong,2016).
6.1 Interfaith Dialogue-A Positive Conciliatory Mechanism
In this country, the majority of the population is Muslim who form 97% of the total
population of 197million. Among the minorities, there are Qadianis (Ahmadiyas),
Hindus, Parsis, Sikhs, Buddhists, the tribal religions of the Kalash and Christians. Christian
population is 3 million, and it forms 2.8% of the total population and is the largest minority
group. The Constitution of the country safeguards the rights of minorities and
ensures equality of treatment to all without exception. Theoretically, it guarantees the
right to profess practice and propagate one's religion. Minorities have their elected
representatives both in the Federal and Provincial Legislatures. One Catholic member of
the National Assembly of Pakistan has been made State Minister for Minorities. The actual
situation, however, is not so tranquil. The minorities face difficulties, especially in the
creation of Separate Electorates by the government of the late President General Mohammad
Ziaul-Haq, which has caused divisions even among Christians and other minorities, The
Prime Minister of Benazir Bhutto said: "Separate Electorates for the minorities had proved
harmful for the growth of the Pakistani nation. In Pakistan, as Pro Mundi Vita states: "There
is de facto-freedom of religion, but Christians are victims of discrimination and harassment.
However, the efforts of Christians in the fields of education, health care and social work are
appreciated(Raina,2014).
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6.2 The Mechanism of Dialogue –A Democratic Process
What dialogue or interreligious dialogue is can be best expressed in the words of Cardinal
Frances Arinze who said that interreligious dialogue is fundamentally respect for the
human person and respect for God. It is a positive opening of believers to others to listen, to
respect, to grow and to look for the greater truth. Dialogue is a must because there are many
religions in the world. Interreligious dialogue is to accept the reality that others exist.In fact, it
is very much true about Asia, the continent which has not only the majority of the people of
the world but also is more pluralistic than any other continent. Here there are many
different religions and cultures, ethnic groups and languages, social structures and political
systems. Moreover, in recent years there is an increased reaching out of dialogue with
people of other faiths, which is perhaps resulting from the increased political unrest and
social problems and frequent clashes between various ethnic groups and religious
communities. There is a realization of the need to accept and respect others and work
forpeace that peace within nations, which is not possible without peace between
nations(Phan,2015).
Besides the Catholic Church and other Christian denominations, there are several other
groups, with South Asian links, for example, the World Conference on Religion and
Peace, the International Religions Liberty Association, the World Congress of Faiths, the
World Muslim Congress (Motamaral-AlamalIslami), the World Fellowship of Buddhists, the
Vishwa Hindus Parshat etc. working for dialogue between religions.Dr. Mohammad Maarouf
al-Dawalibi, President, World Muslim Congress, addressing the 9th World General Assembly
of the Motamar held in Karachi in March- April 1988, strongly emphasized the need of
interreligious dialogue. He said: "Hoping to start the dialogue first here between us and all
those who call for dialogue towards peace, It is worth remembering that in this great
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meeting to establish a committee to lay down the nucleus of dialogue amongst religions in
the interest of welfare and protection of rights‖(Davis,2002).
6.3 The Development of Dialogue in Pakistan
In Pakistan, Christians and Muslims are two major communities as the Muslims are in
overwhelming majority and Christians the largest minority numerically speaking They are in
closer interaction with each other ,however ,to further strengthen these modes of dialogue in the
country, the Catholic Bishops' Conference of Pakistan established National Commis s io n for
Christia n- M us lim Relatio ns (RabitaCommission) in April 1985. The existing modes
or forms of dialogue between Christians and Muslims can be explained under the
following topics:Their mutual interaction brings them closer to each other in the day to day
life,they depend upon each other for the fulfillment of their needs. It also takes place among
young people from both communities seeking meaning in their lives in relations to God. It
is practiced in many places where Christians and Muslims have been residing for many years.
Here feasts are celebrated together, greetings and gifts are exchanged, visits to homes and a
cup of tea or a meal is shared. The spirit of hospitality and mutual respect is very
obvious(Fuchs,2016).
The religious dialogue takes place on a personal level between many Muslims and
Christians in Pakistan. It takes place particularly among school teachers, workers; people
devoted to religious studies and members of various associations and action groups. This sort
of encounter on an inter-personal level is slowly growing in many parts of the country
though more common in city areas like Multan, Faisalabad, Lahore and Rawalpindi than in
villages. There are several "seekers of the faith" Fr Archie D'Souza puts it as "who seek
a deeper understanding of the mysteries of the Muslim and Christian faiths. Christian
groups, especially some religious sisters, are seeking deeper religious spirituality as found
in Islamic mysticism. Some even have retreats based on certain mystic doctrines which
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are closely related to those of Christians.' Sometimes a common need has led Christians and
Muslims to come together under one roof and pray to God. For instance, in Faisalabad,
Muslims and Christians join hands together in prayer to celebrate World Peace Day. Last
year when it did not rain for a long time and there was a danger of drought, the members of
both communities prayed together for rain. The prayer was heard, and God sent rain the
very next day. It was a great experience of faith (Smith,2007).

6.4 Intellectual Discussion
This sort of encounter has become very common. It is because there has always been present
in Pakistan a great intellectual and spiritual interest in the religious questions of the Christian
and Muslim faiths. Dialogue can be found in the informal discussions on a train journey
through out Pakistan or through highly organized provincial or national seminars.All of
the dioceses in Pakistan are involved in this form of dialogue, and the same is true of
many Muslim organizations. Lectures on inter-faith nature are given in various educational
establishments of the country — on the school, university or government level. At present,
there are several groups in Pakistan which meet regularly and exchange views on different
topics, e.g. theology, philosophy, mysticism, morals, justice and peace, social problems,
and rights of minorities. Monthly meetings, and sometimes symposiums, are commonly
organized. These programmes are a sign of great hope for interreligious dialogue, openness
and cooperation. The mass media especially the press are also playing a role in promoting
discussions which foster harmony between different groups.
In Punjab, dialogue takes place through lectures given to students of religion, through
discussion in nursing school and Biblical and Qur'anic sharing groups. In Multan, a group
of Christians and Muslims meets regularly every month to discuss issues of religious, social
and cultural nature. In Lahore, the Pakistan Association of Inter-religious Dialogue,
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which is a mixed group of 40 people, has been meeting every month since August 1984.
This is a non-political, non-sectarian, voluntary and non-profit association. It has organized
seminars on different occasions where men and women of both religions have shared a common
platform for discussions. In Rawalpindi/Islamabad, the Christian Study Centre has been
organizing lectures of a theological and religious nature, given both by Muslim and
Christian scholars. This centre has also been publishing books and the magazine AlMushir for the same purpose of dialogue and promoting understanding From the Muslim
side too, there have been joint meetings arranged of a religious nature. The organizer
occasionally organizes topics of an inter-faith nature. Last year, the organizers of this
congress had request His Holiness Pope John II To send a message for their international
conferences held in Punjab 1988. In this conference, 150 Muslim delegates, one Catholic
and one Protestant were also invited. This conference was inaugurated by the late
President of Pakistan General Mohammad Zia-ul- Haq. The message of His Holiness was
read during the inaugural session and it was received with great respect and appreciation.
The Ismaili Association also organizes community sessions devoted to religious topics.
The Hamdard Foundation holds lectures of a scholarly nature, and in Lahore, the Islamic
Philosophical Association invited Fr. George C. Anawati OP from Egypt to give two
lectures during their annual conference in November 1987. (Hussain,2003).
6.5 Collaboration in Work of Development
Joints efforts are made for works of development practically through health care centres,
project to provide shelter to the homeless roads in the rural areas, technical training to
people, adult education, prisoner – aid, and adhoc action groups, a Muslim –Christian
dialogue group demonstration against public hanging. On a small scale, many individuals,
both Christians and Muslims, are engaged in issues of justice and peace and human rights.
They have joined hands to fight for their freedom. In the dioceses of Lahore and Faisalabad,
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for instance, there is a move to organize Christian and Muslim workers who are employed
in the brick kilns (bhattas) in order to improve their standard of life. In Punjab, there has
been collaboration between Christians and Muslims to improve the hygienic standards of the
place. On the social side, throughout the country, there are programmes arranged to celebrate
jointly the different religious festivals like Christmas, Easter, Eid-ul-Fitr and Eid-ul-Azha.
National days such as Pakistan Independence Day, Iqbal Day are also celebrated
together to enrich our common heritage (Khalid,2006).
Fig 6.1
CM Punjab facilitate Christian community on Christmas

Source: duniyanews.tv
6.6 The Interest and Involvement of Bishops, Priests, Religious and Laity
The interest and involvement of bishops, priests, religious and laity are encouraging. The
Catholic Bishops' Conference in Pakistan has established the Rabita Commission. In
religious formation houses, seminaries and other Christian educational centres, courses on
Islam are given. Religious superiors take great interest in fostering dialogue. They are the
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pioneers who awakened in people the interest to respond to the signs of the times. They have
sent men and women to study and specialize in Islam. In Lahore there was a centre established
by the Dominicans for interreligious dialogue. In this centre, monthly meetings of
Christian-Muslim dialogue were arranged. There was also a hostel for college and
university students in which Muslim and Christian students are residing, and a library is being
established for the same purpose. In the pastoral Institute, Multan, interreligious dialogue
has become one of the major areas of concern. There are frequent meetings of Muslims and
Christians: a women's group that meets occasionally and a monthly dialogue meeting where
the average attendance is between 25 and 30. Depending on the topic, sometimes there are
as many as 70 plus. Here the ratio has always been about two-thirds Muslim to one-third
Christian. This figure might be indicative of Christian interest in dialogue, or it might be
attributed to Christians being a minority community. Here the character of the
group, made up of neighbors, house-wives, teachers, government servants, doctors, medical
students, lawyers, social workers and college students, is mainly liberal and humanitarian.Fr Chrys
Mcvey OP, Vice-Provincial of the Dominicans in Pakistan and Director of the Pastoral Institute,
Multan, in one of his reports on the Institute, wrote that out of the dialogue group, and in
conjunction with the Justice and Peace Commissions' office here, has grown an Education
Study Research Cell; a group study of Paulo Freire's Pedagogy of the Oppressed, in Urdu; and
a Muslim Christian Art Society, which sponsored a poster contest in schools in the city on the
topic of "Peace" and has also published a calendar this year, with these posters. The Pastoral
Institute offers regular courses on Islam to religion teachers, catechists and students. The periodicals
of the Pastoral Institute "Focus" and "Achcha Charwaha" publish articles, news items, commentaries
and minutes of the interreligious dialogue meetings. In Pakistan, Christ the King Seminary offers a
6 year course on Islam to its student‘s .On the whole; one can say that the attitude, interest
and involvement of bishops, priests, religious and laity are positive. One needs to remember,
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however, that in both Christian and Muslim communities, while speaking of dialogue; one finds
both narrow-minded and open-minded people. While the former are not open to dialogue, the latter
are willing and in fact are already working for better understanding which will bring them
closer(Riaz,2015).
6.7 Impact of Dialouge
In Pakistan, the results of Christian-Muslim dialogue are encouraging. Dialogue efforts and
the thirst for mutual understanding have brought many minds and hearts together. Dialogue
meetings have taught that there are many areas of religious belief which are common both
to Muslims and Christians, and can be easily talked about and shared in order to learn from each
other. These sorts of encounters have also led Christians and Muslims, both men and women, to
join hands, raise their voices and take to the streets to safeguard their rights and work for justice.
1988 August, for example, dialogue groups in Multan and Faisalabad organized a peaceful
demonstration to protest and manifest their-anger against the murder of a religious Dominican
Sister Sue OP in Bahawalpur and a religious priest. These demonstrations received national
coverage in view point and The Herald(Walbridge,2012).
6.7.1 Challenges
Success brings its own problems. And so difficulties are also experienced in Pakistan,
both from Muslim and Christian believers. There is a certain group which prefers to read
works of a polemical nature, creating difficulty for dialogue. Sometimes there are feelings of
suspicion with a few people thinking that there is a "hidden agenda" behind this dialogue,
and that the motive is to convert the other. The presence of foreign Christians is sometimes
suspected. In some places Christians, fearful of Muslims and protective of their women, resent
the easy access Muslims might have to their meeting places or centres and the way they are
welcomed. Muslims, particularly some maulvis, warn newspaper readers of the danger
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posed to Muslim women who come to Christian centres or institutes: They will be
corrupted by western ways(Goddard,1994).
6.7.2 Mechanism to Face the Challenge
Interreligious dialogue is a must in Pakistani context where Christians are a minority, and
consequently take on the aspect of a diaspora Church. Its witnessing character will,
therefore, be that of the leaven in the dough. Therefore, on the daily level of people, our
Church becomes a sowing Church and not a reaping Church; i.e., a Church which sows the
seeds of the Gospel values not anticipating a hundred fold return. The witnessing response
of the Church must, therefore, move in the direction of making the Church truly
acculturated and open to dialogue.'For the witness there is an urgent need to train the
bishops, priests, religious, and the laity in the theology and practice of dialogue. This can be
done through organizing seminars in the country and by conscientising them to the need and
urgency of dialogue in a Pakistani context. Fr Mcvey has beautifully written in his article
"The Concept of Ministry": "Researcher would like some emphasis in the content of
training for ministers in Pakistan an emphasis on the Local, the Contextua l and the
Dialo g ica l. Expla in ing "Dialogical", he writes, "It means not just a study of Islam, not
even a theology of dialogue; i.e., looking at it as a theological concern, but as M. Thomas
Thangeraj suggests: A theology shot through and shaped by inter- faith dialogue, a
theology which is self-consciously dialogical in its content.Fr Mcvey repeatedly stressed
seeing dialogue a sign of the times, as is obvious from his interview. It is a top priority;
for the Church depends to a large degree on training Christians for dialogue. Growth is
not possible, nor is there any future, without dialogue. Dialogue is necessary not to create
better conditions for us a minority, but in order to move from the ideal of a minority Church
and to enter more deeply into God's mystery and discover His Kingdom at work. In this
country (Pakistan), it is the Muslims who will teach us what it means to be Christian.
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6.7.3 Live & Let Live Together
Islam and Christianity are both universal religions, and their believers are dwelling all
around the world. According to recent statistics, there are 1.04 billion Muslims and 1.91
billion Christians. That means Muslims are 19 percent and Christian 34 percent of the world
population. Dialogue between Muslims and Christians is practiced in the world through
many ways; for example, through the exchange of visits on feast days, birthdays, weddings or
funerals. It is also carried on through collaboration towards humanitarian, social, economic or
political goals aimed at the liberation and advancement of humanity. Pakistan is a land of
believers, and Christians and Muslims have been living together for many years. There have
been and are a few problems here and there, but on the whole peaceful coexistence.
Christian-Muslim dialogue is progressing slowly but steadily. A dialogue commission was
established by the Catholic bishops in 1985. Small dialogue groups meet regularly in
various cities, such as in Lahore and Multan. The Muslim Community has also taken
initiatives in forming such groups, such as Faith in Action in Pakistan Association of
Interreligious Dialogue in Lahore. Pakistani Christians would appreciate if our Muslim
brothers take many more initiatives to promote dialogue; for the time we live in is not one of
polemics but of encounter and collaboration. We say, "Let Muslims and Christians have
dialogue in Pakistan."However, dialogue is not an easy thing. It is very challenging. There is
a need for much more dialogue at all levels in Pakistan as well as in the world. This is
especially evident these days, with Christians in Pakistan feeling insecure and frighte ned
due to the actions of some fanatics and those who want to create a gulf between Muslims
and Christians(Waarddenburg, 2000).
Moreover, our Muslim brothers are also facing many social, economic and moral problems.
There is a need to come together under one roof and solve our social, political, moral
and economic problems amicably through dialogue. The Holy Quran advocates fairness,
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respect, freedom and a friendly attitude towards Christians, who are called as the
"People of the Book". For example, "Dispute not with the people of the Book save in the
fairest manner and say: we believe in what has been sent down to us, and what has been sent
down to you: our God and your God is one ." (Surah 29:46). The Quran also says there
should be "no compulsion in religion" (Surah 22:56 and Surah 22:67-69).In the Holy Bible,
too, researcher can easily find references which help us reach out for dialogue with our
brothers and sisters of other faiths. Above all, in the life of Jesus, we find stories and miracles
where he came across a people of other "faiths". There is the story Jesus healing the
daughter of the Canaanite woman while travelling beyond traditional Jewish territory
(Matthew 15:21-28). Other Gospel accounts relate that Jesus had contacts inside his own
region with non-Jews, particularly, the Samaritans. We also hear of a meeting between
Jesus and a Roman centurion (Matthew 8:5-13).In the Middle East, hospitality is a sacred
matter. Jesus himself gave hospitality the highest of priorities, including his own roles as
guest among publicans and sinners (Mark 2:13-17). There are also the parables of the Good
Samaritan (Luke 10:25-37) and the royal wedding banquet where all are invited (Matthew
22:1-14) (Sim, 2008).
In the Holy Bible record of the early Church, it is told that entering the home of a nonJew was difficult for Saint Peter, as in Galatians 2:11-21, but God made clear to Saint Peter
that he was "not to call anyone unclean or impure" (Acts 10:28). And "There is no
partiality with God, but that anyone of any nationality who fears Him and does what is
right is acceptable to Him" (Acts 10:34).The work and the text of Second Vatican Council,
where the rediscovered dimension of Christianity as people of God fed the Church to an
attitude of humanity and acceptance of others, gave a new impetus to dialogue with
Islam."The Dogmatic Constitution on the Church" the writer says that Muslims are included
in the plan of salvation among those who acknowledged the Creator. This study of the
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"Declaration on the Relation of the Church to Non-Christian Religions" Writer asserts the
need for mutual understanding at the doctrinal level as well as cooperation at the social level
to erase our misunderstandings and build a new world where justice and peace can find their
full realisation. From the Muslim side, the World Muslim Congress (Motamaral-Alam alIslami) invited Christians to its 9th Assembly, held in Karachi in March-April 1988. It even
invited Pope John Paul II. The Pope did not attend but sent a message and this writer as his
delegate.The tradition of Christian-Muslim dialogue is as old as the dawn of Islam. People
are well aware that historically there have been many forms of dialogue between the
people of these two great religions. People also know there have been tensions,
condemnations and hostility. Now the polemics must end, and the road to dialogue be
broadened. Let there be dialogue at all levels: political, social, religious, and on justice and
peace and morality. Some things which are happening around us are very disturbing. Many
people have lost peace of mind and heart. Divisions are created among people on the basis
of caste, creed, ethnicity and religion. There is a great need for acceptance, tolerance
and cooperation. Dialogue is a must for the survival of die humankind (Lewis,2009).
6.8Conclusion
The roots of existing Pakistani Christians can be traced back to the warrior Aryan clans and
ruling tribes in Asia. In the times of antiquity, early Aryan settlers would not even think that a
segment of their race would be subject to the slavery of slaves in the Subcontinent of India.
Certain elements can be considered for the current deteriorated social, political, and economic
situation of Christians which may well be illuminated with a brief overview of their as well
as Indian history in the Subcontinent. Aryans, inhabitants of Central Asia, migrated to India
using the route of Indus valley through Khyber Pass. The Aryans are considered a developed
but war mongered people that dwelt in the Subcontinent. They raised livestock and rode
chariots. Their history is full of small and big wars among their own groups and outside
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forces. The Aryan clans and tribes were the Sakas, Parthians and Kushan. The Hans and
Gujjars tribes of Aryans settled in the Northwestern region of India. The tribes that settled in
Punjab region embraced Islam when Mahmood Ghaznavi attacked the outskirts of India.
Some Muslims relate and link their lineage to the descendants of Qutab Shah, a renowned
sufi that came to India along with Mahmood Ghaznavi from Ghazni. However, history does
not support any such claims. There is also no historical evidence of Muslim claims of
ancestral linkage with the Qureshi cousins of the Prophet Muhammad or of the Mogul
conquerors of India though all such tribes accepted Islam. Christianity came into the
Subcontinent by the evangelical mission of St. Thomas. Christianity has a long history in the
Subcontinent.
Muhammad Bin Qasim, a nephew of Hijaj Bin Yousif, attacked Sindh, Baluchistan and
Mkran with 12000 troops in 712 and defeated Raja Dahir. In Multan where there was a large
population of Christians and other minorities, Bin Qasim allowed the minorities to worship
according to their religion. When Mahmood Ghazanvi attacked India neither Hindus nor
Christians could be spared from his wrath. After this enterprise Mahmood Ghazanvi provided
protection to the scholars. When Pakistan came into existence many Churches became the
part of Punjab. Catholic Churches were the mother of all Churches in Punjab. Before the
creation of Pakistan, many Churches had been established in the cities of Lahore,
Gujranwala, Faisalabad and Sialkot. Christian‘s missionaries began coming to the Punjab for
evangelism after the system of British law.
In 1942 All India Christian Association was formed under the leadership of Dewan Behadur
S.P Singh. After that Christian welfare Association was established under the leadership of
Samson Monoha. Mr. Monohamet Quaid- e- Azam and work for the liberation of Pakistan
and was awarded gold medal. In 1947 Hindus, Muslims, and Sikh became thirsty of each
other‘s blood and enmity was at its peak. Hindus and Muslims killed each other at the time of
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freedom. Christians helped refugee‘s that reached either India or Pakistan crossing the lakes
of blood. Countless refugees came to Pakistan which included Christian doctors, nurses,
paramedical staff and social workers. The Christians have been living in Punjab for the last
many hundred years Mughal emperors showed great tolerance with the Christians. Even
they permitted them to build Churches and preach their religion. The Christian population
began to increase when the British won the war of independence, they build churches in
India. Punjab was also the centre for preaching Christianity. The Christian missionaries
also established some institutions the welfare of the public to improve their image among
the Muslims and Hindus. The Christian also took an active part in the struggle to achieve
Pakistan. They even thought that they would remain quite secure in Pakistan and would
enjoy their due status.
Today the Punjab is facing many challenges like poverty, hunger, economic disparities
and suppression of the weak by the powerful and unjust social and economic order. It is
the right time to stop discriminatory attitude towards the minorities in different areas of
the Punjab. The slogan of public welfare on equal basis must be practiced. There is a dire
need to build a culture of tolerance, non-violence and justice. In Punjab there are some
communities which are discrimination at all levels. The Christians are of the view that
they are deprived of the fundamental rights. They have to face some serious problems
living in Punjab. The issues of the Christians of Punjab must be resolved on priority basis
so that political stability, economic prosperity, religious harmony, social order may
prevail. Now when the state of Pakistan has completed half a century of its life, the situation
of the minorities and the attitude of the political parties towards the minorities presents a
bleak picture. The political parties in Punjab, including those with a secular stance, have
failed to perform their duties towards the minorities. They have been indulging in power
politics and have either been silent spectators to, or collaborators in, the ever-increasing
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discrimination against the minorities. The religious minorities have been struggling singlehandedly, with the exception of a few women groups like WAF (Women Action Forum), to
maintain and protect their identities. The Christians are also not satisfied with the census
conducted by the government officials. In Christians‘ views, the accurate statistics about
the number of the number of their population are not shown. Further, they think that they
are maltreated everywhere as they are the 2 nd class citizens of the country. They are often
threatened or even killed by extremist elements. They are deprived of the basic right to
education and treatment. The government does not support them they protest to take back
all the institutions which were nationalized by Z.A Bhutto‘s government. Christian
community objects that their women are kidnapped forcibly by the Muslims in order to
convert them Muslim. They want to sanctity of Christians marriages. Their personal law must
properly be observed. There is a question mark on the interpretation of blasphemy laws. The
Christians leader remarks that this law is often used against Christians and many Christians
have been hanged only because of this law. Churches are the holy places of worship for the
Christians and their security must be ensured by the government. They want that there must
be proper security arrangements at churches so that Shanti- Nagar incident may not occur
again. They think the decision of the government of inclusion of religion column in CNIC
from is discriminatory. They want to abandon this action culture of intolerance must be
eliminated to bring these two communities closer together. The Christians are not allowed to
be taught Christianity in educational institutions. They cannot preach their religion and the
teaching of Jesus. The Holy Quran and the sayings of the Holy Prophet Hazrat Muhammad
(PBUH) is the clear proof that all the human beings are the children of Hazrat Adam and
there is no any discrimination of race, caste, colour or religion. If the world acts devotedly on
the declaration of Human Rights of the UNO, there will be peace and harmony in the world
atrocities and humiliation would come to an end.
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The Christians have no adequate representation in the Parliament they have less number
of seats with reference to their population. The Christians are continuous ly deprived of
the key posts in Federal and provincial governments. Christian leaders think that the
quota for reserved seats for the minorities must be increase at least up to 10 percent. The
Christians are adversely affected because of economic backwardness. Majority of the
Christian community is leading their lives below poverty line in Punjab. As they have to
live in congested, overcrowded and unhygienic surroundings, the slum communities,
especially women and children, get exposed to various health hazards. Besides, being illiterate
and unskilled, they have to depend on the informal sector and their sources of income remain
limited. It can be rightly said that dialogue in Punjab is getting better, and dialogue efforts
from the side of Christians and that of Muslims are bringing forth much fruit. There are
also difficulties and hindrances. Therefore, the situation demands that the Church in
Punjab should concentrate on a more open-hearted attitude and forget the past which
perhaps was not so pleasant. Now is the time to realize clearly that the Kingdom of Cod is
much more than just the Church. Moreover, the Church in Punjab must reach out to Islam for
better understanding, cooperation and respectFurthermore, the Church must be sign of
service, a Church which is not hungry for power and competition. The mission of the Church
in Punjab is that of a servant and must become the voice of the poor and break the barriers
which separate the human family. It is possible only by reading the sign of the time and
reaching out for dialogue as was said during the Biblical workshop in Punjab: people
cannot think of a Biblical apostolate in Punjab without initiating a meaningful dialogue
between the message of the Bible and the message of other religious scriptures. While
speaking of Christian- Muslim dialogue no one can deny the fact that both the religions
of Islam and Christianity were established during the very first century of their foundation.
Both are universal and missionary religions. In Punjab, both spread mainly through the
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inspiration of the mystic saints. Believers of both religions have been living side by side.
There have been many positive efforts which signify dialogue at all levels. The difficulties
have also been many, which need to be removed. At the same time, there is much good will
which gives indication of a better future, which is not dark but bright. There is need to
educate followers of both religions. It is only in this way that dialogue can bring
forth harmony, good will and understanding dialogue between Muslims and Christians
in Punjab. Let there be the conclusive sentences that Islam believes in liberty, equality
fraternity and brotherhood. Intercession is not only of benefit in this life, but it is very much
needed on the day of Resurrection, that day when man will find himself helpless in the face
of God the Almighty. This intercession could be made by the angels, apostles,
prophets, saints or other believers or Hazrat Mohammad P B UH " himself who is the
intercessor par excellence. The influence of intercession cannot be denied in the lives of
Muslims. It has an important impact on their daily living and beliefs. Whether it is a life of
prayer, a life of piety, or a life seeking union with the Lord, the concept of intercession is
present. Under the inspiration of the Holy Qur'an they have become more convinced of it
and have been strongly moved from what has been presented in Hadith.
6.9 Recommendations
The Christians in Punjab compose the largest minority status and as the data shows they are
next to the Muslims. The Muslims are in big majority whereas the Christians the biggest
minority. It is true that the Constitution of Pakistan 1973 guarantees the fundamental rights of
all the citizens of Pakistan without any discrimination but practically speaking the situation is
not very good and the Christian community does not feel happy and satisfied with the status
and socio-political status rather they feel that they are treated as a second rate citizens. They
have very strong reservations over the Blasphemy Laws. The activists of justice and
fundamental rights also raise their voices on this issue of minorities in Pakistan.
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The data as discussed and analyzed in this study reflects the problems of Christian
community of Punjab. These problems are multi-dimensional and may be classified into
social, political, economic, religious and cultural. There has been a long discussion on these
dimensions and factors responsible for these bottle necks and challenges. . It is not a unique
situation in the case of Punjab rather it is a general phenomenon throughout the world that the
minority is not and never at par with majority rather it remains second to the majority. If there
is a question that what is the remedy and what can be the solution? To answer it the following
recommendations are brought forward with the apprehension that if these suggestions are
weighed properly their miseries and problems may be reduced if not washed out completely.
1. The public and private sectors should join their hands to come forward with a
suggestive approach to address the problems of the minority in general and the
Christian community in particular. New developmental projects are required to
provide Christians of Punjab a better standard of life. Constitution of Pakistan 1973
provides equal opportunities to the minorities in Pakistan to prosper, but unfortunately
there have always been a gap in theory and practice. Special schools are required for
Christian population to make them beneficial Pakistani. Their strength cannot be
ignored and can be utilized in better and productive manner.
2. Economic life of Christians is generally pathetic; they don‘t have good qualifications,
jobs and opportunities. They are bound to do hard jobs with less pay, resulting in
strict social life. Government must raise the pays of Christian workers to give them a
minimum standard of life . Government is supposed to provide minority benefits to
Church to enable Churches of Punjab to help needy and poor Christians. Provide
special facilities to Church equivalentto Mosques. Christians are given a good social
status, government must develop a multi religious culture toreform the society.
Special courts could be maintained to practice Christian personal laws to deal with
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their nights and family life. Pakistan by making their life style better can improve its
international image in the world as a peaceful and softer state.
3. Literacy rate has been severely affected by the nationalization of Christian
institutions, to bridge this gap it is necessary to open more and more schools . After
passing matriculation examination, educational opportunities should be provided to
the girls and boys. Educational opportunities should be equally offered to all without
any discrimination of religion, caste, color or creed. Jobs should be provided to the
people of backward areas to improve their financial position. Educational
scholarships can be more helpful and they may be better attraction to overcome the
misery of the poor people of such areas; this shall also put them on the track of
progress and development.
4. Sources of social care and health care are altogether missing for the people of such
backward areas and they have to travel long distances for proper care and
medication. People are so poor that they cannot afford medical treatment and
generally they die for these reasons. Government should provide complete medical
facilities in Punjab which may benefit the poor. It is really heart rending to see people
dying of these curable diseases like asthma, women dying during delivery, children
death rate is also very high getting refused for treatment for non-availability of
medication and services of medical staff. All this is really sad and sorrowful.
5. Due to the lower ratio of progress the people are forced to get loan for their daily
needs and home business on heavy interest rates from illegal money lenders, there
should be a helping hand system to write off or reversal of loans. Government
should initiate schemes of issuing small loans to the Christians living in the backward
areas. Family health and care is yet another issue for the poor Christians of Punjab.
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6. Over-pollution destroys and faster increase in population is also destructive. They
remain under debt, the money lenders and the land lords have turned them into their
personal slaves; and their freedom would come by means of the paying off the debts
they have got from them. These people should be provided with residential plots at
least in the villages. It is high time that both religious and as well as the political
leadersshould come out and help the people. There should be a movement luring
people to simplicity and a code of conduct should be preached to the masses in
general and to the under-developed people in particular for ensuring a better future for
their families and children.
7. Political reforms are required to give equal political opportunities to Christians so
they can make improvement for themselves. Currently, there is a 5% share for the
Christians in the electoral system. Christians should be given the status and role in the
state as envisioned by Quaid -e- Azam. On 11th September in1947, Quaid-e- Azam,
while addressing the first constituent assembly that ―according to my thinking Hindu
will not remain a Hindu, Muslim will not remain a Muslim, it is not religiousness
however this discrimination will be finished being personal of any person.‖ Here the
father of nation is truly the father of nation as it ought to be.
8. It is suggested that inter-religious dialogue between the Muslims and the Christians
must be initiated and regular meetings must be held to bring perpetual peace and
harmony between these two communities. There is a strong belief that most of the
issues between the state and the Christians are owing to the mistrust between them.
Moreover, interreligious harmony is the need of the day. There is also a strong need to
make the Christians feel that they are the part of Pakistan: Pakistan is not an all
Muslim state, it has non-Muslims too. They need to be encouraged for their patriotic
deeds. They have been serving the nation in armed services, judiciary, medication,
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accountancy, and engineering; therefore, government must bring forward their
positive Pakistani face before the media and the world. This will help inculcate a
healthy environment both within without. There is a strong urge for constitutional
amendments for allowing the minorities to play their vital role in the development of
Pakistani community and culture.
9. They should be allowed to study their religious books or ethics. They should be free
to preach. The government should initiate schemes of issuing small loans to the
Christians living in the backward areas. Free houses scheme should be started.
Educational incentives, in terms of scholarships, allowances, land should be offered to
the deserving students belonging to backward communities such as the likes of
Punjab. Due to excessive hate and prejudices, people are victim of depression and
other psychological issues.
10. The role of welfare state is of much more importance in this regard. These people
should be provided with residential plots at least in the villages. This shall relieve
their nerves at least of the one of the most burdensome pains i.e. house rent. It is high
time that both the religious as well as the political leaders come out and helpthe
people.
11. The glamorous life style should be avoided; only religious authorities and political
influence may play its role in shaping the lives of the people. In Punjab people have
very little attention to the education and housing scheme for the poor. The cheaper
housings

should be enlarging in which schools, colleges and factories may be

established for a better civic life.
12. Government should provide complete medical facilities to the minority areas in
Punjab which may benefit the poor. Funds should be raised for free treatment of the
poor. Neither any dispensary nor any Christian hospital is instituted in Zafarwal and
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Shakargarh. There is a very small dispensary which is not sufficient for the treatment
of the people. Sanitary workers damage their health T.B and intoxication becomes
their fate. Condition of hygiene is not very appreciable either. Polluted water stays
stagnant in the streets, roads and streets are broken. There seems no planning for
sewerage system. It is very difficult for the people to walk by the ghettos and slumps
of this backward area. Health care training and importance of hygienic atmosphere
should be revealed and highlighted to the people. It is really heart rending to see
people dying of asthma, women dying during delivery; children getting refused for
treatment for non-availability of medication and medical staff. This is really sad and
sorrowful. Education is an important tool in this regard
13. Literacy rate has been severely affected due to the Public sector policies .Government
has ignored education altogether .Education at all levels including the adult literacy
programs be introduced. Donors and sponsors should be reached to meet the expense
of education of these poor people. After passing matriculation the technical and
vocational educational opportunities should be provided to the girls and boys. The
home industries and technical skill enhancement seminars should be held to guide
them well about their future higher study. Their dreams should be developed so that
the desire of higher education may enter in their life. Educational opportunities should
be equally offered to all without any discrimination of religion, caste, color or creed.
14. Technical education is the need of the students for the backward areas. Higher
professional education should be provided to the people who cannot afford it. Desire
of education is the desire for a better living. Jobs should be provided to the people of
backward areas so that where people of all ages are compelled to do labour work and
labour on furnaces. In District Narowal, there is only one school for Christians and in
Tehsil Shakargarh also the same situation in this situation the span of development for
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Christians remain very limited. Tehsil Shakargarh has a lot of potential therefore,
there should be technical educational institutes and schools for development. Tehsil
Zafarwal is altogether ignored, though it has talent and capability, but it is ignored
altogether. Both the girls and boys need the general and technical education
institutions. Seminars and workshops should be held highlighting the importance of
education and training in future.
15. It is necessary for the women to get education. Scholarships are a good attraction to
overcome the misery of the poor people of such areas; this shall also put them on the
track of progress and development. School and colleges should be instituted in the
towns along with cities. Special institutes should be instituted so that weaknesses of
the students should be removed through education and training. Intellectually as well
as scientifically, progress and freedom is possible only by means of education.
16. There are a number of students in our educational systems that are intelligent but
poor. They do not have opportunities of higher education. Such students should be
given scholarship. Our educational system and especially the syllabus must be revised
the syllabus must be according to the national needs. Councilors should be appointed
at school level so that they may help school management in the future planning of
schools. Most of the Christians in Punjab are illiterate and unaware of the importance
of education. They do not take education of their children seriously the time has come
government must think about the education of new generation seriously.

